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Walther alS Kirdenmann.”) 


Die gegentwartige Nummer unferer Beitidrift fchildert Tatigfeiten 
und Verdienjte D. C. F. W. Walther3 um die lutherifde Kirche im allge- 
meinen und um die lutherifde Rirde unfers Landes im befonderen im 
Anfdlug an die Tatfade, dak eS gerade fiinfzig Nabhre her find, daR er 
fein Lehren und Wirken tatfacdhlic gu Ende gebradht hat mit dem Schul- 
{Glug de Seminars in St. Louis im Yuni 1886 und der Verfammlung 
der Synodalfonfereng gu Detroit im folgenden Wuguft. Denn wenn er 
aud im September de3 genannten Yahres noch einmal feine Vorlejungen 
begann und fogar im Oftober noch einmal als Referent auf der Ver- 
fammlung des Wejtliden Dijtrifts unferer Gynode diente und das 
Thema, das feit 1873 in diefem Dijtrift behandelt wurde, gum Ab- 
{dhluz brachte, fo war er doch da fcjon ein franfer Mann und mufte dann 
auch gleich Danach feine Lehrtatigfeit und fein fdriftitellerifdhes Wirken 
einftellen, bis der HErr ihn am 7. Mai 1887 durch einen fanften, feligen 
Tod zur Mube der Seligen einfiihrte. Bn andern Artifeln wird Walther 
befonders gefdildert alS Theolog und al3 Prediger, ohne Biweifel die 
hervorjtechendjten Tatigfeiten in feinem mannigfaltigen und reidge- 
fegneten Wirfen. Wber e3 fceint uns von Wicdhtigfeit gu fein, auch 
einmal befonder3 feine Urbeit und feine Verdienfte als Rirchenmann 
darzuftellen, gerade auch mit GHinblid auf die Gejtaltung unfers 
Rirchenwefens, das nun eine faft hundertjahrige Probe beftanden hat. 
Gang richtig haben Fernerjtehende anerfannt, dah feine firdenregiment- 
like Tatigkeit und fein herborragende3 organifatorifdhes Gefdhic, wenn 
id) dDiefe Wusdriice gebrauchen darf, nicht gum geringften die Gejtaltung 
der amerifanifd-lutherifden Rirden beeinflukt haben. Und wenn id 
in diefer Schilderung bisweilen auch perfonlide Beobadjtungen ein- 
flecjte, fo wird man dies erflarlid) finden, menn man bedentt, dak die 


*) Die gegenwartige Nummer erfdeint al8 Walther-Nummer befonder8 aud 
in Unbetradht der Tatfache, dak im Oftober 1936 hundertfiinfundswangig Sabre 
jeit der Geburt Walthers verfloffen find. — D. Red. 
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Bahl derjenigen, die noch perfonlich Walthers Sdhiler waren, von Jahr 
gu Sabr fleiner wird. 

Walther hat befanntlicsh fehon in Sachfen das firchlicdhe Amt be- 
fleidet und wurde auch fehr bald hier in Wmerifa wieder als Pfarrer 
berufen, guerft bon dem Teil der fachfifdhen Wusmanbderer, der fic) in 
Perry County, Mijfouri, in Dresden, alS Gemeinde fonjftituierte, und 
dann nad) dem friihen Tode feines alteren Bruders Otto Hermann 
Walther alZ Pfarrer der alten Dreieinigkeitsgemeinde in St. Louis, der 
Muttergemeinde aller St. Louifer Gemeinden. Diefes Pfarramt bebielt 
Walther aud bei, nadhdem WAbgweigungen ftattgefunden Hatten und nag 
und nad bier Dijtrifte eingerichtet worden waren und Ddiefe ihre eigenen 
Paftoren berufen Hatten. Diefe Dijtrifte bildeten eben eine Gefjamt- 
gemeinde, und Walther war bis an feinen Tod der Hauptpaftor oder 
Oberpfarrer. So ijt Walther nie ettwa blok Theoretifer getwefen, fon- 
Dern war immer auf das innigite berbunden mit dDem Gemeindeleben 
und war als langerer Prafes unferer Synode (erft von 1847 bis 1850 
und dann bon 1864 bis 1878) auch mit dem Synodalleben in engiter 
Verbindung. Walther befak eben hervorragende Vegabung aud nad 
diefer Seite hin, und ich glaube, fagen gu fonnen, dak dies auch der 
Riuhrer der facdhjijden Wuswanderer, P. Martin Stephan, erfannt und 
vielleicht gefiirchtet hat. 

Walthers Segabung als praftifdher RKirchenleiter trat {chon auf dem 
fogenannten Wltenburger Kolloquium im April 1841 recht hervor. 
Denn wenn e8 fich da auch vor allem um eine Lehrfrage Handelte, ob 
namlid) die Wuswanderer nach den mancherlei Srriwegen, die fie ge- 
gangen twaren, noch eine rechte Kirche feien, fo hatte diefe Lehrfrage 
doch eminent praftijche Bedeutung. Und da war e3 Walther, der bejon- 
ders Dem gewandten Yurijten Dr. Adolf Marbach gegeniiber mit iiber- 
geugender Klarheit in den acht beriihmten Thefen nachwies, dak dic 
AWuswanderer noch eine Kirde feien, und damit den Sieg dDavontrug und 
der grofen Verivirrung in diefem Stiide twehrte. Gang treffend hat 
einige Sabre {pater P. UW. Schieferdeder, der die Disputation miterlebt 
hat, in einer Gynodalrede gefagt: ,Mehr bedurfte eS nicht, um die 
Getwijjen von fdiwerer Vedrangnis gu befreien, um den fchon fat ge- 
funfenen Glauben in bvieler Gergen wieder aufguricten und fie twie aus 
dem Tode lebendig gu maden. CS war der Oftertag unferer hartge- 
priiften Gemeinden, two fie wie einjt die Qiinger den HErrn wiederjahen 
und im Licht feiner Gnade und in der Kraft feiner Wuferjtehung mit 
Freude und Hoffnung erfiillt wurden. C8 find noc viele Hier gegen- 
twartig, die fic) diejeS Tages getwif mit DanfeStranen gegen den er- 
barmungSbvollen Gott erinnern. €3 find noc etlide der treuen Kampfer 
hier gegentwartig, die Damals fiir die Sade Chriftt und feiner armen, 
gerrifjenen GSerde auf den Rampfplab traten, auch noc) der teure 
Gruder” — das war Walther —, ,,den Gott gum bornehmiten Werk- 
geug in Ddiefer feiner Sache braudjte. So twidtig und bedeutungsvoll 
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die Leipziger Di8putation von 1519” — das twar die Disputation 
Luthers mit dem romifden D. Johann Ee — ,,fiir die Reformation 
wurde, fo widhtig — ich mage e3 getrojt gu fagen — ift diefe dDamals 
hier” (in Wtenburg) ,gehaltene Disputation fiir die ganze nacdhherige 
Bildung und Geftaltung unferer lutherifden Kirde hier im Weften” 
(von UWmerifa) ,getworden. Was damals als das Keinod der Wahrheit 
errungen und erjtritten wurde, da3 Hat fic) in allen den nachfolgenden 
RKampfen, die unfere Synode gefiihrt hat, betwahrt.“ 1) Und der uns 
fonft fernerftehende deutfdhlandifde Pfarrer R. Hoffmann fagt in einer 
jest giemlich felten getwordenen Sehrift, ,Die Miffourifynode in Nord- 
amerifa”, 1881, eben bon Ddiefem Beitpunft: , Sn diefer Mot, als man 
glaubte, man fei gar feine chrijtlidje Gemeinde mehr, fondern ein gu- 
fammengelaufener Saufe, berloren in Zeit und Cwigfeit, da war e3 
ein Mann, der fie rettete, jener cbengenannte Ferd. Walther.“ 
Gefonder3 trat fodann Walthers herborragende BVegabung und 
Latigfeit als RKirchenmann fervor in den Vorbereitungen gur Griindung 
unferer Ghnode, in der die fachfifden Auswanderer und die Lohefdjen 
Gendlinge in Midigan, Bndiana und Ohio und Whnefen, der unab- 
hangig nad Amerifa gefommen war, fich vereinigten. Wir fonnen in 
diefem gegentwartigen Wrtifel nicht den gangen Verlauf diefer widtigen 
und interejfanten Gefdichte darjtellen; aber died ijt far und darf nie 
bergejjen twerden, dak in der bon der Synode angenommenen Ron-z 
ftitution die rechten biblifden Grundjage fiir eine bom Staate unabz 
hangige freifirdhlichke Gemeinfdaft niedergelegt find; und e3 ift ge- 
{hictlide Tatjache, dak bei der Entwerfung diefer Konjtitution Walther, 
der durch den bon ihm im Yahre 1844 gegriindeten ,utheraner” die 
widhtigjte BVorarbeit fiir die Verbindung getan hatte, nun aud bor 
allem die entideidenden Worte fagte. Diefe Ronjtitution betonte 
namentlid) bie Freiheit der eingelnen Gemeinden, lehnte ritchaltlos alle 
Synodalherrjhaft ab in dem widhtigen Paragraphen iiber das Verz- 
haltni3 Der Synode gu den Gemeinden. 8 ijt begeidnend, daB gerade 
die Gemeinde gu St. Louis, die unter Walthers Leitung ftand, auf der 
erften Synodalberfammlung im Jahre 1847 diefen Zufak gu der vor- 
laufigen Ronftitution beantragte, der dann aud) angenommen und bon 
den Gemeinden, die fich al Synode gufammengefdlofien Hatten, be- 
ftatigt wurde: ,,Da die Synode in betreff der Selbftregierung der einz 
gelnen Gemeinden nur ein beratender RKorper ijt, fo hat fein Befchlupg 
der erjteren, tenn felbiger der eingelnen Gemeinde etwas auferlegt, fiir 
legtere bindende Kraft... . Berbindlichfeit fann ein folder Synodal- 


1) Das Nihere itber diefe Disputation findet fic) in J. F. Kdfterings Bud 
/luswanderung der fadfifden Lutheraner im Yahre 1838", S.40—54, und in 
C. Hochftetters ,Gefdhidte der Co.-Vuth. Miffourifynode in Nordamerifa und ihrer 
Lehrtimpfe”, S. 28—40, wo aud) die Thefen abgedrudt find. Die Synodalrede 
Schieferdeders findet fic) guerft im ,Zweiten Synodalbericht deS Weftliden 
Diftritts” vom Jahre 1856, S. 7. 8. 
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befdlugZ erjft dann haben, wenn ihn die eingelne Gemeinde gepriift und 
durd einen formlicden Gemeindebefdhluk freitvillig angenommen und 
beftatigt hat.... indet eine Gemeinde den VBefdhlup nicht dem Worte 
Gottes gemak oder fiir ihre Verhaltnijfe ungeeignet, fo hat fie da3 
Recht, den VejdhluR gu veriwerfen.“2) Diefer Paragraph ift nun fait 
neungig Sabre in Geltung. Auch in unferer neuen Synodalfonjtitution 
findet er fich, wenn auch ettoad Fiirger, im fiebten Paragraphen: ,,Ver- 
hHaltnis der Ghynode ibren Mitgliedern gegenitber. 
Die Synode ijt ihren Mitgliedern gegeniiber feine RKirdhenobrigkeit mit 
gefebgebender, giwingender Getwalt und in betreff der Selbjtregierung 
der eingelnen Gemeinden nur ein beratender Kirper. C8 hat daher 
fein Bejchluz der Synode, wenn derfelbe den eingelnen Gemeinden etivas 
auferlegt, was nidt Dem Worte Gottes gemap oder ihr fiir ihre Ver- 
haliniffe ungeeignet erfdeint, bindende Kraft.“ 3) Und die Erfahrung 
hat gegeigt, dak unfere Synode mit diefem Paragraphen gut gefah- 
ren ift. Man hat wiederholt darauf hingetwiefen und auch beantragt, 
dak der Shnode mehr Macht und Getwalt in begug auf die Durd- 
fiihrung der Synodalbefdliijfe gegeben werden follte; aber gerade unjer 
jebiger Chrenpraje3, D. F. Pfotenhauer, hat feft dagu geftanden, dak 
diefer Punft unberandert bleibe. Und foweit id) die Gefdhichte der 
andern lutherifchen Rirchenfirper unfer$ Landes fenne, ijt man in 
diefem Stiicde immer mehr dem Beifpiel unjerer Synode gefolgt, und 
fein Rirper, der eine Shynodalherrfdaft im grogeren oder geringeren 
Makitabe befiirtwortete, hat auch in finangzieller Hinficht folde Crfolge 
gu bergeidjnen gehabt wie unfjere Synode unter diefer freien Ordnung. 

Walthers Tatigkeiten und Verdienfte als Rirdhenmann haben dann 
weiter AWusdruck gefunden in drei Hauptichriften, deren Widhtigkeit und 
Bedeutung nie vergeffen werden darf und deren Snhalt auch in der fo 
bielgenannten ,neuen Beit” und in der englifdhen Sprache unjerm 
Minifterium und unfern Gemeinden in Fleifeh und Blut iibergehen follte. 
Das find die Sdhriften ,Die Stimme unferer Kirche in der Frage von 
Rirdhe und Amt” bom Nahre 1852, twiederholt aufgelegt, gulebt in 
Deutfland im Yahre 1894, ferner ,,Die ev.-luth. Kirche die iwahre 
fichtbare Kirche Gottes auf Erden”, guerft im Yahre 1866 als Synodal- 
referat vorgelegt und dann in Buchform erfchienen, und ,,Die redte 
Gejtalt einer bom Staate unabhangigen ebv.-luth. Ort8gemeinde”, eben- 
fall3 ein Ghnodalreferat bom Yahre 1863, und wieder aufgelegt im 
Sabre 1892. Bt die erfte Schrift hauptiadhlid dogmatifden Ynbalts, 
fo ijt die gweite getwifjermagken eine Fortiebung dagu; aber die dritte 
ijt Durch und durd praftifcd und zeigt die rechte Anwendung der rechten 
Nehre von Kirche und Amt. Bon der Bedeutung der erjtgenannten 


2) Erfter Synodalberidht der Deutfden Ev.-Luth. Synode von Miffouti, 
Ohio und andern Staaten vom Jahre 1847, S. 6. 

3) Synodalhandbuch der Ev.-Luth. Synode von Miffouri, Ohio und andern 
Staaten, S. 4. 
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Schrift in der Zeit, in der fie erfdien, fann man fich faum eine gu hohe 
Vorjtellung maden. Yn der damals fehr umftrittenen Frage: Was ijt 
die Rirdhe? Was ijt das Amt? wirkte diefe Schrift geradegu aufflarend 
gegen alle hochfirdliden, romanijierenden Wnfdauungen, mie fie in 
Deutfehland durch fiihrende Theologen und in Amerifa befonders durdh 
Grabau und die von ihm gegriindete Buffalofynode vertreten wurden. 
Bon der RKirdhe fagte die erfte der neun Thefen: ,,Die Kirche im eigent- 
lidhen Ginne de$ Wortes ijt die Gemeinde der Heiligen, das ijt, die 
Gefamtheit aller derjenigen, welche, durch das Evangelium aus dem 
perlornen, berdammten Menfdengefdhlecdht bom Heiligen Geifte heraus- 
gerufen, an Chrijtum twabhrhaftig glauben und durd diefen Glauben 
geheiligt und Chrijto einverleibt find’; und bom Predigtamt fagte die 
fiebte Der gehn Thefen: ,,Dad heilige Predigtamt ijt die bon Gott durdh 
die Gemeinde alS Snhaberin de3 Prieftertums und aller Kirchengetwalt 
iibertragene Getwalt, die Rechte des geiftliden Priejtertums in offent- 
lihem Amte von Gemeinfdafts wegen augsgzuitben.“ 4) C8 ijt vielleicdht 
nist allgemein befannt, dak diefe Schrift die Bujtimmung fo angefehener 
lutherifer Theologen wie HarlefR’ und Guerides hatte und dag der 
Leipziger Miffionsdireftor Hardeland diefe Schrift den Biglingen im 
Leipziger Miffionshaus, unter denen damals Zorn, Willfomm und 
2uder waren, auf warmfte empfabl, damit fie aus dem ,,Wirriwarr” 
herausfommen mochten.5) 

Bur Rechtfertigung der gweiten Schrift fagte Walther auf der 
Synodalberfammlung von 1864, dak wir ,bisher genitigt getwefen 
feien, borgugStweife die Lehre bon der unfichtbaren Kirde als der Ge- 
meinde Der Heiligen, als der einen feiligen crijtlicden, fatholijcden 
Kirche, gu treiben und dem Srrtum gu webhren, dap die fichtbare [uthe- 
rifche Kirche die eine heilige chriftlice Rirde fet. Um diefes Rampfes 
twillen feien wir oft als folde angefehen und verdadhtigt worden, welde 
bon der wabren fichtbaren lutherifden Rirde geringhalten und uniert 
gefinnt feien, alS achteten wir e3 fiir gleichgiiltig, melder fidtbaren 
firchliden Gemeinfdaft man angehore. Yener Kampf fet nun, Gott 
Lob! fiegreich durchgefochten, indem in neuerer Zeit wohl niemand mehr 
e3 twage, offentlic) die fichtbare lutherifde Rirde als die eine heilige 
hrijtlice Rirche gu begeichnen, aufer tmwelder fein Heil fei; felbjt 
P. Grabau habe {chon feit langerer Beit diefes nicht mehr fo nat und 
entfdhieden ausgefproden, wie er frither getan. Da follten mir denn 
nun aud, um jenem Miverftand gu begegnen, als Viege uns an der 
wahren fidtbaren Kirche nichts, al3 galten un alle firchlicjen Ge- 
meinj@aften gleichviel, mit Freuden an Werk gehen, auch einmal die 


4) Kirche und Amt, S. 1. 354. 

5) Dies weif ih aus perfinlichen Mitteilungen Born$ und Buder8, und 
Willfomm hat e8 auch sffentlid) in der ,Ev.-Luth. Freifirde”, 52,125, ausge- 
fproden. DieS war da8 erfte Wort, das diefe drei Minner, die dann fpater alle 
gu Miffouri gefiihrt wurden, iiber Miffouri hirten. 
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Lehre bon der ebangelifd-lutherifden Rirdhe als der wabhren ficdtbaren 
Rirde Gottes auf Erden aus der Geiligen Schrift und aus den Be- 
fenntni8fdriften unferer Kirche gemeinfdaftlid gu erdrtern und uns 
felbjt gu dem Biwede vorgubalten, dak wir deffen nicht nur getvif feien, 
fondern aud) froh werden, dak mir nicht Glieder und Diener einer 
falfden, fondern der rechten Rirde find, bauend an dem redten Bion .*) 
Und dann zeigt Walther far und ausfiihrlic in diefer Sdhrift, dak die 
Tutherifce Kirche wirklid) die rechte ficjtbare Rirde fei. Diefe Schrift 
ijt im Sabre 1920 wieder gedrucét worden. 

Bejonders jollte aud die dritte Schrift entiweder ins Cnglijde 
iberjebt oder in freier englifder Bearbeitung dem jebigen Gefchlecht dar- 
geboten werden; denn Walther behandelt darin nach Vorbemerfungen 
iiber Den Begriff einer bom Staate unabhangigen ebangelifd-lutherijden 
Ortsgemeinde diefe drei Rapitel: Von den Redhten” einer foldjen Ge- 
meinde, ,bon den Pflichten” derfelben und ,bon der Ausiibung” folder 
Rechte und Pflidten. Das dritte Kapitel ijt das Hauptfapitel und zer- 
fallt in fieben Wbfdnitte: 1. Von den Gemeindebverjammlungen. 
2. Von der Ausiibung der Pflicht einer Gemeinde, Sorge gu tragen, 
Dak das Wort Gottes reichlich unter ihr wohne und im Sdiwange gebe. 
3. Von der Ausiibung der Pflicht einer Gemeinde, Sorge fiir die Rein- 
Heit der Lehre und deS Lebens gu tragen und in beiden Begiehungen 
an ifren Gliedern Sucht gu iiben. 4. Von der Ausitbung der Pflicht 
einer Gemeinde, fic) auch in betreff deS Srdifchen ihrer Glieder angu- 
nehmen. 5. Von der Ausiibung der Pyflicht einer Gemeinde gu forgen, 
dak bet ihr alle3 ordentlich und erlich gugehe. 6. Von der AWusiibung 
Der Pflicht einer Gemeinde, auch mit der rechtglaubigen Kirche aufer 
ihr der Cinigfeit im Geift fich gu befleiBigen in Dem Bande der Liebe 
und de8 Friedens. 7. Von der Ausiibung der Pflicht einer Gemeinde, 
an ihrem Teil mitguhelfen, daB die Kirche im gangen gebaut und ge- 
fordert twerde.” 7) 

Bu den hervorragenden Arbeiten Walthers als Rirdhenmannes 
gebhort fodann aud feine Mitarbeit — und, ich darf twobhl wieder fagen, 
feine Fihrerfhaft — bet der Herausgabe unfers Gefangbuds und 
unfjerer Ugende. Von dem Gefangbuch lefen wir in der handfdhrift- 
licen Chronif unferer Synode die Notiz: 8m Sommer darauf” (nad 
Griindung der Synode im April 1847) ,,erfchien das erjte lutherifde 
Rirchengejangbucd im Verlag der Gemeinde gu St. Qouis.“8) Und 
Walther fagte von der Arbeit an dicfem Buche: ,,Die Auswahl der 
Gebete macht mir fehr, fehr groke Schiwierigfeit.” ,,Wir haben das 
Gefangbuch mit viel Miihe ausgewahlt und unter vielem Seufgen. 
Gott gebe, dak eS wert fei, bon der Gemeinde der Glaubigen gebraudt 


6) BZwilfter und dreigehnter Shnodalberidt, von 1864 und 1866, S. 39.40. 

7) Die rechte Geftalt, S. IX. 

8) Diefe Chronif wird aufbetwahrt in der Sammlung unfers Concordia 
Historicai Institute in St. Louis. 
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zu werden!“ 9) Die Grundfage, die unfere Vater bet der Herausgabe 
de3 Gefangbuchs befolgten, find fo richtig und widhtig, dab wir fie wieder 
einmal gum Wbdrud bringen. Walther fchreibt im ,,Lutheraner” vom 
Yabre 1847, S. 48: ,,.Was die aufgenommenen Lieder betrifft, fo ijt bet 
Auswahl derfelben Hauptfacdlich darauf NRiicffidt genommen tworden, 
dag fie rein feien in der Lehre; dap fie in der rechtglaubigen deutjd- 
lutherifchen Kirche fdon eine moglidft allgemeine Wufnahme gefunden 
und fomit von derfelben ein moglicdft einftimmiges Seugni3, dap fie 
aus dem rechten Geijt gefloffen find, erhalten haben; dak fie, da dad 
Buch gundehft fiir den Hffentliden Gottesdienft bejtimmt ijt, nicht fowohl 
die befonderen twechfelnden Bujtande eingelner Perfonen ausdriicden als 
vielmehr die Sprache der gangen Kirche enthalten und dap fie endlich, 
obgleic) Das Geprage der chriftliden Cinfalt an fic) tragend, doch nicht 
gereimte PBrofa, fondern Ergeugnijfe einer twahren chriftlicjen Poefie 
feien. Die Herausgeber find e3 fich lebendig betwupt getwefen, weld 
grofe Wufgabe fie gu lofen Hatten; fie haben dabei ganglich an ibrer 
eigenen Weisheit bergagt und Gott ernjtlic) um feines Heiligen Geijftes 
Erleudjtung und Regierung und injonderheit um die Gabe, die Geijter 
3u priifen und gu unterjcheiden, angerufen; fie fonnen berfidern, dag 
fte mit Furcht und Bittern dabei gu Werke gegangen find und nur die- 
jenigen Lieder aus dem ungeheuren Schabge, den die chriftlide Kirche an 
deutfdhen Gefangen befikt, ausgewahlt haben, bon denen fie nach der 
Gnade, die ihnen Gott gegeben, erfannten, daf fie vor allen andern wert 
feien, bon Rind gu KindeSfindern vererbt und als ein Ynventarium, als 
ein unbverduperlides Cigentum, der Kirche deutider Bunge bewahrt zu 
werden.” Auch hier hat twwiederum die Gefchichte die WArbeit der Vater 
beftatigt. Unfer Gefangbuch ijt feit fajt neungig Zahren wefentlid unz 
berandert geblieben und erfiillt noch jebt in vorgiiglider Weije jeinen 
Zine und ftiftet noch jebt Segen, der nicht mit Worten ausgujagen ijt.) 

Auf Walthers Latigkeit als Kirchenmann ijt auch unfere Agende 
guriicgufiihren, die gum erjtenmal im Qahre 1856 unter folgendDem 
Titel erfcshien: ,,Rirdhen-Agende fiir Cvangelifh-Lutherifhe Gemeinden 
ungeanderter Wugsburgifder Confeffion. Bufammengejtellt aus den 
alten rechtglaubigen Gachjifdjen Rirchenagenden und herausgegeben bon 
der Wligemeinen deutjden Coangel.-Lutherifcen Synode von Mifjouri, 


9) Walthers Briefe, 1, 39. 

10) G8 intereffiert vielleicht den einen oder andern Lefer, dak ein fleifig 
gebraudjtes, aber fonft woblerhaltenes Eremplar der erften Ausgabe unfers Ge- 
fangbucdh$ bom Sahre 1847, die verfdhiedene Cigentiimlidteiten hat, fic) in meinem 
Vefige befindet. Bm Jahre 1922, aus Anlaf de8 fiinfundfiebsigfahrigen Bubi- 
lium unfers Gefangbuch8, hat 08 Prof. F. A. Schmidt von St. Paul, Minnefota, 
mit gefcenft, der e8 von feinen Eltern erhalten hatte, al8 er alS Schitler in da8 
Blodcollege in Wltenburg, Perry County, Miffouri, eintrat, und e8 noc al8 fiinf- 
undadhtzigidhriger Greis, wie mir feine Tocjter damals fdrieb, tiglid) gebrauchte 
(“still used every day”). 





728 Walther als Kirdenmann. 


Ofio und anderen Staaten.” Unfere Synode hatte namlid auf ihrer 
adten Verfammlung bom Jahre 1854 folgendes gum Ausdrud gebradt: 
Die St. Rouifer KRonfereng war am Sdluffe der vorjahrigen Synodal- 
berfammlung mit der Durdficht der fachfiden Agende beauftragt worden, 
um der Herausgabe einer unjfern hiefigen Bediirfniffen entf{predenden 
Ugende borguarbeiten. Diefelbe hatte nun eine folde fcjriftlide Rezen- 
fion bet der Shynode eingereicht, welche jebt gur Priifung und Beratung 
aufgenommen tourde. Die eingelnen vorgefdlagenen sinbderungen twur- 
den forgfaltig ertvogen und endlich die weitere Beratung und Ausfiihrung 
Diefer Sache der St. Qouifer Lofalfonfereng aufs neue iiberiviefen.“ ) 
Und tie dringend notig ein foldes Werk war, fagt eine Stelle aus dem 
Beridht de3 Mittleren Diftrifts der Synode: ,,Der Mangel einer guten, 
unfern biefigen Bediirfniffen entipredenden Agende wird immer fiibl- 
barer. Wiele unjerer Paftoren haben gar feine Agende, fonnen aud 
feine befommen. Das ijt hidhft unangenehm. Daher beauftragte die 
Synode ihren Sefretar, in ihrem Namen an die Chriv. St. Louifer 
Paftoralfonfereng, welcher die Herausgabe einer guten Agende bon der 
Allgemeinen Synode iiberiwiefen worden ijt, gu fcreiben und diefelbe 
um fdleunige Herausgabe der gedadten Agende dringendjt gu er- 
fucjen.” 12) Darin, dag diefe Sache der St. Louifer Ronferengz iiber- 
wiefen tar, lag immer ein Hintveis darauf, dak die Sache unter der 
Suhrung und Leitung Walthers ftehen wiirde, und daraus erflart fid 
nun auch cine Cigentiimlichfeit unferer Wgende, die {chon Ofters be- 
fproden tworbden ijt. €3 ijt Tatfade, dak unfere Agende auf die alten 
redhtglaubigen fachfifden Rirdenagenden, namentlich auf die furfiirjt- 
lide, fpater finiglich fachfifde, Agende guriidgeht. Daraus erflart fid 
wohl, dak fie, obwobhl fie alle wefentlicken Stiice der altlutherifden 
GotteSdienftordnung hat, doc) nicht fo reich liturgifd ausgeftaltet ijt, 
wie eS wohl der Fall gewefen fein wiirde, wenn man aud) andere 
Agenden beriicdfichtigt hatte. Der Macht deS Herfommens und der 
Gewohnheit waren aud) unfere Vater nicht gang entnommen. Daf, fie 
fonjt auf Ddiefem Gebiet orientiert waren, zeigt eine Artifelreihe im 
fiinften Zabrgang de$ ,,Lutheraner”, S. 121 ff., in der C. G. BW. Keyl, 
der Schwager Walthers, Kiiefoths mwertvolles Werk ,,Die urfpriinglice 
Gottesdienftordnung in den deutfden Kirden lutherifden Befenntnifjes, 
ihre Dejtruftion und Reformation” gugrunde legte. Und namentlid 
fwar ifnen auch Lohes Agende befannt; denn diefer herborragende 
Riturgifer hatte feine Wgende im Yahre 1844 direkt fiir Amerifa aus- 
gearbeitet und fie ,dem ehriviirdigen Paftor der Cb.-Quth. Gemeinde gu 
sort Wayne im Staate Yndiana, Herrn Friedrid) Wynefen”, gewidmet. 
Ohne dak ich dafiir jet einen Betveis bringen fonnte, bermute ich dod 


11) Synodalberidt, S. 10. 11. 

12) Verhandlungen der erften Sikungen de$ Mittleren Diftrifts der Deut: 
fchen Ev.-Lutherifden Synode von Miffouri, Ohio und andern Staaten im Jahre 
1855, S. 26. 
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ftarf, dab Walther auch hier Lohes befannten romanifierenden %An- 
fHauungen und Neigungen nidt folgen fonnte, fondern fie vielmehr 
ablehnte.13) 

Und endlich darf bei einer Schilderung Walthers als Kirdhenmannes 
nicht iiberfehen werden feine gang herborragende Tatigfeit und Wirkjam- 
feit auf Synodalverfammlungen. Walther war grok als Theolog, grok 
als Prediger, aber gang befonder3 grofR aud als Leiter und Berater auf 
folden Zufammenfiinften. Bch begiehe mid auf ein Wort unfers vor- 
maligen Shnodalprafes 5. €. Schwan, da3 vielleidht auch andere von 
igm gebirt haben und das fic mir unauslofdlich eingepragt hat. 
Sd&hwan fagte einmal in einem Rreije bon Pajtoren, dak er Walther 
immer am liebjten gehirt babe, wenn diefer gang fret, ohne Notizen 
und fchriftlide Wufgeichnungen, ohne Bitate aus Luther und den andern 
Lehrbatern, direft in den Gang der Verhandlungen eingegriffen und 
irgendeinen Lehrpunkt oder eine firchlide Frage durch feine Darlegung 
geflart und entfdjieden habe. Da fei er immer fo iibergeugend, fo ge- 
waltig getwefen, Dak niemand mehr ettvas habe dagegen fagen finnen. 
lind geradefo wie Schivan aus vieljabriger Exrfahrung und Beobachtung 
e3 fagt, jteht Walther bor mir in meinen eigenen, freilich fehr diirftigen 
Wahrnehmungen. Als junger Mann habe ics ihn mehrmals auf folden 
Verfammlungen gefehen und gehort, 1881 auf der Delegatenfynode gu 
Fort Wayne und auf der daran fich anfdliekenden Paftoralfonfereng, 
der fogenannten ,,Gnadenwabhlsfynode”, Dann 1882 in St. Louis und 
1883 in Wltenburg, als Walther der Referent tar itber da itber drei- 
3ehn Sahre fic) erjtreende Thema ,Dagp nur durd die Lehre der 
lutherifden Kirche Gott allein alle Chre gegeben mwerde, ein untvider- 
fprechlicher Bemwei3, dagB die Lehre derfelben die allein wahre fei”. 
Walther twies dies damals nach ,gehnten3 aus ifrer Lehre von der 
Anrufung und Anbetung Gotte3” und ,gwolftens aus der Lehre von 
dem Gehorfam gegen Menfden in Gachen de} Glauben3 und Ge- 
wiffen3.“ 14) Bei get andern Gelegenheiten habe ich Walther ‘tark 
beteiligt gefehen an den Verhandlungen, die von giveit andern Theologen 
geleitet wurden, 1884, als D. . Pieper auf der Delegatenfpnode gu 
St. Louis itber das Lutherifdhe Schriftpringip redete, und 1886, als 
D. YU. L. Grabner auf der Synodalfonfereng in Detroit iiber die Gastt- 
lichfeit der Heiligen Schrift referierte. MNiemand, der folchen Verfamm- 
lungen beigetwohnt hat, fonnte fic) der Macht und Getwalt der Aus- 
fiihrungen Walthers, die er aus der Heiligen Schrift, der norma nor- 


13) BVielleicht darf ich in hiftorifchem Jntereffe wieder bemerfen, dak auch die 
erfte Ausgabe unferer Agende fic) in meinem Befige befindet, naddem fie mir aus 
der Bibliothet unfers Qutherredatfteurs A. F. Hoppe von feiner Dodter itberiwiefen 
worden ift. 

14) 24, Synodalbericht deS Weftlichen Diftritts, ©.21; 25. Synodalberict 
de8 Weftliden Diftrifts, S. 16. 
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mans, nahm und mit den Beugniffen der Befenniniffe, der norma 
normata, belegte, entgiehen. Cr hatte da feine beriihmten Bitatengzettel 
bet fiche — Walther pflegte namlich wichtige Stellen aus Luther, aus 
den Symbolen und aus den Dogmatifern der lutherifden Kirche abgu- 
fdreiben und fchin geordnet in einem griferen Schranf mit Schub- 
fadern (pigeon-holes) aufgubewahren, um fie leicht gur Hand gu haben. 
Wher wenn er auch feine Bitate in der Hand hatte und gelegentlid 
porlas, jo redete er doch fret und machte damit den tiefen, nachhaltenden 
Cindrucd auf Pajtoren und Laien. Und fo foll e3 aud bei feinem 
legten offentliden Wuftreten al Kirdhenmann auf der Synode des 
Wefilichen Dijtrifts im Oftober 1886 in St. ouis getwefen fein. Da 
bradte er da obengenannte Thema gum Abfchluk mit der WAusfiihrung, 
»Dag auch das Hausregiment weder Recht nod) Macht habe, iiber Glau- 
ben und Getwijfen der ihm Untergebenen gu herrfdjen”. Und er fdlop 
dann mit faum bernehmlider, bon Tranen erjtidter Stimme mit diejen 
Worten, die aud den Sdhluf diefes UrtifelS bilden follen: Go find 
wir Denn gu Ende mit unfjern feit dreigehn Jahren befprodenen Thefen, 
in welden nachgewiefen worden ijt, dag unfere Lutherifde Rirde in 
allen diefen Lehren Gott allein alle Chre gibt und niemals die Chre, 
die Dem grogen Gott gebiihrt, der Kreatur beilegt. Was Gott gebiifrt, 
gibt fie ifm auch gang. Go helfe denn nun der liebe Gott, dak mir 
nidt nur un3 freuen, einer folcjen Rirdhe angugehoren, fondern da ivir 
auch felbjt ifm alle Ehre geben in unferm Glauben, Befenninis, Leben, 
Reiden und Sterben! Unfer LebenSmotto mu fein: Soli Deo gloria 
(Gott allein die Ehre)! Das haben die Engel alsbald gefungen, nadj- 
dem der Heiland geboren war. Das war das erjte und ijt auch die 
Hauptiade. Gott hat durch SCfum feine Ehre wieder befommen. Wir 
haben nichts dDavongetragen als Schande, haben aber, indem Gott feine 
Ehre twiederbefommt, die etwige Seligfcit. Wohl allen, die das von 
Herzen glauben! Die werden dann alle heiligen Engel fdauen und den 
Gefang der Chre, de Preijes und Ruhmes Gottes fortjeben bon Ciwig- 
feit gu Cwigfeit. Gott helfe, liebe Britder, dak wir einft auch unter 
Diefer Schar find und dann bon gangem Herzen dem lieben Gott wirklid 
alle hre geben! Denn hier fonnen wir e3 nidt; unfer fhandlicdes 
Fleifh hangt uns an. ber dort, wenn Gott das alte Fleifch von un3 
genommen hat, wird unfere Lehre nicht nur Theorie fein, fondern wir 
twerden fie auch praftizieren. O OHErr YEfu, dagu Hilf uns allen! 
Wmen.“ 15) 2. Fiirbringer. 


15) 27. Synodalberidt de8 Weftlicen Diftrifts, S. 9. 58. 
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Dr. C. F. W. Walther meant much to his generation. Shortly 
after his death Dr. F. W. Stellhorn wrote: “The Lutheran Church of 
our country, yes, I may say, of this whole century, owes more to Dr. 
Walther than to any other single person.” (Lwutherische Kirchen- 
zeitung, June 1, 1887.) The fifty years that have elapsed since his 
last illness ended his work at the Seminary, on November 3, 1886, 
have not diminished his influence among us. We have been living 
on his theology. And the present generation cannot afford to dis- 
pense with it. There is a great blessing in store for those who make 
Dr. Walther’s theology their own. 

What characterizes this theology? The two elements that form 
the essence of Christian theology shaped the teaching and work of 
Dr. Walther. God gave the Synodical Conference three great theo- 
logians, says the Theologische Quartalschrift (1931, p. 198), Walther, 
Hoenecke, Pieper, who infused into their pupils the spirit of the 
sola Scriptura and the sola gratia. These two things Dr. Walther 
himself named as the outstanding characteristic of the theology which 
he and his brethren stood for. He said at a synodical jubilee: “We 
have adhered, first, to the supreme principle of all Christianity, that 
the canonical books of the Old and the New Testament are, from 
the first to the last letter, the inspired Word of the great God, the 
only rule and norm of faith and life, of all doctrine and all teachers, 
and the supreme judge in all religious controversies. Next we have 
adhered to the second supreme principle of our truly evangelical 
Church, that the article of the justification of the poor sinner before 
God by grace alone, for the sake of Christ alone, and therefore through 
faith alone, is the chief fundamental article of the whole Christian 
religion, with which the Church stands and falls.” (Brosamen, p. 556.) 

First, then, Walther was a Bible theologian. That is the first 
reason why we call him a Christian theologian. The two terms are 
synonymous. No theology can claim to be Christian theology which 
is not drawn directly from Scripture. And a theologian who offers 
his own opinion as divine truth or who is not sure whether the 
teaching which he has drawn from the Bible is, because it is a 
Biblical teaching, God’s truth, has no standing in the Christian 
Church. Dr. Walther was a Bible theologian. He stood for the 
Scripture principle, the sola Scriptura—the written Word of the 
Bible the supreme and sole authority in theology and in the Church 
— and for its complementary, the great doctrine of the verbal, plenary 
inspiration of Holy Scripture. He was raised up by God at a time 


1) These remarks are the extension of an address delivered at the 
graduation exercises at Concordia Seminary, June 5, 1936. 
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when the majority of the theologians throughout the world were 
laboring to tear the Church from her moorings and set her adrift 
on the treacherous sea of human opinion and human authority. 
He was one of the few prophets of his day who raised the cry: 
“To the Law and to the Testimony!” Is. 8,20; one of the few who 
reassured the wavering children of God: This is the Testimony; 
this is the Word of your God: the written word of Scripture. 

From first to last he bore faithful witness to this fundamental 
truth. He was ever alive to the need of warning the Church of 
the disastrous results of the denial of the verbal, plenary inspiration 
of Scripture. In the very first volume of Lehre und Wehre (1855, 
p. 248) he uttered the warning. Turning against the prominent 
Lutheran theologian Kahnis, who had written: “Protestantism stands 
and falls with the principle of the sole authority of Scripture, but 
the dogma of the inspiration of Scripture as taught in the old dog- 
matics has nothing to do with this principle; you cannot revive this 
old dogma without hardening yourself against the truth,” Walther 
declared: “We must confess that we were dismayed when we read 
these words. Who will want to aline himself with a new theology 
which claims to be a legitimate development of the old Lutheran 
theology, but departs from it in the fundamental doctrine of the 
principle of theology, in the doctrine of Scripture, of the ratio 
formalis Scripturae, of that which constitutes the essence of Scrip- 
ture?” And the last article but one which he wrote for Lehre und 
Wehre, the foreword for the year 1886, dealt with this denial of 
the real inspiration of Scripture. It closed with the words: “Wehe 
uns, wenn wir dazu schwiegen! Dann muessten die Steine schreien. 
Erbarme sich Gott seiner armen Christenheit in dieser letzten, be- 
truebten und gefaehrlichen Zeit!” Matters had grown worse in the 
Church. At that time even some of the more conservative theologians 
in Germany were ridiculing the verbal inspiration and the absolute 
inerrancy of Scripture, and their following in America was growing. 
Seeing the need of the times, Dr. Walther devoted the Lutherstunde 
from November 27, 1885, to June 4, 1886, to an exhaustive study of 
the doctrine of inspiration. The first sentence that fell from his 
lips was: “With the Biblical doctrine of the inspiration of Holy 
Seripture stands and falls the certainty, truth, and divine character 
of Scripture itself and of the entire Christian religion.” He set out 
to discuss his subject under six heads, of which the first was: “What 
does Scripture itself say concerning its origin and authority?” and 
the last: “Why must we, as we value God’s grace and our own 
salvation, adhere to the pure doctrine of the inspiration of Holy 
Scripture and refuse to yield one jot and tittle of it?” 2) 


2) These lectures have been reproduced in two essays read at the 
meetings of the Iowa District in 1891 and 1892. 
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Walther would not give up one tittle of the doctrine of the 
verbal, plenary inspiration of the Scriptures. Why? For one thing, 
the Bible plainly teaches it. It is an important doctrine because 
it is a Bible doctrine. But there is another consideration. The 
supreme importance of this doctrine lies in its relation to Scripture 
as the source and norm of all doctrine. If Scripture is not given 
by inspiration, if it is not, in the actual, plain meaning of the term, 
God’s Word, it cannot serve as the source and norm of doctrine. 
Tf human weakness and fallibility inheres in the Bible in any form 
or degree, no man is going to submit to it unconditionally, no Chris- 
tian will be able to base his faith upon it. As Walther pointed 
out in his first pronouncement in Lehre und Wehre, the denial of 
the inspiration of Scripture is destructive of the very ratio formalis 
Scripturae; it takes away that which makes Scripture what it is; 
for Scripture is the Word of God because of its being inspired of 
God. And a non-inspired or only partially inspired Bible is useless. 
You will need some other authority to tell you how much of what 
the Bible says is true. You will have to resort to reason for establish- 
ing and proving your teaching. Dr.L.S. Keyser pointed out the 
alternative of either accepting the Bible as the inspired Word of 
God or relying on reason as one’s guide in the search for truth, in 
this way: “If the original Scriptures were not inerrant, the whole 
record is rendered untrustworthy; you do not know what to believe 
or what to reject; the feeling of uncertainty becomes at once so 
great that you lose your spiritual power and unction and can no 
longer look upon any portion of Scripture as the true and absolute 
Word of God. Then, instead of making God’s Word the ultimate 
rule and standard, you must either make reason that standard, in 
which case you have rationalism, or else you make subjective ex- 
perience the arbiter, in which case you open the floodgates of false 
mysticism.” (Lutheran Church Review, Jan., 1905. See Lehre und 
Wehre, 51, p.189.)8) And in either case, in any case where the 
inspiration of Scripture is denied, the certainty of doctrine, the 
assurance of faith, is lost, and the “monster of uncertainty” rules. 
Christian certainty rests on the authority of Scripture, and the 
authority rests on its inspiration. “The Church of the Reformation 
stands on the rock of Holy Scripture, on the sola Scriptura. But 
she stands there, and can stand there, only because she identifies 
Scripture with God’s Word. ... The new president of the Lutheran 


3) A good many theologians hesitate to appeal directly to reason. 
So we find that “modern theologians who deny that Scripture is the in- 
fallible Word of God make the ‘pious self-consciousness,’ ‘the religious 
experience,’ the source and norm of the Christian doctrine.” (TF. Pieper, 
Chr. Dogm., I, 251.) However, reason is still their guide — reason masquer- 
ading in “Christian” dress. It is not: either reason or subjective ex- 
perience, but: either reason bald or reason masked. 
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Seminary at Philadelphia declared at his inauguration, according 
to the Lutheran of May 5, 1927: ‘With all the emphasis which we 
lay upon the Scriptures, we do not identify them with the Word 
of God.... For this view of the Word of God and the Scriptures 
the Seminary stands.’ If the Lutheran Church in America is not 
minded to give admittance to the monstrum incertitudinis, she must 
repudiate this position.” (Dr. F. Pieper, Lehre und Wehre, 1928, 
p. 14.) Walther emphasized these points again and again. “It is 
absolutely necessary that we maintain the doctrine of inspiration 
as taught by our orthodox dogmaticians. If the possibility that 
Scripture contained the least error were admitted, it would become 
the business of man to sift the truth from the error. That places 
man over Scripture, and Scripture is no longer the source and norm 
of doctrine. Human reason is made the norma of truth, and Scrip- 
ture is degraded to the position of a norma normata. The least 
deviation from the old inspiration doctrine introduces a rationalistic 
germ into theology and infects the whole body of doctrine.” (See 
Lehre und Wehre, 1888, p. 196.) 

This matter is of such vital importance that we feel warranted 
in repeating it. In an article entitled Die Inspirationslehre in der 
lutherischen Kirche Amerikas Dr. F. Bente declared —and let the 
reader weigh his words and judge whether he is using extreme 
language —: “It may at first sight look like an unwarranted state- 
ment, but it is actually so: the denial of the doctrine of inspiration 
overthrows the Christian theology. The Christian doctrines may 
indeed still stand for a time; but the entire theological edifice is 
undermined and hollowed out if it is no longer borne by the inspired, 
infallible word of Scripture. ... If theology gives up the inspira- 
tion of Scripture, if the Bible is no longer the infallible Word of God, 
but a human, fallible record of the things of which it treats, the 
loci classici and dicta probantia are no longer of any avail. <A veri- 
table deluge of all manner of skeptical questions concerning the 
origin and content of Scripture is unloosed which cannot be checked 
and controlled.” (Lehre und Wehre, 1902, p.130.) Dr. B.B. War- 
field writes — and let the reader weigh his words and judge whether 
he is using extreme language—: “But, we may be reminded, the 
Church has not held with such tenacity to all doctrines taught in 
the Bible. How are we to account, then, for the singular constancy 
of its confession of the Bible’s doctrine of inspiration? The account 
to be given is again simple and capable of being expressed in a single 
sentence. It is due to an instinctive feeling in the Church that the 
trustworthiness of the Scriptures lies at the foundation of trust in 
the Christian system of doctrine and is therefore fundamental to the 
Christian hope and life. It is due to the Church’s instinct that the 
validity of her teaching of doctrine as the truth of God, to the 
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Christian’s instinct” (we might prefer a different word here) “that 
the validity of his hope in the several promises of the Gospel, rests 
on the trustworthiness of the Bible as a record of God’s dealings and 
purposes with men. ... Such a Word of God, Christ and His 
apostles offer us when they give us the Scriptures, not as man’s 
report to us of what God says, but as the very Word of God itself, 
spoken by God himself through human lips and pens. Of such a 
precious possession, given to her by such hands, the Church will not 
lightly permit herself to be deprived. Thus the Church’s sense of her 
need of an absolutely infallible Bible has cooperated with her rever- 
ence for the teaching of the Bible to keep her true, in all ages, to 
the Bible doctrine of plenary inspiration.” (Revelation and Inspira- 
tion, pp. 61.71.) And now hear Dr. Walther once more — is he using 
extreme language? “Dr. Luther writes in his Large Confession con- 
cerning the Lord’s Supper with reference to Zwingli’s alloeosis: 
‘Beware, beware, I say, of the alloeosis! For it is a devil’s mask; 
for at last it manufactures such a Christ after whom I certainly 
would not be a Christian; namely, that henceforth Christ should 
be no more and do no more with His sufferings and life than any 
other mere saint. For if I believe this, that only the human nature 
has suffered for me, then Christ is to me a poor Savior; then He 
Himself indeed needs a Savior. In a word, it is unspeakable what 
the devil seeks by the alloeosis.? (Quoted in the Formula of Concord, 
VIII, § 40.) We must apply this to the so-called ‘Gottmenschlichkeit 
der Schrift” (the divine-human nature of Scripture) “as the term 
is used by the modern-conservative theology: Beware, beware, I say, 
of this ‘divine-human Scripture’! It is a devil’s mask; for at last 
it manufactures such a Bible after which I certainly would not care 
to be a Bible Christian, namely, that the Bible should henceforth be 
no more than any other good book, a book which I would have to 
read with constant sharp discrimination in order not to be led into 
error. For if I believe this, that the Bible contains also errors, it 
is to me no longer a touchstone, but itself stands in need of one. 
In a word, it is unspeakable what the devil seeks by this ‘divine- 
human Scripture”... Hrbarme sich Gott seiner armen Christenheit 
in dieser letzten, betruebten und gefaehrlichen Zeit!” (Lehre und 
Wehre. Foreword. 1886, p. 76.) 


And this Scripture, given by inspiration of God, is the sole 
source and norm of Christian doctrine. Dr. Walther and those of 
a like mind were raised up by God to keep the Church on the sola 
Scriptura. Dr. Walther reaffirmed, and insisted on, the sole authority 
of Scripture. He ruled out the appeal to any other authority. At 
the dedication of Concordia Seminary, in 1883, he said: “In this 
house the subject of our incessant study shall not be the word and 
wisdom of man, but the Word of God, nothing but the Word of 
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God and the whole Word of God.” (See entire address in Hoch- 
stetter’s Die Geschichte der Missourisynode, p. 447 ff.) All human 
authority, the authority even of the revered Church Fathers, is 
ruled out. Read the essay Walther read at the meeting of the 
Synodical Conference in 1884: “Wie verwerflich es set, Sachen des 
Glaubens aus den Schriften der Vaeter begruenden und die Gewissen 
an die Lehrentscheidungen derselben binden zu wollen.” 

Scripture is the sole source of doctrine, consequently there must 
be no development of doctrine in Christian theology. Science is 
progressive, and when God raises up great men in this field, new 
truths are discovered. But no new truths are being discovered in 
theology. God raises up great men in this field in order to restore 
to the Church, or to maintain, the old truths revealed in Scripture 
once for all. Walther says: “It is not true that the Church accumu- 
lates, from century to century, an ever-increasing store of divine 
doctrines. It is true that, since at all times men arise in her midst 
who ‘speak perverse things to draw away disciples after them,’ Acts 
20, 30, she is compelled to formulate the pure doctrine ever more 
precisely in’ order to unmask the deceiving spirits and keep them 
from smuggling, by means of deceptive phrases, false doctrines into 
the Church; however, that does not increase the number of dogmas, 
but only preserves them against perversion.” (Lehre und Wehre, 1868, 
p. 187.) 

The Christian theologian is determined to teach nothing but 
what is written, and he is equally determined that all that is thus 
written must be accepted. He recognizes no “open questions” in 
the sense that, though certain doctrines are clearly revealed in Scrip- 
ture, the Church is at liberty to accept or reject them. Read the 
series of articles Walther published in Lehre und Wehre, 1868, 
p. 100 ff.: “Die falschen Stuetzen der modernen Theologie von den 
offenen Fragen.” No, all that is written, must be accepted. 

And it must be accepted on the bare word of Scripture. Dr. 
Walther insisted that, when Scripture had spoken, the matter was 
no longer debatable. Dealing with the doctrine of inspiration, he 
asked, What does Scripture say on this point? And adducing the 
pertinent proof-texts, he said: “‘It is written!’ Damit ist die Sache 
abgemacht.” (Lutherstunde, Febr. 12, 1886.) And dealing with 
any other doctrine, he would quote you the pertinent statement of 
Scripture, quote it again and again if you were hard of hearing, 
and conclude: “It is written” — damit ist die Sache abgemacht. 
Will you raise any objection to what the inspired Word of your 
God says? 4) 


4) Some accuse the Bible theologian of arguing in a circle here. 
First he proves, by the Scriptures, that all Scripture is inspired, and 
then he says: Because Scripture is inspired, its every statement is true. 
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All that is written must be accepted and maintained; not one 
jot or tittle of it can be yielded. Not one tittle of the doctrine of 
inspiration did Walther yield; he would not admit even the possibility 
of any error in any part, even the relatively most insignificant part, 
of the Bible. And he would not yield any doctrine or any part of any 
doctrine drawn from the inspired infallible Word of God. “Our 
Church has taken for the foundation on which she stands the Holy 
Scriptures, and on it she stands honestly and squarely; from this 
foundation she will not depart one finger’s breadth (‘vel transversum, 
ut aiunt, unguem’); that is her character, that is her charge, that 
makes her a blessing to all Christendom, that is her crown, of which 
she will not and cannot let herself be robbed.” (Lehre und Wehre, 
Foreword, 1871, p. 11)5) 

“The Scriptures cannot be broken,” said the Christian mind 
and heart of Walther when pressure was brought to bear upon him 
to yield a word or letter of Scripture. The great majority of the 
theologians might oppose him. They might quote Father after Father 
against him. They might ridicule his teaching as conflicting with 
reason. His own flesh and blood might implore him to yield up 
parts of his teaching for the sake of harmony in the Church or in 
the interest of harmonizing the doctrines of Scripture. All that did 
not move him. He would write an article of this sort: “Was soll ein 
Christ tun, wenn er findet, dass zwei Lehren, die sich zu widersprechen 
scheinen, beiderseits klar und deutlich in der Schrift gelehrt werden?” 
(Lehre und Wehre, 1880, p. 257 ff.) and define his position thus: 
“Luther therefore writes: ‘If harmonizing were in order, we could 
not retain a single article of the faith’; and the Formula of Concord 
declares with reference to the doctrine of the election of grace: ‘Our 
curiosity has always much more pleasure in concerning itself with 
these matters than with what God has revealed to us concerning 
this in His Word, because we cannot harmonize it, which, moreover, 
we have not been commanded to do.’ (XI, § 53.)” Walther would 


This objection does not bother the Bible theologian. All he knows is 
the sola Scriptura. He does not depend on logical demonstrations to 
establish his position. Is the Bible true, inspired? Philosophical argu- 
ments and logical skill cannot help us much here. The Bible itself, and 
the Bible alone, solves the problem. The Bible, the instrument of the Holy 
Spirit, creates faith — this faith also, that the Bible is God’s Word. When 
a man says to the Bible Christian: Prove to me by logical processes that 
the Bible is inspired, the Bible Christian answers: That is not my 
business. I stand on the sola Scriptura. To me, as a Bible Christian, 
the bare word of Scripture is sufficient. The Bible itself has convinced me 
of its divine character. 

5) The article in which this statement occurs is an arraignment 
of unionism. Indifference to the doctrines taught in Scripture is a char- 
acteristic of unionism, the spirit of compromise between truth and error 
its breath of life. Unionism therefore never flourishes where the sola 
Scriptura rules. 


47 
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not yield one tittle of Scripture. He stood as a rock. For he 
stood on a rock. And he became as a rock. “It is written,” he said, 
and nothing could move him.§) 


6) In this connection a few words should be said on the charge 
that Walther was addicted to a “theology of repristination.” The charge 
implies, partly, that he leaned too heavily on the Fathers, giving them 
a place of authority beside Scripture, and, chiefly, that he erred in repudi- 
ating other alleged authorities, science, experience, and the like, and con- 
sequently refusing to take part in the work of developing the Christian 
doctrine. Up to the present day Walther and those who adopted his 
theological method have been stigmatized as “repristinating theologians.” 
Recently Dr. T. A. Kantonen repristinated the old charge. In his notorious 
“Canned Theology” articles (The Lutheran, Dec. 12, 1935, to Jan. 2, 1936) 
he says: “The value of men like C. P. Krauth, H.E. Jacobs, Pieper, and 
Lindberg, to mention but a few, must not be underestimated. But their 
theology was either that of scholastic orthodoxy or of ‘repristination,’ 
approaches which served well in the period of ecclesia plantanda, where the 
chief concern was to preserve intact and immune the heritage of the 
Fathers. It was more or less an immigrant theology, quite in keeping 
with the rest of the immigrant outlook. ... If a Church holds to an 
erroneous pre-Kantian conception of truth as a static quantum, it will 
soon find the precious ‘heritage of sound, pure doctrine’ becoming moldy 
in its hands. It needs to interpret the eternal verities of God in terms 
of the age,” etc. (See Conc. THEOL. MTHLY., 7, p. 222 ff.) We offer the fol- 
lowing remarks on this matter. 


1. Walther cheerfully pleaded guilty to the charge that he repro- 
duced the old orthodox theology. He never disguised his disposition to 
lean heavily on the Fathers. It did not go against his grain to write 
articles and books made up chiefly of quotations from the Fathers, from 
the Confessions, Luther, the dogmaticians. You could not insult him 
by calling him a “Zitatentheolog.” He would say: Yes; read, for 
instance, my article “Was soll ein Christ tun,” etc. (Lehre und Wehre, 
1880, p. 257 ff.),—-mostly quotations; and read my book Kirche und 
Amt,— mostly quotations. He said in the presidential address at the 
synodical convention of 1869: “A pupil, and I hope to God, a faithful 
pupil, of Luther, I have, in all that I have publicly spoken and written 
in the past, simply repeated in a stammering way the words of this last 
prophet.” (Proceedings, p.22.) Again: “The peculiar conditions sur- 
rounding us here in America, which hinder us, on the one hand, from 
keeping pace with the mother Church, have, on the other hand, proved 
a blessing. Unable to share as fully as our brethren overseas in certain 
gains produced by recent labors, we are driven to study the more eagerly 
the words of our old teachers, to explore the treasures which our Church 
has won and stored up for us, and, since we can add but little or nothing 
to these treasures, to guard and preserve them the more faithfully.” 
(Die Stimme unserer Kirche, etc.; Vorerinnerung.) 


2. Walther, leaning so heavily on the Fathers, did not stand solely 
on the Scriptures! That is a false charge. At the corner-stone laying 
of Concordia Seminary, in 1882, he declared: “In this new Concordia the 
instructors and students will indeed humbly sit at the feet of those blessed 
teachers of the Church who have mined priceless treasures of divine 
wisdom and knowledge from the rich vein of Holy Scripture ...; but 
deeply will the great word of the Lord be impressed on our eager youth: 
‘One is your Master, even Christ.’” (See entire address in Hochstetter, 
op. cit., p. 439 ff.) Read Kirche u. Amt and see whether Scripture or the 
writings of the Fathers are adduced as proof. Read the essay mentioned 
above: On the crime of establishing doctrines by the writings of the 
Fathers and binding the conscience to their doctrinal decisions. Do not 
men know that Walther refused to follow the dogmaticians when they 
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erred? Says Dr. Pieper: “Thus Walther, too, in spite of his many quota- 
tions from the old theologians, in his heart and conscience took his stand 
on the Word unmodified by interpretation. ... He insisted that never 
an exegesis, but always the naked text, without exegesis, must be the 
determinative factor in the heart and conscience of the theologian. Such 
was Walther, the ‘theologian of repristination,’ the ‘Zitatentheolog.’” 
(Conversion and Election, p. 96 f.) 


3. But he was not a progressive theologian; did not take into account 
the development of scientific truth; did not utilize it for developing the 
Christian doctrine! Admitted. He was a sola-Scriptura theologian. He 
thus failed indeed to become a “great theologian.” His simple old theology 
failed to impress those to whom greatness consists in newness. “Indeed, 
Walther did not possess that which in our modern days is held to make 
a great theologian; he did not aim to produce new thoughts, to establish 
a new theological system, to found a new school; he did not indulge in the 
seemingly humble bragging that we Christians must never be sure that we 
have the truth, but must always seek for it. He was far beyond such 
a position of inner uncertainty and confusion. God’s Word had given him 
an unshaken hold of the truth. Few have had such a glorious success 
as he.” (Allg. Ev.-Luth. K.Z., June 22, 1887. See M. Guenther, Dr. C. F. 
W. Walther, p.194.— Just now we read in the Journal of the American 
Lutheran Conference, 1936, p.50, a similar statement by the Ansgar Lu- 
theran, which, however, takes on an aggrieved tone: ‘Paradoxical as it 
may sound, nevertheless it is a fact that in a Lutheran Free Church in 
America a professor of theology is not permitted to be ‘free’ to do original 
thinking and present views that are contrary to the accepted views of the 
Church. If he does, he will be shelved or compelled to close his mouth. 
We stifle theological thought development. Due to this method the Lu- 
theran Church of America has not produced big theologians around whom 
have flourished ‘theological schools.’ Those that came nearest to do so 
were Walther of St. Louis and Sverdrup of Minneapolis; and the greater 
of these two is Walther. But both were products of the European system.” 
—Take this for what it is worth.) Walther did not aim to enrich the 
Church with new doctrines. We thank God for that. The Church does 
not need new doctrines, nor does she need to have the old doctrines ad- 
justed to new views, which amounts to the same thing. Let Dr.J.G. 
Machen say what is in our mind: “There is truth, the modern attitude 
says, for this generation and truth for that generation, but no truth for 
all generations, there is truth for this race and truth for that race, but no 
truth for all races. Every generation has its own thought forms and can- 
not by any means use the thought forms of any other generation. Do you 
know what I think of this notion? I think it comes very near being 
nonsense. If it were true, then books produced in past generations ought 
to be pure gibberish to us.... The Oriental mind, they say, ought to be 
allowed to go its own way and give its own expressions to the Christian 
faith, ... Frankly, I do not believe in the separate existence of an 
Oriental mind, or an Occidental mind, or an ancient mind, or a medieval 
mind, or a modern mind. ... I think that we may safely resist the 
skepticism which holds that the convictions of one generation can never 
by any chance be the convictions of another.” (Christian Faith in the 
Modern World, pp. 90—95.) What men in the days of the apostles needed 
and what saved them is the very thing we moderns need, the very same 
doctrine, the very same thought forms. The modern mind is able to form 
certain new thoughts, plenty of them; but it cannot produce a new thought 
which is fit to take the place, for instance, of the old thought, expressed 
in the old thought form: justification without works, by faith alone. 
The most modern mind must adjust itself to this old formula. And so, 
said Dr. Walther, addressing the convention of 1866, we have proceeded 
on the assumption that “the teaching of the sixteenth century will also 
in our nineteenth century edify the souls unto salvation; that the tree of 
our old Lutheran Church, which for centuries bore such blessed fruit for 
the salvation of millions, will to-day blossom and burst forth in fruit with 
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the same fecundity as of yore,-— and, behold, our hope has not been con- 
founded.” (Brosamen, p.540.) We thank God that Walther did not at- 
tempt to change, modify, adjust, make over, the old doctrine. Do you know 
what happens when the modern theologians, in their youthful itch to go 
beyond the Fathers, set about developing the Christian doctrine? Read the 
series of articles by Walther in volumes 21—23 of Lehre und Wehre: 
“Was ist es wm den Fortschritt der modernen lutherischen Theologie in 
der Lehre?” What these men called development of doctrine resulted in 
the abridgment or total loss of it. 

4. Walther did well in making copious use of the writings of the 
Fathers. That helped to make him the great theologian he was. One 
who lightly casts aside the wisdom of the Fathers, relying altogether on 
his own wisdom, will never amount to much in the Church. It is theoreti- 
eally possible that a man might arrive at the full understanding of Chris- 
tian theology without having recourse to the writings of the orthodox 
teachers of old —if God is willing to perform a miracle in his case. But 
as things have been ordered by God, it becomes our sacred duty to utilize 
faithfully what God has set before us by the hands of the Fathers — 
seeing, too, that at bottom they were dealing precisely with the very same 
problems that are confronting us. God’s blessing cannot rest upon the 
young theologian who casts away the heritage the Fathers acquired for 
him. “Let no man despise,” says Walther, “the gifts which God bestowed 
during these 1800 years upon our godly teachers, the treasures stored up 
for us by God’s great goodness in their books. He that does so disobeys 
God, God’s explicit command laid down in Scripture. Such a man will not 
grow in knowledge, but becomes increasingly blind.” (Proceedings, Syn. 
Conf., 1884, p.11.) And so we shall go on repristinating the theology of 
the Fathers, of Luther, of the orthodox dogmaticians, and now, too, that 
of Walther. That will not take us away from the sola Scriptura. For it so 
happens, by the grace of God, that their theology was the theology of 
the Word. 


Dr. Walther’s insistence on the sola Scriptura accounts for his 
great influence. He was endowed with great gifts. He was a man 
of eminent learning, learned in the Scriptures. He was a teacher, 
knowing how to impart knowledge to others. He was of a determined 
character, utterly unable to go against his convictions. But these 
great gifts served their purpose only because they were put in the 
service of Scripture itself. Walther had learned that greatest of all 
theological arts — to let Scripture speak for itself. He never asked 
men to accept any teaching except on the authority of Scripture. 
He did not presume on his own authority and standing.’) He did not 
resort to philosophical argumentation. He let Scripture speak for 
itself, insisting of course, as Scripture insists, that every word of it, 
as the inspired Word of God, must be accepted. What could men do 
in such a case? They might be inclined to dispute the word of 
Dr. Walther, and they had a perfect right to do so; but what could 
men, Christian men, do when Walther confronted them with the 
written Word of their God? That carries an irresistible appeal to the 
Christians. They are not interested in hearing learned men tell of 


7) See Guenther’s Walther, p.170, for the story of the incident that 
caused Walther to declare: “Hr sei ein Mensch wie der Geringste in der 
Versammlung, und dieser Geringste sei so viel hoeher denn er, so er Gottes 
Wort gegen thn fuehre, als Gott hoeher sei denn ein Mensch.” 
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their thoughts about God and His ways. But let a man call their 
attention to God’s thoughts and God’s words, and their hearts are 
won. And so Dr. Walther wielded a blessed influence on thousands 
and hundreds of thousands throughout the world. That is to say, the 
Word of God, voiced by Walther and his comrades, spread and grew, 
and a great host gave willing allegiance to it as the inspired Word 
of God.8) 

And this influence is still a mighty power in the land. God has 
been very good to us. He has kept us, by means of it, in glad 
allegiance to the Scriptures. Portions of the Lutheran Church have 
passed through a sad experience during the past fifty years. In 1927 
a leader of one of the larger Lutheran bodies spoke of this sad 
development as of a praiseworthy progress. Speaking at the inaugura- 
tion of three professors at the Gettysburg Seminary (U. L. C.), Dr. E. 
H. Delk said: “When I came to the seminary years ago, I fully 
believed in the verbal inspiration of every book in the Bible... . 
J believed that, inspired and controlled by an indwelling divine Spirit, 
the books were made free from all error from cover to cover. To think 
of myth or legend in connection with the Bible seemed destructive 
and morally reprehensible. The Bible was to me an infallible authority 
in its statements concerning astronomy, geology, anthropology, his- 
tory, ethics, and religion. I do not say that our professors held or 
taught a verbal-dictation theory of inspiration, but I fancy I had 


plenty of company in my jejune conception and belief that the Bible 
in all its statements was inerrant. — What a change has been wrought 
in the sphere of New Testament scholarship during the last fifty 
years! .. .” (See Theol. Mthly., 1927, p.172.) And since 1927 the 
denial of the inspiration of Scripture has become still more vehement 
and general in the United Lutheran Church. (See Conc. THEOL. 
Mruty., 1935, p. 825 f.; 1936, pp. 148. 221. 300, etc.) When we came 


8) W. Rohnert says: “In our days the American Missouri Synod 
(Prof. Walther, + 1887) has been the most outspoken and consistent 
champion of the old doctrine of the verbal inspiration.” (Dogmatik, 
p- 105.) Dr. Bente quotes a German periodical: “Missouri alone of all 
church-bodies still maintains the inerrancy of Scripture and thus forms 
the last strong bulwark against Biblical criticism which is undermining 
the Christian faith all along the line’; but he adds: “The synods of 
Towa, Ohio, Buffalo, and others have always, like Missouri, openly declared 
for the absolute inerrability of the entire Holy Scriptures. Yea, we are 
glad to note that the Lutherans have in this battle many comrades even 
in the Reformed bodies of our country, particularly in the ranks of the 
so-called Fundamentalists. (Lehre und Wehre, 1923, p. 363.) Just how 
much did those men within and without the Lutheran Church, who stood 
for the inspiration and sole authority of Scripture, owe to Walther? And 
just to what degree was Walther helped and heartened by their testimony? 
These are futile questions. But there is a pretty general agreement that 
within the Lutheran Church Dr. Walther was the leader in the holy war. 
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to the seminary fifty years ago, the Bible was to us an infallible 
authority in all its statements, and our professors made us see still 
more clearly the sacred majesty of its inviolable authority as the 
inspired Word of God. And as you leave the Seminary to-day, your 
hearts, I trust, are filled with the same awe, and you are determined 
to preach nothing but what is written, to yield not one word or letter 
of what is thus written. God has been very good to His Church in 
keeping us under the influence of His servant Walther.) 


Will this situation continue? Dr. Walther spoke these earnest 
words in a Lutherstunde, and he is saying it to-day: “ ‘Hear, 
O heavens, and give ear, O earth; for the Lord hath spoken.’ That 
is and must remain our battle-cry. That is the device emblazoned 
on our banner. If ever our Synod should no longer hold this banner 
aloft, her fall would not be imminent, but would already have set in, 
and she would be fit only to be cast away as insipid salt that no longer 
serves, but only deserves to be trodden under foot.” (See Lehre u. 
Wehre, 1911, p.158.) Let us take heed! Let us guard our heritage! 
The foe that Dr. Walther met fifty years ago has increased his 
strength. He has enlisted many more Lutherans than before in his 
ranks. His assaults are growing more determined. You are sum- 
moned and privileged to take up arms in a holy war, and taking up 
the battle-cry yéyearto, as Walther sounded it, as Luther sounded it 
against Rome and rationalism, as Jesus Christ sounded it against 


9) In 1915 a writer in the Lutheran Observer said: “The principles 
of pure Lutheranism were from the first insisted upon by Walther and his 
confréres, and to this day the Missouri Synod stands for the most con- 
servative type of Lutheranism to be found in the United States.” (See 
Lehre u. Wehre, 1915, p.132.) Abdel Ross Wentz agrees with that judg- 
ment. In The Lutheran Church in American History (second edition, 
1932) he writes: “Such were the beginnings and the characteristics of the 
great body of Lutheran immigrants in the nineteenth century. ... These 
new Lutherans came without pomp or circumstance and took their places 
quietly in the land.... Their unflinching loyalty to the Lutheran Con- 
fessions made them impervious to the religious whims that blew over most 
of the other churches from time to time. ... This strong infusion of con- 
fessional elements into the body of the Lutheran Church in America not 
only stimulated the confessional reaction in the older organizations of 
American Lutherans, but it also stamped the Lutheran Church as a whole 
in the eyes of all other churches in this country as indelibly evangelical 
and forever doctrinally conservative.” (P.193f.) “This new spirit of 
enterprise among the Missourians . . ., their contagious enthusiasm for 
purity of doctrine, their constant emphasis on thorough educational 
methods, . . . make this branch of the Lutheran Church in our country one 
of the most vigorous elements in American Christianity.” (P.302.) And 
here is high praise: Among these Lutherans “superconfessional ground was 
taken from the beginning and kept” (we shall not quarrel about the term 
“superconfessional”). “There was no progress either in the doctrinal posi- 
tions occupied or in the interpretation of their positions. ... Confessionally 
there was no progress and doctrinally very little.” (P.334.— We interpret 
the last statement in bonam partem and in the light of the previous state- 
ment: no progress in the doctrinal position.) 
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Satan: “It is written,” you will be fit leaders of the Church in her 
fight for her dearest treasures.!0) 

One great treasure of the Church which Walther faithfully 
guarded is the inspired Word of God. Just as faithfully he guarded 
the other great treasure of the Church: the Gospel of the grace of 
God in Christ. (To be concluded.) TH. ENGELDER. 


‘a 
+ 





Walther the Preacher. 


One hundred twenty-five years ago, October 25, 1811, Carl Fer- 
dinand Wilhelm Walther was born at Langenchursdorf, Saxony. His 
father was a minister. His grandfather and great-grandfather also 
had been ministers in the Lutheran Church. According to his own 
confession, Walther, living in a rationalistic age, did not learn to 
know his Savior until he was eighteen years of age. He studied 
theology at the University of Leipzig, was graduated there in 1833 
and, after having been a private tutor, was ordained in 1837 at 
Braeunsdorf. Joining the Saxon emigrants under Stephan, Walther 
arrived in St.Louis in 1839. Shortly afterwards he became the 
pastor of the congregations at Dresden and Johannisberg in Perry 
County, Mo. In April, 1841, he became the successor of his older 
brother, Otto Hermann, as pastor of Trinity Church in St. Louis. 
From 1850 until his death in 1887 he was a member of the faculty 
of Concordia Seminary and president of the institution. In the mean 
time Walther retained his office in the congregation and subsequently 
in three other congregations, which four churches constituted one 
parish, with Walther as their Hauptpastor and four ministers as 
associate pastors taking care of all the parish work in their respective 
districts. 


During this time Walther did not preach every Sunday, but, as 
a rule, only on the church-festival days. "Walther was not only an 
eminent theologian, but also a very forceful and successful preacher. 
Dr. Broemel said, “Walther is a model preacher in the Lutheran 
Church.” (See Concordia Cyclopedia; article “Walther.”) 


In judging Walther as a preacher, we are very fortunate in 
having some of the fundamental laws of sermonizing set forth by 


10) “How gloriously would the American Lutheran Church fulfil its 
mission here in America, standing like an unshaken rock in the midst of 
the billows of sectarianism, if it took its stand as one man on the clear 
Word and bore witness to the clear Word! There Luther’s strength lay. 
There must remain the strength of Lutheranism over against all sectarian 
formations, until Judgment Day.” (F. Pieper, Conversion and Election, 
p. 103.) 
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Walther himself. In his Pastoraltheologie, Walther says: “The most 
important work of all pastoral duties is preaching.” Walther devotes 
more than thirty-three pages to the work of preaching, pp. 76—109, 

All that Walther says in reference to preaching deserves careful 
reading and study. We shall do well to quote some of his statements: 
“A pastor cannot become guilty of greater unfaithfulness in the per- 
formance of his official duties, as also in no other way will his high 
and holy office bring greater damnation upon him, than when he does 
not most diligently meditate and read and pray in order to give to his 
congregation the very best he is able to give.” “The first requirement 
is that the sermon contain nothing but the Word of God in all its 
truth and purity.” In order that this may be so, it is also absolutely 
necessary, says Walther, that the preacher understand rightly to 
preach the Law and the Gospel. “The second requirement is that the 
Word of God be properly applied in the sermon.” Walther at some 
length treats the fivefold use of Scripture, according to 2 Tim. 3, 16. 17 
and Rom.15,4. “The usus didascalicus, the doctrinal use of Scrip- 
ture, is mentioned first by the apostle; this use of Scripture is the 
most important, for it forms the basis for the others.” Walther in- 
sisted, first of all, on the preaching of doctrine, but also on the refuta- 
tion of false doctrine, the correction of a sinful life and encourage- 
ment towards a godly life. By means of the Gospel, Walther said, 
Christians should be encouraged to do good works. “Many preachers, 
when trying to persuade the Christian people to do good works or to 
abstain from evil works, accomplish very little because they demand, 
command, threaten, and reprove rather than admonish. They are 
not aware of the powerful weapon they have, but are not using.” 
“The third requirement is that the sermon present the whole counsel 
of God for man’s salvation.” Walther therefore advises that the 
preacher, prior to the beginning of a new church-year, outline his 
sermon program, making sure that in the course of the year all the 
fundamental doctrines are presented. “A defect of preaching is that 
a preacher diligently preaches that people should believe, but fails to 
tell them how they may become believers.” “It is also a defect when 
a preacher constantly preaches on repentance and faith, but fails to 
insist on good works and sanctification.” Walther warns against the 
preaching of more Law than Gospel and reminds the Christian 
preacher that, after all, the doctrine of justification, the sinners’ salva- 
tion by the grace of God through Jesus Christ, must be “the golden 
thread running through all his sermons.” “The fourth requirement 
is that the sermon take care of the special needs of the hearers.” 
“The fifth requirement is that the sermon be timely (zeitgemaess) ; 
for,” says Walther, “the general corruption of mankind manifests 
itself at different times in different ways.” Walther therefore warns 
against the preaching of old sermons, either one’s own or those of 
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others. “The sixth and seventh requirements are that the sermon be 
well arranged and not too long.” 

Finally, Walther adds a special paragraph in which he stresses 
the kind of preaching that grips the heart. He says: “There is one 
more thing in reference to preaching which should not escape our 
attention. Of much preaching it can be said that it does not contain 
any false doctrine nor that it has failed to observe any one of the 
aforementioned necessary requirements, and yet, in spite of it all, it 
lacks one of the chief characteristics of good preaching: it fails to 
grip the heart and conscience of the hearer. Such sermons are perhaps 
quite logically arranged, but their entire make-up is not in accordance 
with Biblico-psychological laws (nicht biblisch-psychologisch angelegt 
und geordnet). Such sermons shoot their arrows over the heads of 
their hearers, or if they at all take hold of the hearer, they do not 
hold him, but, like a broken net, let the fish that have been caught 
escape again; such sermons arouse the hearer in a way and bring 
forth a certain feeling of satisfaction and some pleasant sentiments, 
yes, they may even cause wholesome doubts to arise in the mind of 
a hearer and may persuade him to admire the preacher; but they do 
not persuade the hearer to form any definite resolutions. To produce 
such, requires heavenly wisdom and a kind of preaching that cannot 
be learned from any course in homiletics, but must be learned as 
a result of one’s own personal experience and of sincere, earnest prayer 
imploring the blessings of the Spirit of God. ... After a well- 
prepared sermon that has been well preached, no one will perhaps 
exclaim, ‘What a grand sermon this has been!’ But those not yet 
hardened in their sins will quietly leave the house of God and, while 
they speak to no other person about the sermon, will so much more 
feel compelled to speak about it to God. Let no one therefore imagine 
that such an effect has not been powerful; it is the very best effect 
that a sermon can produce. Great praise bestowed upon a preacher 
is often a suspicious sign, for too often it all amounts to — nil.” 

Happily, Walther did not merely set forth some good funda- 
mental laws of sermonizing for the guidance of other preachers, but 
his own preaching measured up well to his standard. In order to do 
justice to the subject under consideration, we ought not merely to 
point out this or that feature of Walther’s sermons, but ought to show 
by copious quotations from his many sermons published (Hvangelien- 
postille, Epistelpostille, Brosamen, Gnadenjahr, Festklaenge, Kasual- 
predigten, Predigtentwuerfe) and perhaps from some unpublished 
manuscripts still extant, how Walther excels as a preacher. However, 
the limitation set by the editorial board for this article makes this but 
a sketchy presentation. 

Any one who knows the history of Walther’s life — his spiritual 
struggles in the days of his youth and his conversion, the part he 
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played among the Saxon immigrants and in the organization and 
building of our Missouri Synod, his leadership in our doctrinal battles 
and his connection witl Concordia Seminary — will expect that the 
supremacy of the verbally inspired Word of God is an outstanding 
feature of Walther’s sermons. In a sermon preached on the festival 
of the Epiphany we hear him bring his sermon to a close in the fol- 
lowing words: “My beloved, let us all learn this chief article of 
believing Christians, to wit, that we give ear only to the Word of God. 
That is a lamp unto our feet and the right and only light on the way 
to heaven. ‘We have a true prophetic Word,’ etc. Learn to know the 
real trick of the devil, who loves nothing better than to lead us away 
from the Word; for he knows that, if he can do that, he has won, 
and we have lost. If we do not put our entire confidence in the Word 
of God, our faith will avail us nothing; for then it is no true faith, 
all our praying and sighing and doing will then be useless; yea, we 
are without Christ, who lets Himself be found only in the Word.” 
(Gnadenjahr, p. 73 ff.) 

Since all Scripture is given to “make us wise unto salvation 
through faith which is in Christ Jesus,” the Christian sermon must 
present Christ, the God-man, the Savior. Examining Walther’s ser- 
mons from this viewpoint, we find that they were Christocentric. 

Many a sermon that is preached does not offer to the hearer 
a good, substantial spiritual meal. The preachers of such sermons 
may be clever enough to delight their hearers, but they do not edify 
them. Those who read Walther’s sermons will at once be impressed 
with the wealth and depth of Scriptural thought presented. Walther’s 
sermons do not abound in platitudes. The preaching of such sermons 
required much study and labor, especially a good knowledge of the 
Scriptures. Walther also diligently studied the writings of eminent 
men in the Church whom the Lord had endowed with a large measure 
of spiritual wisdom and understanding, especially the works of Luther. 
At the same time Walther’s sermons do not make the impression that 
he simply “took over” or even copied the thoughts and words of 
others; Walther thought the matter through and presented it in his 
own language, thus preserving his own originality and putting to use 
the natural gifts with which God had endowed him. 

The application of the Word of God, says Walther, is a chief 
requisite of good preaching. That, in fact, is the real purpose of the 
viva vox of the Christian preacher in the pulpit. It is the purpose of 
the living ministry. The Christian preacher should diligently study 
the conditions of his time and the social, intellectual, cultural, and 
spiritual life of his congregation, especially also the peculiar dangers 
in reference to doctrine and life that are threatening the spiritual 
welfare of the people entrusted to his care. Accordingly, the Chris- 
tian preacher should select and apply the Word of God. Walther did 
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this. Walther cannot be accused either of side-stepping or of failing 
in an evangelical way to direct his hearers on the right path. In a 
sermon on Gal. 5,7 Walther chose as his theme “Wir sind nicht mehr, 
die wir waren” (We are no longer what we formerly were). He 
divided his theme into three parts, saying: “We shall consider first 
what change has taken place among us; secondly, the reason for 
such change; thirdly, what our present condition requires of us to- 
day.” (Kasualpredigten, pp. 172 ff.) In this sermon Walther does not 
mince words in depicting the deplorable condition existing in his 
congregation; but he also does not fail to make an evangelical plea 
for repentance and faith and to direct his people to the never-ending 
mercy of God and the gracious forgiveness of sin promised in Christ, 
the Savior. 

Many a sermon lacks color and freshness because the preacher 
presents merely a general topic; he did not dig down into the text 
for its specific theme. When we study the themes of Walther’s 
sermons, we find that Walther, as a rule, was not guilty of this fault. 
A few examples of Walther’s themes may suffice: “That only is the 
true faith which clings to the Word of God”; “Why even now many 
do not know the grace and saving power of the sufferings of Christ”; 
“The unbelief of believers”; “How shall Christians justify their faith 
before the world?” “The Christian battles against his invisible 


enemies”; “In what respect a Christian must be careful in using 
his Christian liberty”; “Why war is the greatest of God’s temporal 
punishments”; “How one may know that the Holy Spirit has begun 
His work in one’s heart and is continuing it”; “Three chief indica- 
tions showing that a Christian is in the state of grace”; “How it 
becomes evident that a Christian is not an unbeliever, but merely weak 
in his faith.” 


Only two things can be done with a text. Either we must preach 
what the text says in so many words (analytic method) or what we 
have derived from the text (synthetic method). The indirect ap- 
plication of the chief thought of the text is made the theme of the 
synthetic sermon. Those who would learn how Walther treated a text 
synthetically will find a good sample in the three sermons which he 
preached on 1 Cor. 15, 1—10 as these are printed in his EF pistelpostille, 
pp. 837—354. We present the theme and parts of the third sermon: 
“What must a Christian Do in Order that He may Not be Led Astray 
and be Eternally Lost because of the Good Appearance of Prevailing 
Errors? 1. He must, above all, hold fast to the fundamental truths 
as he has learned them from the Gospel. 2. He must always abide by 
the correct teachings of the Scripture. 3. He must let the testimony 
of approved teachers of the Church strengthen his faith. 4. He must 
in deep humility despair of his own unworthiness and wisdom.” 





748 Walther the Preacher. 


An otherwise good sermon may be marred by its language or its 
faulty presentation. An outstanding feature of Walther’s sermons are 
the beauty of his language, his good diction, and his logical and clear 
presentation. In order fully to appreciate Walther’s language and 
diction, one must read his sermons in the original German. 

Walther very carefully wrote his sermons, making many correc- 
tions and additions, as his manuscripts show, in order to make his 
sermons a well-finished product. He went to the extreme in insisting, 
at least as far as he himself was concerned, that a preacher must 
write every word of his sermon, even to good old age. While the 
young preacher should carefully write his sermons, all of them for 
about ten years, it is well that after that he write some of his sermons 
in full and preach others from a well-prepared sketch. The latter 
method may require even more painstaking labor, but will, in the 
course of time, make for better pulpit efficiency. 

Walther was a preacher who commanded attention. He had a 
good carrying voice and no pulpit eccentricities. 

No preacher has been perfect and beyond improvement, neither 
was Walther. A fault that must be found with Walther’s preaching 
is that his sermons were not always textual. The overemphasis placed 
on adhering to the old pericopal system may partly explain this. 
For instance, in a sermon on the pericope for the Second Sunday 


after Epiphany, John 2, 1—11, Walther treats the doctrine of marriage 
in its various aspects, which, of course, the text does not do. He 
should have chosen another text. 


Barring the defect just mentioned, which is found in some of 
Walther’s sermons, Walther may well serve as a model for all 
preachers. We could count ourselves happy and blessed if all our 
preachers to-day were preachers such as Walther was. The great need 
of the Church to-day is good preaching. May God, who gave to our 
Church Walther, the preacher, give us many more preachers like him, 
preachers who are conscious of their opportunities and responsibilities 
and who conscientiously consecrate themselves to their God and Savior 
in their work of preaching, remembering the words of Paul to the 
young preacher Timothy: “I charge thee therefore before God and 
the Lord Jesus Christ, who shall judge the quick and the dead at His 
appearing and His kingdom: Preach the Word; be instant in season, 
out of season; reprove, rebuke, exhort, with all long-suffering and 
doctrine; for the time will come when they will not endure sound 
doctrine, but after their own lusts shall they heap to themselves 
teachers, having itching ears; and they shall turn away their ears 
from the truth and shall be turned unto fables. But watch thou in 
all things, endure afflictions, do the work of an evangelist, make full 
proof of thy ministry,” 2 Tim. 4, 1—5. J.H. OC. Frirz. 
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Suggested Thoughts on the Question: Can We 
Escape Both Traditionalism and Liberalism? 


J. History reveals that the visible Church of God has periodically 
tended to decline and degenerate. Think how true that is of the 
period from Adam to Noah; Noah to Abraham; Abraham to Moses; 
Moses to Elijah; Elijah to the Captivity; Ezra to Christ; Apostolic 
Age to the Reformation; Reformation to our own day. 

TI. The causes for these various declines are varied. Man’s 
naturally depraved heart, the Evil One, and a world estranged from 
God are the fundamental causes. Two tendencies seem to be ever 
present, however, in the life of the declining Church. These are: 

a. Either the attempt to abrogate, abbreviate, and neglect parts 
or all of the inspired truths of Holy Writ or 

b. To add thereto. 

The former attitude finds its classic exemplification in the Sad- 
ducees of our Lord’s day. We know little about their origin and 
history, but we do know that they readily compromised with what- 
ever current philosophies and cultures prevailed at a given period, 
so that ere long they reached the point where they completely aban- 
doned supernaturalism for the rationalistic attitude and a mere moral 
philosophy. 

Each period in the history of the New Testament visible Church 
shows a corresponding tendency and group: the Humanists of the 
Renaissance; rationalistic theism; American Unitarianism and 
Modernism. 

The latter attitude of adding to the Word finds its classic exem- 
plification in the scribes and Pharisees. They were very earnest and 
devout Hebrews, who desired to reestablish the religion of the fathers, 
the study of the sacred writings of Moses and the prophets, and the 
scrupulous observance of the Law. 

Their very earnestness and intense zeal caused them to encounter 
numerous practical problems for which their consciences sought a 
solution. There was, for instance, the Sabbath-day law of rest. Rest 
was enjoined Ex. 23,12. But the question arose: What constituted 
rest and what labor? Could a man take a walk on a Sabbath-day? 
Here was a practical question for the conference of Rabbis to answer, 
and they did answer it. They said that 2,000 cubits constituted 
a legitimate Sabbath-day’s journey. They arrived at this particular 
figure by using what to them seemed helpful Bible-passages. They 
remembered that the Lord had told the Israelites during their desert 
wanderings, Ex. 16, 29, that they were not to go out beyond the camp 
on the Sabbath-day to look for manna. 

They also remembered that the Lord had directed the suburban 
areas surrounding the Levitical cities to extend to a distance of 2,000 
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cubits, Num. 35,5. Putting these two Bible-passages together, they 
resolved that 2,000 cubits would not carry a man beyond the camp and 
hence constitute a legitimate Sabbath-day’s journey. This law came 
to be as binding as the divine law which called for rest on the 
Sabbath-day. 

We ask ourselves, What was fundamentally wrong with this 
scribal procedure? Surely it was not out of order for a pious Jew 
to want information concerning the practical problem of taking 
a walk on the Sabbath-day. Surely it was not out of order for earnest 
scribes to try and to answer this question. Well, then, what was 
wrong? Viewing the matter more carefully, we discover that the 
scribes erred in this, that they ascribed to their human opinion, 
deduced by processes of reasoning from general Bible statements, 
a validity and authoritativeness equal to that of the clear and specific 
Word of God itself. 

This was typical of their manner of teaching, and what the 
results of such a procedure were we know only too well. They estab- 
lished a large number of human traditions, which in their accumu- 
lated form were superimposed on the Word of God, with the con- 
sequence that the great truths and the true spirit of the Word were 
lost, that true religion and genuine spirituality died out, and that 
a dead formalism and a cold religiosity took their place. Yes, more 
than that; endless ingenious devices were invented for the purpose 
of escaping the requirements of the traditions of the elders and of 
God’s Law itself. 

We have in later history, as counterparts of scribism, Romanism, 
scholasticism, and Puritanism. 


ITI. Do these facts of the Church’s history teach us anything for 
our own day and our own problems? 

Our fathers came to these United States in order to escape the 
circles of rationalism which were dominating the religious life of 
their native land and also for the purpose of finding a greater mea- 
sure of religious freedom, so that they might profess the full truth 
of God and worship the Lord according to the requirements of His 
holy Word and the dictates of their consciences. 


The price which they paid for liberty of conscience and freedom 
of religion made them very careful, and rightly so, to preserve the 
pure doctrine of the inspired Scriptures in its entirety. They sternly 
refused to acquiesce in the looseness of teaching and practise char- 
acteristic of some of the Lutheran groups already operating in the 
United States when they arrived. 


Hence the founders of our Church organized their own Synod of 
Missouri, Ohio, and Other States. They established colleges and 
seminaries, published church-papers, held conferences and synodical 
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gatherings, and thus preserved a rather unique solidarity of organi- 
zation and uniformity of both doctrine and practise. 

A well-nigh perfect unanimity and common agreement of judg- 
ment in questions of casuistry was quite natural for them because of 
the great similarity of conditions under which their work was done. 
It must not be overlooked that they were isolated from the larger 
environment by their foreign tongue. 

Wherever conditions are such, the danger is that the tendency 
may develop to enthrone matters of human judgment as found in 
the words of eminent men, conference resolutions, the opinions of 
authors, and so forth, and to give them something of binding force 
upon the consciences of men. We believe we are justified in saying 
that citations from our own literature for the purpose of supporting 
expressed doctrines or principles of conduct are sometimes accepted 
without asking whether the case under advisement is covered by the 
Scripture-texts on which such principles originally were founded. 

To-day, when we are facing a world subject to rapid and frequent 
changes, when the emphasis of our work has definitely shifted from 
the farm to the city, and when the unchurched masses of America 
have by common consent become our new and challenging mission- 
field, any attempt to meet our new task aggressively soon enough 
teaches the necessity of new methods, new approaches, and the need 
of utilizing new opportunities. Since we have nothing in past prece- 
dents that can provide us with a ready-made answer for all the new 
situations which may arise, it is but reasonable that the dissimilarity 
of conditions and circumstances in various places should preclude the 
reasonable expectation of the same common agreement in judgment 
which was characteristic of an earlier and a simpler day. It is im- 
portant to remember that differences in judgment in matters of 
casuistry need not be considered an indication of the existence of 
fundamental differences in principle. If this is overlooked, the inner 
unity of our Church is threatened. 

It must be clear to every one that we must find a definite guid- 
ing principle lest some of us become guilty of superimposing human 
opinions on the divine Word and others among us by way of violent 
reaction abandon supernaturally revealed truths. 

Let us thank God that we have such a principle. It is simple, 
Scripturally sound, and enjoys Lutheran recognition. The principle 
is this: Whenever you have a specific word of God, clearly applicable 
to a given situation, then the Lord has spoken. The opinions of men 
count for naught in such an instance. Whenever a situation arises, 
however, in the complexities of modern life for which we have no 
specific word, thus making us dependent upon deductions made by 
our processes of reasoning from what we believe to be the implica- 
tions of Bible-teachings, then no one dare thrust his opinions and 
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deductions upon the conscience of another as though they possessed 
equality with the Word and divine authority. It is as wrong and 
sinful to add unto Holy Writ as it is to subtract therefrom, Deut. 
4,2; 12, 32; Rev. 22, 18 f. 

May it please God in His mercy to let us ever remain one in heart 
and mind and in our unanimous acceptance of all doctrines and 
principles of conduct clearly laid down in God’s inspired Word! 
May the love of Christ also fill our hearts with the necessary atti- 
tudes of charity and kindness toward one another, so that we may 
in a spirit of Christian forbearance and proper humility ever grant 
to our brethren in faith the right of private judgment in matters of 
casuistry. Thus, and thus alone, can we by God’s grace escape both 
the Scylla of a dead traditionalism and the Charybdis of a devi- 
talized liberalism. O. A. GEISEMAN. 


“ow 
<_c> 





Der Schriftgrund fiir die Lehre von der satisfactio vicaria. 
(Fortjegung.) 


Eph. 2,18: Mun aber in Chrifto REjfu [feid ihr], die 
ibt einft ferne maret, nahe gefommen in dem Blut 
Ch rifti. 

Diefer Sab enthalt eine getwaltige und felige Wahrheit fiir alle 
Chrijten, die, wie einjt die meijten Glieder der ephefinifdhen Gemeinde, 
aus dem Heidenbolf fiir Chrijtum und fein Reich getwonnen worden find. 
Und der Apojtel jtellt hier wiederum die ftellvertretende Genugtuung 
Chrifti in den Mittelpunft feiner Darftellung. Gchon die Partifel am 
Anfang de3 Sages ijt begeichnend; denn, vevi, das im Flaffifden Grie- 
cif nur im temporalen Ginn gebraucht wird, hat in der xowy, bejon- 
ders im Neuen Teftament, auch eine Konjefutivbbedeutung getwonnen, 
fo Daf e8 eine Folge begzeidnet, ein Fazit angibt, ahnlich wie das deutfde 
ynun” und das englifde “now”. Wir fonnen daber umfdreiben: Da 
die Sadhe fich fo berhalt; oder: infolge des Verhaltnijjes, das durch die 
Stellbertretung Chrijti hergeftellt worden ijt, wobet aber die temporale 
Bedeutung noch immer durchfdimmert: Yn der jebigen Beit, infolge der 
durch eure Befehrung betwirkten Umiwalgung, ijt die Sachlage gang 
ander3 alS borer. CSodann ijt der Ausdrud év XquotH *Inood fo em- 
phatifd vorangeftellt, Dak wir wohl mit Wobhlenberg (in Strac-Zidler) 
und mit Galmond (Expositor’s Greek Testament) annehmen Ddiirfen, 
dak eS felbftandige Geltung hat, fo dak man iiberfegen diirfte: Mun 
aber feid ihr in Chrijto JEfu. Das ijt die Stellung der Chriften, das 
ijt Der Sfopus ihres Dajeins: fie find in Chrifto, fie haben ihr Leben, 
Weben und Sein in dem Heiland, den fie im Glauben ergriffen haben. 
riiher getrennt bon Chrifjto, ftehen fie jebt in der innigiten, felig{ten 
Gemeinfdaft mit ihm. 

Verftarkt wird die gange Wusfage durch den Partizipialfak ifr, 
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pie ibr einft ferne feiend. Dad galt bon den Heidendriften 
gu Ephejus; das gilt von allen, die durd) das Evangelium fir Chriftum 
gewonnen werden: Bor ihrer Bekehrung find fie ferne bon Gott, fern 
pon dem Gottesjtaat, fern bon dem Biirgerredht mit den Heiligen. Dabeit 
betont poxedv den Gedanfen der Entfernung und der Sdeidung, der 
porger in den Worten dxmAdoteuwpévor und Eévor angegeben war. Aber 
aus diefem natiirliden Zuftand de3 Gottfernfeins find die Chrijten ge- 
rettet tvorden, twie Das in dem nur Hier borfommenden Ausdruc éyyds 
éyevntnte dargelegt wird. Denn der Wusdruc heift nahe fommen oder 
nae gebracht tverden, hingugebracht twerden. Friiher getrennt von 
Chrijto, ftehen fie jebt in Gemeinfdaft mit Chrijto; fie gehen gleidfam 
gang und gar in ifm auf; fie find Gliedmagen feines Leibes getworden 
und twerden jebt gang und gar bon ihrem Haupt, Chrifto, regiert und 
gefiibrt. ,,Diefes Nahefommen begeichnet aber feine blofe Annaherung, 
fondern einen Cingang in das Reid) Gottes.” (Stidhardt.) CSooft der 
HErr vom Nahefommen des Reiches Gottes oder des Himmelreides 
redet, 3.%. Matth.3,2; 4,17; 10,7; Mark. 1,15; uf. 10,9.11, 
begzeugt er damit, dak das Reich Gottes jest in und mit ihm, in feiner 
erfon, erfdienen und vorhanden ijt und dak die Perfonen, auf die er 
fic) begieht, jebt tatfachlich mit ihm verbunden find in volliger Gemein- 
fdhaft. “The éyevitnte éyys ... is in contrast with the whole previous 
condition of separation from Christ, with all that meant with regard 
to the commonwealth of Israel, the covenants, hope, and God. It is 
probably to be taken therefore in the larger sense of being brought 
into the kingdom of God, made near to God Himself, and so brought 
to hope and privilege.” (Salmond.) 

Und wie da3 alleS miglic&h war und geworden ijt, dad wird am 
Ende de3 Sabes far und bejtimmt gefagt: in dem Blut Chrifti. 
Der Cingang der Heiden in das Reich Gottes, ihre Gemeinfdhaft mit 
Gott, ijt bermittelt und bewirft durch Chrijtum SCfum, und gitar fo, 
dak der ganze Progek in dem Blut Chrifti, durch das Blut Chrifti, bez 
ftimmt tworden ijt. Das év ift hier offenbar, wie Rap. 1,7, inftrumental 
gu fafjen (immanent instrumentality). Das Slut Chrijti war alfo das 
Mittel, wodurd die Gemeinfchaft der Geiden mit Gott gujtande gefom- 
men ijt. Durch fein Slut hat Chriftus e3 miglich gemacht, daB verlorne 
und berdammte Menfcjen ins Himmelreich fommen finnen. Das ijt die 
unvergleichlice HSerrlicdfeit feiner Stellvertretung. 

Cph.5,1.2: Werdet demnad Nadhahmer Gottes alB 
geliebte Rinder und wandelt in der Liebe, gleidhwie 
aud CHhriftus uns geliebt Hat und dargegeben hat 
jim felbft fiir uns Gotte als Darbringung und Opfer 
gu einem fiifen Gerugd. 

Wie oft in den paranetijden Teilen feiner Briefe, fo braudht der 
Upoftel Paulus auch hier den Betweggrund der Liebe Gottes in Chrijto, 
um die Chrijten angufpornen, den Weg der Heiligung gu wandeln. Wie 

48 
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Gott uns in Chrijto vergeben, wie er un3 in ihm volle Vergebung unferer 
Giinden gugefagt hat, fo follen auch wir einander vergeben, ohne jeden 
Riidhalt, ohne jede Cinfchranfung. 

Hieran fniipft der Wpojtel nun eine direfte Wufforderung: Wer- 
Det dDemnad Nadhahmer Gottes! Gott ijt Quelle, Urbild, 
Vorbild aller wahren Liebe; in ihm ift die Liebe verforpert, 1 Yoh. 
4,16. Diefe Tatjache fol nun alle Chrijten mahnen und reigen, dak 
fie ihrem himmlifden Vater abnlicd) und gleich gu merden trachten im 
Vefiken und Vezeigen ihrer Liebe gegen andere. Weil fie jelber geliebte 
Kinder Gottes find, teil fie fich in diefem Buftande befinden, darum 
follen und wollen Chrijten nun aber auch in der Viebe wandeln, 
um eben bierdurch ihrem himmlifden Vater immer abnlicher 3u werden. 
Was fie an fich felber erfahren haben, das follen fie nun mit Freuden 
an andere tveitergeben. “The ‘imitation’ must take effect in the prac- 
tical, unmistakable form of a loving course of life.” (Salmond.) 

Und nun fommt der herrlide Vergleich, durch den der Apojtel feine 
Mahnung erhartet und gur Antwendung bringt: gleidmie aug 
CHhriftus uns geliebt hat. Bon allen Ydealen ijt dies das 
hodjte: ebenfo tie auch Chrijtus uns feine Liebe eriwiejen hat. Dies ijt, 
twie er felber ausfiibhrt, die hochite Staffel der Liebe, Yoh. 15, 12. 13. 
Das ganze Leben, das gange Amt Chrijti ijt Lauter Liebe. Wie er un3 
bon Cwigfeit geliebt hat, fo hat er uns in der Beit den hichften Eriweis 
feiner Liebe gegeben damit, dak er fim felbft dargegeben 
Hat. Gr ift nicht nur bon feinem bhimmilifden Vater dagu bejtimmt 
tworden, fondern er Hat fich aus eigenem Willen und in eigener Madt- 
bollfommenheit dabhingegeben. Darin liegt der unvergleicdlide Wert 
feineS GSeiland3werfes. Cr hat jichh Gott, feinem himmlifden Vater, 
Dargegeben, und givar al3 Gabe und Opfer, wobet die Verbin- 
dung der aivet Subjtantive den Begriff fehr verjtarft. © foll betont 
twerden, dak Chrijti Opfer ein freiwilliges, vollig gulanglides Opfer ift, 
twas auch in dem xai der Verbindung mit ausgedriidt ijt. “The xat has 
something of its ascensive force.’ (Salmond.) Und dabei tritt das 
Moment der Stellvertretung wieder hervor in dem betonten inte jnéav, 
toa8 auch ier nicht nur in Dem Ginn bon ,,un3 zugut” gu verjtehen ift, 
fondern auf der Stellvertretung de3 Heilandes beruht. ,,€ben died ijt 
Kern und Stern der Liebe Chrifti, dak er durch Dabhingabe feines eigenen 
Nebens uns GSiinder Gott verfohnt hat, fo dak nun das Wobhlgefallen 
Gottes, das gunadhjt dem Opfer Chrifti galt, auch auf uns rubt.“ 
(Gtidhardt.) Wie in der anfchauliden Medeweife des Wlten Tejta- 
ments der fiike Geruch in der Nafe Gottes andeutet, dak ihm Opfer und 
Opfernde angenehm twaren, fo gilt bon allen, die ihre Leiber Gotte dar- 
bringen gu einem verniinftigen GotteSdienft, dak fie angenehm find in 
den Wugen ifres himmlifden Vaters. CSomit ijt das ganze Leben jedes 
twahren Chrijten auf da8 innigfte mit der Stellvertretung Chrifti ver- 
bunden. ¥. E.R. 
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Dispofitionen iiber die erfte von der Synodalfonjerengz 
angenommene Cyangelienreife. 


Dreizgehnter Sonntag nad Trinitatis. 
Soh. 7, 25—31. 

3 wird heute ohne Ziweifel mehr von Chrijto geredet und itber 
ifn gefirieben als je guvor. Hat die Welt darum eine befjere Er- 
fenntni3 bon Chrijto al gubor? Man febt fo oft die allereinfadjten 
Regeln ehrlider Forfdhung auger act und fdhildert einen Chrijtus, mie 
er nur in der Cinbilbung des jeweiligen RedDners oder Schreibers 
eriftiert. -Cin Moment in diefem unverantwortliden Verfahren ijt dies, 
dak man Chriftum nicht felbjt gu Worte fommen lat; meder feine 
Lehre noch feine Perfon und fein Amt beurteilt man nach feinen eigenen 
Worten. Daher fommt e3, dak e3 fo manderlet ,,Chriftentum” in der 
Welt gibt und dak das Bild Chrifti, das von fo mancder Rangel gegeigt 
wird, nur ein Berrbild unfer3 Geilandes ijt. — Uns jteht das Selbjt- 
zeugnis Chriftt hiher als alles andere Beugnis. Go foll e3 auch bleiben. 
Gin foldje3 Beugnis haben wir im Text vor uns. 


Das Selbitzengnis Chrijti. 


1. Worin e3 befteht; 
2. Wie e3 von Der Welt aufgenommen mird. 


1. 

Chriftus hatte den RKRranfen am Teich Bethesda geheilt und war 
dafiir als Gabbatidanbder verfolgt worden. Jn feiner Verteidigung 
hatte er flar begeugt, dak er Gottes Sohn fet, und deShalb wollten die 
Oberften der Suden ihn toten. Nichtsdeftoweniger fam YEfus im 
nadjten Sahr auf das Laubbiittenfeft nach erufalem, redete offen im 
Tempel und ftrafte die Yuden twegen ihres Verhaltens ihm gegeniiber. 
Dariiber tourden nun diejenigen, die bon den Planen der Oberften 
toubten, gang aufgeregt; waren die Oberften vielleict felber gu der 
tiberzeugung gefommen, dak er der Meffias fei, da fie ihn offen reden 
liehen? Wnbdere twandten ein: B.27; man redete von Legenden, die 
unter den Quden verbreitet waren, dak der Meffias ploblich in den 
Wolfen des Himmels erfdeinen oder dah er wie Melchijedef aufireten 
twerde, , ohne Vater, ohne Mutter”. Wir fonnen getroft annehmen, dak, 
twie ihre Meffiashoffnungen fleijdlic) waren, fo auch ihre Meinung von 
der Erfdheinung de3 Meffias von ihren fleifehliden Crwartungen ange 
ftedt war; damit ftimmte SCfu unfdeinbares Auftreten nicht. 

Dies gab SEfu Gelegenheit gu einem Beugnis von feiner Perfon 
und feinem Wmt, V. 28a. GSie fannten ihn al3 Menfdjen, der in Yofephs 
Haus in Nagareth aufgewadfen mar; fo tweit hatten fie recht. YEefus 
befennt feine wahre Menfdheit. Aber damit twuten fie eigentlich nod 
nidts, BV. 28b.29. Er fommt von Gott; erftlid feiner Natur nach; 
et ijt bom Vater in Ewigfeit gegeugt und dann bom Vater ins Fleifd 
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gefandt. Biweitens feinem Wmt nad; der Vater hat ihn gu einem be- 
ftimmten Ziwed gejfandt; er hat fich nicht felbjt gum Meffias aufge- 
tworfen; der Vater hat ihn berufen gum Meffias, gum Gefalbten, der 
nun das Werk ausfiihren follte, das die Propheten vom Meffias voraus- 
berfiindigt batten. — Cin fehr furge3, aber doch Flares Selbjtzeugnis 
XGfu. 2. 


Wie nahmen FEfu Zubsrer fein Selbjtzeugqni3 auf? B.30. Nhre 
Uniwijfenheit in begug auf Chrijti Perfon und Amt, die fchon vorher 
nidt gu entfdulbdigen twar, tourde jest, nach dem Flaren Zeugni3 SCfu, 
gu ftraflider Bosheit. Selbjt dies Beidhen YCju, dak fie trok ihres 
bojen Willens doch feine Hand an ihn legen fonnten, riihrte fie nicht. — 
Aber vergeblidh war das Beugnis FECfu dod nicht, V.31. C3 waren 
DdieS twobhl teiliweife diefelben Leute, bon denen fdon VB. 12 redet; durd 
die Wunder Chrijti angezogen, famen fie jebt durch fein Beugnis zum 
Glauben an ihn. 

Diefelbe Aufnahme findet Chrifti Beugnis Heute nod. E83 gibt 
immer diefelben gitvei Rajfen bon Bubsrern. Die einen lajfen fich nicht 
iibergeugen, fondern berharren in ihrem Unglauben; denen wird felbft 
das herrlide Cvangelium bon Chrifto cin Geruch des Todes gum Tode; 
je ofter fie e3 vergeblich Hiren, defto Harter wird ihr Herz; jchlieblid 
twerden fie vorfablide Feinde Chrifti, die ifn bitter haffen und diefen 
Hak dann auch in Worten und Taten zeigen. — Uber vergeblich ijt das 
Zeugnis von Chrijto auch heute nocd) nicht. 8 ijt die Rraft Gottes, 
felig gu maden, und etlide werden immer durch diefe Botfdaft ge- 
twonnen. Wuch bet ihnen ijt eS vielleicht etwas suerlicdes, das fie guerjt 
angegogen hat; aber das Wort Gottes wirkt fraftig an ihren Herzen, 
fo dak fie gu der ithergeugung fommen: SCjus ijt der Chrijt, mein 
GHeiland, der mic) erloft hat und felig madht. 

8 gibt feine Cntfchuldigung fiir Untwifjenheit in bezug auf Chrifti 
Perjon und Amt; er hat nichts im Winkel geredet, fondern fret sffentlid 
Zeugnis von fich abgelegt. Wer trobdem im Unglauben berharrt, fprict 
fich felbft das Urteil. Laffen wir uns jedoch durch fdeinbaren Miferfolg 
unjerer Predigt nicht irremacjen; e3 ift Dem HErrn YEfu nicht beffer 
ergangen. Gtliche gibt e3 immer, die unfer Beugnis bon Chrijto an- 
nehmen und felig werden. Lajfen wir uns aud felber immer tvieder 
ftarfen in unferm Glauben durch diefeS twiederholte Beugnis FCfu, 
Damit wir den taglicken Verjuchungen nicht unterliegen, fondern im 
Glauben beharren und immer fefter werden! Theo. Hover. 


Vierzehuter Sonntag nad) Trinitatis. 
Luf. 7, 36—50. 


Vergebung der Giinden, diefes fojtbare, uns Giindern fo unent- 
bebrlide Gut, fommt von der Liebe. Wus Gottes wunderbarer Siinder- 
Yiebe fommt 8, dak er gnadig ijt und bergibt Miffetat, ibertretung und 
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Giinde. Und die Liebe ijt e3, die den Sohn Gottes ins Grab gejtrect 
hat, teil er eben durd) Leiden und Sterben uns Siindern die Vergebung 
ertverben und bereiten twollte. 

Wenn nun diefe Vergebung der Giinden, die in der Liebe Gottes 
ifren Urfprung hat, gum Giinder fommt und durd den Glauben fein 
Belibtum wird, dann entfteht Liebe in jeinem Hergen. Aus der Vers 
gebung der Giinden entfpringt die Liebe. Und je beffer der Siinder die 
Grope diefer himmlijden Gabe erfennt, je mehr er fich im Glauben daz 
mit gu trdften lernt, defto ftarfer wird aud) feine Viebe. Dad zeigt uns 
der HErr im borliegenden Changelium. 


Das Verhaltnis swifdhen der Vergebung Gottes und unferer Liebe. 


1. Wo feine Vergebung, da feine wahre Liebe. 
2. Wo Vergebung der Giinden ift, da ijt aug Liebe. 


i. 

Der Pharifaer, BV. 36. Dieje Cinladung gefdah nicht, weil Simon 
ben HErrn liebhatte. Simon hatte eine fehr geringe Meinung von YEju, 
%.38. Er hielt JEfum nicht cinmal fiir einen Propheten, weil er fid 
pon der Siinderin beriihren lieR. Geine Gering{dhabung geigte fich auch 
in der Art und Weije, mie er SCfum empfing, B.44—46. Cr hatte 
XGfu feinerlet Ehre ertwiefen. 

SEfus fagt ihm nun, tooher das fommt. Buerft mit dem BVeifpiel 
bon den beiden Schuldnern, B.40—43. Sann geradeherau3, B. 47. 
Der PHarijaer hatte feine Liebe zu YEfu, weil er feine Vergebung der 
Giinden hatte. Yn jeinem Herzen war feine Erfenntnis der Giinde, 
fondern da twohnte ftolze Selbjtgerechtigfeit. Cr brauchte feinen Hei- 
fand bon Gitnden, er juchte daher auch feine Vergebung. Das twar der 
Grund, warum feine Liebe in feinem Hergen twar. 

Wie fteht e3 bet uns? Wenn man gegen Gottes Wort gleidgiiltig 
wird, im Rirdhenbejud nadlaffig ijt, fiir Gottes Reich wenig Ynterefje 
geigt, nicht mehr fo recht auf SEju Wort hort, nicht mehr fo angitlid die 
Lijte des Fleijches befampft ujw., twoher fommt das? Wokher fommt 
folde3 Erfalten der Liebe? Das fommt daher, dak man angefangen 
hat, die Vergebung der Giinden gu vergeffen. Wenn man fich fein 
eigenes fchrectlides Sitndenverderben nicht mehr vor Augen Halt, dann 
halt man aud die Vergebung der Sinden nicht mehr fiir einen herrliden 
Shab, und dann ijt auch die Liebe gum Heiland nicht mehr fo grok. 
Und wenn diefem Zujtand nidt Salt geboten wird, erjtirbt der Glaube 
ganz, die Vergebung der Siinden ijt verloren, und alle Liebe und Danf- 
barfeit ijt verjdfinunden. Die Liebe machft und gedeiht nur, wo BVer- 
gebung der Siinden ift. 9 


Die Gitnderin, BV.37. Cine notorijde Siinderin. Stadtbefannt, 
%.39. Wohl eine sffentlidje Chebrederin. Chrbare Menfdjen twollten 
nicht mit ihr berfehren. Aber fie hatte von YEfu, dem Freund der Siin- 
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der ujt., gebort, vielleidht ihn felbjt predigen Hiren: ,De3 Menjfdjen 
Sohn ift fommen, gu fuden und felig gu maden, twas verloren ijt” und 
andere UWusfpriide mehr. Das hatte fie gu ihm gegogen. Gie bereute 
ibr fiindlidjes Leben. Bei YEfu fuchte und fand fie den Trojt der Ver- 
gebung. Daber fommt fie und ufiw., BV.37.38. Go grok ijt ihre Liebe! 
Wie verfdieden ihr Verhalten bon dem de3 Pharifaers! BV. 44—46. 

BEfus freut fic iiber die innige Liebe diefer armen Giinderin und 
fpendet ihr reidje3 Lob. 

Er fagt auch, woher diefe Liebe fam, V.47. Das ijt eine alltaglice 
Redetveife; 3.B.: ES reqnet, denn die Fenfter find nak. Wir wiffen, der 
Regen fommt nidt dabher, dak die Fenfter nak find, fondern an den 
nafjen Fenftern erfennen wir, dak e3 regnet. Go, fagt SEfus, erfennt 
man aus der grofen Liebe jener Siinderin, dak fie Vergebung der Giin- 
den hat und wertidagt. Und dann menbdet er fich gu dem Weibe dirett, 
%.48; als wenn er fagen wollte: Du-haft gang recht daran getan, dah 
du mit deinen Siinden gu mir gefommen bift. Bei mix, deinem Heiland, 
haft du Vergebung aller deiner Sinden; mein Blut madt did rein uj. 
Das beftatige id) dir hiermit mit ausdriidliden Worten. 

B.50. Die Vergebung der Siinden ijt ein fertiges Gut. Diefes 
fofthare Gut wird uns Giindern im Cbvangelium bingehalten und an- 
geboten; und indem wir dem Cbangelium glauben, ergreifen mir und 
eignen un gu die Vergebung der Giinden. Dann hat man den Frieden, 
der aus der Erfenntnis fommt, dak man bei Gott in Gnaden ift. 

Wo jo Vergebung der Siinden ift, da ift auch Viebe. Ach dah unfere 
Riebe oft fo gering ijt! Wir haben alle Urjache, mit David zu fpreden: 
nXobe den HErrn, meine Seele, und vergip nicht, was er dir Gutes 
getan hat; der dir alle deine Sinden bergibt und heilet alle deine Ge- 
bredjen! “ §. 3. Bouman. 


Sinfzehuter Sonntag nad) Trinitatis. 
$oh. 14, 7—14. 

Gott ijt der Vater unfers HErrn FEfu Chrifti und auch unfer 
redter Vater, der uns liebt und auch bon uns geliebt werden will. Dies 
ift ein tiefe3, unergriindlides Geheimnis. Auch dies ijt ein ebenfo un- 
begreiflides Geheimni3, dag in Chrifto Gott felbft ein Menfd tie 
andere Menfdjen getworden ijt und daR fo in Chrifto ein Weg aufgetan 
tourde fiir die Siinder, dak fie gu Gott fommen und felig werden fonnen. 
Dies tounderbare Geheimnis miikte fein Menjd, wenn Gott e3 uns 
night in Chrifto offenbart hatte, denn: 1Ror.2,9. Ym Herzen Gottes 
ift diefer GeilSratjdluk entitanden, und in der Beit hat Gott ihn durd 
Chrijtum ausgefiihrt. Aber die Menfdjen verftehen nichts davon, und 
nur der fommt zur wahren Erfenntni3 Gottes, wird glaubig und felig, 
dem Chriftus e3 offenbart. Gerabde diefe unendlicje Liebe de3 Vaters zu 
offenbaren und unS zur redjten Erfenntnis de3 Vaters gu bringen, it 
der Endgivec de3 Rommens de Sohnes Gottes in unfer Fleijd. 
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Der Vater offenbart fid) dem Sohn. 
Dies wird begzeugt 

.durd die Worte des Sohnes; 
.durd die Werke des Sohnes; 
. durd die im Glauben an den Gobhn vollbradg- 

ten Werke feiner Yitnger; 
. Durd die erhiorten Gebete, die im Namen des 

Sohnes gefGebhen. 

1. 

Chrifti Worte find Har. So deutlich, wie Worte e3 ausgudriiden 
permogen, fagt er, dDaB der Vater fic in ifm und durd ihn offenbart, 
%.7.9.10.11. Go aud Yoh. 8, 26.28; 10, 30. 

Wuf diefe Worte FEfu diirfen wir uns verlaffen; denn fie find 
unumftoplid) gewig. Er ift die Wahrheit, V.6. Cr fpricht immer die 
Wahrheit, Joh. 8,46. Seine Weisfagungen find in Erfiillung gegangen, 
Mark. 8,31; Vuk. 9, 22; 22,37; Yoh. 3,14; 15, 26; Matth. 23, 37; 
Gut. 19, 34; 21,24; Matth. 8, 11.12; Vuk. 13, 28. 29. 

Sa, Chrijti Worte find far und glaubiwiirdig und follten daher be- 
dingung3lo$ bon uns angenommen terden. 


a 


Go find aud) Chrifti Wunderwerfe ein geiwiffer Vetwei3, dak er mit 
dem Vater gleiden Wefens ijt; denn Gott allein fann in eigener Macht 
Wunder tun, wie Chriftus e3 tat. Was der Vater tut, das tut auch der 
Gohn, denn er ift Gott. Vgl. Joh. 5,19—23. Daher fordert FEfus 
die Menfden auf, ifm um der Werke willen gu glauben, dak er im 
Vater und der Vater in ihm fei, V.11. Yoh. 10, 37 lehrt Chrijtus aus- 
driidlid, Dak der Unglaube der Yuden nicht fo fdrecklid gewefen mare, 
wenn er nicht die Werke de3 Vaters getan Hatte. Mun er aber folcje 
Werke verrichte, follten fie doch erfennen und glauben, da er und der 
Vater eins feien, twenn fie auch fein miindlides Beugnis nicht annehmen 
toollten. 

Wahrhaft iberwaltigend beweifen die Wunder Chrifti feine Gott- 
heit und dag er mit Dem Vater eins ijt. Wir erinnern an die Menge 
der Wunder Chrijti, Yoh. 21,25; 20,31, fowie an ihre Mannigfaltig- 
feit, Gripe und Serrlicfeit. 

Sa, die Wundertwerfe Chrifti fcneiden dem Unglauben alle Ent- 
fdhuldigungen ab; denn durd fie hat Chriftus bewiefen, daR er der fet, 
fiir den er fich erflarte, namlich der Sohn de3 lebendigen Gottes und 
mit jeinem Water gleiden Wefen3, Yoh. 1,18. 


3. 


Wher auch durch die Werke, die Chriftt Viinger in feinem Namen 
berridten, wird begeugt, dak der Vater fich durch den Sohn offenbart. 
Chriftus gab feinen Siingern die Macht, Wunder gu tun, B.12. Yn 
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feinem Namen bverridteten fie grofe Wunder, Apojt.2,4; 3,2—8; 
14, 7—10; 19,11.12; 5,16; 16,16—18. 

Und nod ,grifere Werke” taten fie, als Chrijtus wahrend feines 
Erbdenlebens getan hatte. Wabrend Chriftus blop verhaltnismagig 
twenige in fein Reich gefammelt hatte, find durch die Predigt der Wpoftel 
und ibrer Nadhfolger vom erjten Pfingittag bis auf den heutigen Tag 
Taujende gu Chrifto befehrt worden; in Afien, Europa, Afrifa, Amerifa, 
Auftralien und auf den Jnjeln deS Weltmeeres find gahlloje volfreide 
Gemeinden gegriindet worden. Wer fann beredjnen, twie viele Taufende 
und Millionen durch Chrijti Giinger von dem Wege de3 Verderbens 
herumgebolt und mit dem Lidte der Vebendigen erleuchtet worden find! 

Doch diefe Werke verridteten die Viinger nur, weil Chriftus durd 
fie wirfte, B.12; Matth.28,18—20. ,Denn ich gehe gum Vater’, 
fagt Chrijtus. Der erhohte Chriftus mirkt durd feine Glaubigen unter 
den Menfdenfindern und offenbart ihnen durd ihre Werke den Vater 
gu ibrer Geelen Seligfeit; denn die Werke, die fie in JCfu Namen tun, 
find die Werke des Vaters, BV. 10. 

4, 

Wuch die erhirten Gebete, die in Chrijti Namen gum Throne der 
Gnade emporjteigen, bezeugen, dak der Vater fich in dem Sohne offen- 
bart, 8.13.14. Daf der Vater die Gebete, die in JEfu Namen ge- 
fehen, erhirt, ijt ein Zeugni vom Vater, dak er im Sohn und der 
Sohn in ihm ift und dak er und der Sohn fomit cins find. 

Die Apoftel beteten in FEfu Namen, und der Vater erhorte ihre 
Gebete und wirfte madtiglid durd fie, Apoft.3,6—8; 4,29—381; 
Mim. 15,18.19. Durch die Jahrhunderte hindurdh hat Gott die Gebete 
der Glaubigen erhirt, und durch folde Erhorung ijt der Vater in dem 
Sohn offenbart und geehrt worden, BV.13. Das ijt eben der Endzgiwed 
aller Offenbarung de3 Vaters im Sohne, dak durch Chrijti Worte und 
Werke, durch der Glaubigen Werke und die gnadige Erhirung ihrer 
Gebete ,,der Vater geehrt werde in dem Sohne”. Wollen wir den Vater 
ehren, twollen wir bon gangem Sergen Gott allein die Chre geben, wollen 
twir den Vater dermaleinft fhauen in feiner himmlifden Herrlicdfeit und 
ihm unfere Ouldigung darbringen in Ciwigfeit, dann lakt un den Wor- 
ten und Werfen deS Sohnes glauben, wie fie uns in der Schrift, in den 
Werfen feiner Finger und in den erhirten Gebeten feiner Glaubigen 
offenbart werden! eee | OR Riga bestia i. 


Sechzehuter Sonntag nad) Trinitatis. 
Matth. 22, 23—33. 

Unfjer Lert ijt eine der wenigen Stellen in der Heiligen Sdrift und 
itberhaupt in der gangen uns erhaltenen Literatur de3 Altertums, die 
un3 Auffdlug geben iiber die Saddugaer. Wabhrend die Pharifaer nidt 
blog am alten Gefeg fejthielten, jondern itber diefes hinausgingen durd 
das Roden auf Gehorjam gegeniiber den Auffagen der silteften, wollten 
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die Sadbugaer nur die fiinf Viider Mofis als verbindlich anerfennen und 
najmen fo bon der GHeiligen Schrift hintweg. Gie tmaren iiberhaupt 
Yiberal gefinnt, die Vorlaufer unferer heutigen Moderniften. Wus un- 
ferm Text foie aus einer Stelle in der Apoftelgefdidte (Rap. 23, 8) 
geht herbor, da} fie die Wuferftehung der Toten leugneten. Gie ver- 
tparfen die Lehre bon der Unjterblidfeit der Geele und nahmen an, mit 
dem Tode fei alle3 aus. Yhre Religion war alfo gang und gar auf das 
Diesfeits gerichtet. Yn unferm Text fehen wir fie in einer Debatte mit 
bem Heiland iiber das Fortleben der Seele nach dem Tode und die Wuf- 
erftehung der Toten. Jn den Wusfiihrungen JEju haben wir einen 
feften Grund fir 
Die herrlidhe Chriftenhoffinung von der Anferftehung de3 Fleifdes. 
Wir fehen, 
1. bak fon das Alte Tejtament uns diefe Hoff- 
nung entgegenbalt; 
2. dah SEfus felbft dafitr auf das bejtimmtefte 
Beugnis ablegt; 
8 dDaB Gotte3s Allmadt uns ibre Erfillung ver- 
birgt. 1 


Die Saddugaer twollten fich an YEju verfuden. Gerade wie die 
heutigen Unglaubigen e3 fo haufig tun, griffen fie JEfu Lehre von der 
Aujerftehung der Toten als etwas Lacherlides an. Um gu zeigen, wie 
vernunftwidrig und abfurd diefe Lehre fei, wiefen fie auf die Veviratsehe 
hin, monad) eine Frau eine Reihe bon Mannern nacheinander haben 
fonnte, twobeit Dann aber die Frage entitand, weffen Gemablin fie im 
Himmel fein wiirde. Hiermit meinten fie dargelegt gu haben, dak e3 fo 
etivad twie eine Wuferftehung de3 Lcibes nit geben fonne. YEfus ge- 
braudjt gunddhft die getwaltige Waffe, womit er den Satan gefdlagen 
hatte, die Geilige Schrift. Er fiihrt 2 Moj.3,6 an, worin wohl nicht 
ausdriidlid), aber doch andeutungsiweife gelehrt wird, dab e3 ein Leben 
nad) dem Lode gibt. Da Gott namlich der Gott Abrahams, Yfjaaf3 und 
Safobs ijt, fo ift aud) gewif, dak diefe Patriardjen nod) vorhanden 
find; denn Gott ift nicht ein Gott deffen, was gar nidht befteht, fondern 
der Wefen, die da leben. 

Auch fonft lehrt das Alte Teftament die Unfterblidfeit der Seele 
und die Auferftehung des Fleifde3. Cine Stelle, die mir alle mert- 
{chaben, ift Hiob 19,25. Cine andere flare Stelle ijt Sef. 26,19. Das 
Ute Veftament ijt aber Gottes unfehlbares Wort. So haben wir hier 
einen fejten Stein in dem Fundament unferer Chrijtenhoffnung. 


23 


Ebenfo flar ijt aber aud) JEfu eigenes Beugnis. Cr redet von der 
Auferfiehung als einer getviffen Tatfade, V.30f. Das tut er nicht nur 
Hier. Wie beftimmt ift fein Beugni3 von der Unfterblichfeit der Seele 
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Ruf. 23,43, ferner Matth. 8,11 und Joh. 5,21—28, in weld) lebteren 
Worten aud) gerade die Auferftehung mit Sonnenflarheit gelehrt ijt. 
Chriftus ijt der Mund der ewigen Wahrheit. Was er, der in de3 Vaters 
Shop ijt, uns verfiindigt, darauf fonnen wir uns bverlafjen. Geine 
Upojtel haben uns diefelbe Lehre mit Warme und Cifer vorgetragen. 
GHiermit haben fie fics) in den Tribjalen und Stiirmen diefes Lebens ge- 
troftet. Bgl. 1 Ror. 15 und 1 Petr.1,3 ff. Was fie gefdrieben haben, 
ijt GotteS Wort und unverbriidlid wabhr. 


3. 


JEjus wmweift ferner hin auf die Kraft Gottes. ,,Xhr wmiffet die 
Schrift nidGt nod die Kraft Gottes”, V.29. Die Saddugaer beurteilten 
alle3, auch Gotte3 Kraft, nach ihrer Vernunft. Fiir unfer fiindlides 
Denfen ift die Lehre von der Wuferftehung der Toten ein Stein des An- 
ftopRes, teil fold) eine Wuferftehung un3 unmdglich fcheint. Wer aber 
Gotte3 Kraft nad der Heiligen Sdhrift beurteilt, der wei, dak bet Gott 
fein Ding unmoglid ijt, Quf. 1, 37. 

Die heutigen Vernunfiglaubigen jehen in Gott vielfach weiter nidts 
alZ eine Kraft oder eine Gumme bon Kraften, die nad gewiffen Gefesen 
wirfen, aber durdaus nicht Wimadt befiken. Gie veriwerfen nadppriid- 
lich die Lehre bon der AUuferfitehung de3 Fleijdhes. Uns, die wir uns Gott 
nicht al eine unperfonlide Kraft borftellen, fondern als ein perfinlices 
Wefen und als unfern lieben Vater anerfennen, als den Schipfer Him- 
mel8 und der Erde, ift die Lehre bon der Aufeftehung der Toten nidt 
anjtipig. Gie ftimmt auf das trefflidjte mit den andern grofen Taten 
gu unjerm Geil, die Gott entweder fdon vollbradt hat oder die wir nad 
feiner Verheigung nod gu ertwarten haben. Yn froher Hoffnung ridten 
wir dDarum unjern Blid itber das Grab unijerer Lieben und die eigene 
gufiinftige Rubeftatte hiniiber 

Jn die Stadt der goldnen Gaffen. 
HErr, mein Gott, id fann’s nicht faffen, 
Was das wird fiir Wonne fein. 

Solde Fragen und Probleme, wie die Saddugaer fie hier vor- 
bringen, beunrubigen un$ nicht; denn dort in jenem Leben wird e3 
anbder8 fein al hier, B. 30. 

Unftatt fic) mit folchen Fragen gu plagen, fet jeder darauf bedadt, 
durd wahren Glauben an FEfum Chriftum des etwigen Lebens teilhajtig 
gu werden. W. Urndt. 


Siebzehuter Sonntag nad) Trinitatis. 
Mark. 13, 10O—17. 


Beziiglid) ber SonntagSfeier Herrfden heutgutage gar manderlei 
irrige Meinungen. Viele meinen, eS fei bon Gott ftreng verboten, am 
Sonntag irgendeine Arbeit anguriihren. Der Sonntag fet von Gott an 
die Stelle de altteftamentliden Sabbats eingefebt worden, und wie im 
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Alten Teftament e3 den Yuden aufs ftrengfte verboten war, am Gabbat 
irgendein Werk gu tun, Feuer gum Kodjen der Speifen angugiinden, eine 
Laft gu tragen, eine Reife gu unternehmen, itberhaupt irgend etwas gu 
verridjten, was eine ganglide leiblide Rube jtdren fonnte, fo miifje man 
aud am Gonntag fic) abjoluter Rube hingeben. Diefe Meinung ift aber 
ein grofer Srrtum, wie Rol. 2, 16.17; Mim. 14, 5.6; Gal. 4,10 Ff. Har 
beweifen. Chriftus hat un durd feinen Tod vom Ziwang des Gefebes 
befreit; und wer fic) wieder dem Gefeg von dem auferliden Sabbat 
unterwirft, verleugnet damit feine chrijtlicje Freiheit, leugnet, dak Chri- 
ftu3 da3 Gefeg fiir ifn erfiillt hat. — Doh gibt es eine Sabbatsfeier, 
die auc) ein CHhrift halten foll. 


Von der wahren Sabbatsfeier de3 Chriften. 
1. Worin fie befteht; 2. wie fie erlangt wird. 


1. 


a. Die wahre Sabbatsfeier der Chriften befteht nidjt in einer blop 
augerliden Feier, im auperliden Enthalten bon allen Werfen des tag- 
liden ixdifhen Berufes, in Veobadtung auperlider Formen, menjd- 
lider Vorfdhriften. Der HErr ftraft in unferm Terte die Heudhelei eines 
Oberften der Schule, der eS fiir eine jfchredlicde Siinde hielt, dag der 
HExrr JEfus am Sabbattage ein arme3 Weib, das achtzgehn Fabre lang 
bon einem bifen Geift geplagt worden war, gebheilt hatte. Cr heuchelte 
groge Ehrfudht bor dem Gefeb, verlebte aber das Gebot der Nachften- 
liebe. Ochjfen und Cfel am Gabbat zur Tranfe gu fiihren, hielt er fiir 
feine GefebeSiibertretung, aber diefes arme, bom Gatan fo lange ge- 
bundene Weib aus der Macht de3 TeufelS gu lofen, follte cine grobe 
tibertretung de gittliden Gebotes fein. JEfus, der GHergenSfiindiger, 
nennt diefen Oberjten einen Heudler. Was niibt aller auferlide Sdein, 
wenn der Menfd dabei ein Gott und Chrijto feindfeliges Herg behalt wie 
Diefer Oberjte? — Die Heuchelei diefes Mannes ift aud) heute nod nicht 
auggeftorben. Mande gebarden fich wie Chrijten, machen die Formen 
mit (duperliches Rirdhgehen, fromme Reden, fheinbar grofer Cifer fiir 
Yuperlidfeiten, Zeremonien, Gemeindebefdliiffe ufty.). Wes muf, ftrift 
gefeblich beftimmt und reguliert werden, 1 Tim. 6,4; darin fudjen fie 
die Frommigfeit, und dabei find ihre Gergen voll Tiide und Sdalfheit, 
ohne Liebe gu Gott und gu ihrem Nachften. 

b. 3Efus lehrt uns im Text, worin die wahre Sabbat3feier befteht, 
dak man namlich Gottes Wort treibt, V.10. Er war regelmakig im 
Bejuch des Gottesdienfte3, Mark. 4,4. Der wahre Sabbat befteht darin, 
dah der Menfch von feinen fiindliden Werfen ruht und nun in Gott rubt 
und Gott in ifm. Wir follen von unferm irdifden Werk ablaffen, damit 
Gott fein Werk ungehindert in uns haben fann dur fein Wort, damit 
unjer Verfehr mit Gott ungejtort ijt. 

Zur wahren Sabbatfeier war das arme Weib gelangt, von dem der 
Lert ergahlt. Obtwohl durch ihre Rranfheit frumm und gebeugt, fo dak 
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fie nidt auffdauen fonnte und e8 wahrideinlid jehr fdmerglig fiir fie 
twar, fich gu betwegen und gu geben, lie® fie eS fich nicjt nehmen, am 
Sabbat gur Synagoge gu gehen. Gie fam, um Gotte3 Wort gu Hiren 
und daraus Trojt und Crquidung in ihrem langjabhrigen, fehweren Lci- 
den gu erlangen. Gie war eine edite Todjter Abrahams. YEfus, der 
da tweif, was in der Seele de3 Menfdjen vorgeht, nennt fie fo, VB. 16; 
bgl. Rap. 19,9. Sie wanbdelte in den Fuptapfen des glaubigen Abraham. 
Qn ibrem Herzen war die innere Rube in Gott. 

Bu diefem inneren Gabbat mu jeder Menjeh fommen, wenn er 
felig werden will. Das ift des Menfdjen eigentlides Lebensziel. Sm 
Stande der Unjchuld hielt der Menjch auch diefen Sabbat. Er rubte in 
Gott alg in feinem liebreiden himmlijden Vater. Gott hatte das Herz 
deS Menfdjen gu der allerfeligften Statte feines himmlifdjen Friedens 
gemadt. lS aber der Menfch in Siinde fiel, mar e3 mit diefem inner- 
lidhen Gabbat zu Ende. Durch die Siinde trieb der Menfd Gott aus 
feinem Herzen. Won Natur liegen nun alle Menfden in den Banden 
Satan. bre Seelen find gefritmmt, fonnen nidt gu Gott aufjdauen, 
nidt gu ifm fommen. Unrube und Ungufriedenheit, Feindfdaft gegen 
Gott ijt in ihre Gergen eingezogen. Darum ijt e3 unbedingt ndtig, will 
der Menfdh felig werden, dak er von der Siinde ausgebht, bon den Banden 
Satans geloft wird und gu Gott guriidfommt. Rein Menjch fann fid 
aber dies jelbjt geben, Eph. 2,1; 1 Ror. 2,14; 12,3. Die Befehrung 
des Menjdjen gu Gott, wodurd der Menjfch wieder zu der wahren Rube 
fommt, ijt eingig und allein Gottes Werf, 2 Tim. 1,9; Eph. 2, 8.9. 

Wie felig diefer wahre, innerlide Sabbat, den Gott dem Chrijten- 
hergzen durd) den Glauben an Chriftum fdenft! Der Chrift weif fich in 
Chrijto, feinem Heilande, geborgen fiir Beit und Cwigfeit. Mégen 
Teufel, Welt und Fleijch ihn anfechten und twider ihn fein, er hat durd 
Chrijftum Vergebung feiner Giinden, Frieden mit Gott. Gott ijt nidt 
twider ifn, jondern fiir ibn, ift fein Freund und lat fic alle3, twas er tut, 
um Chrijfti willen woblgefallen. Diefes Betwuptfein, diefe Rube in Gott 
ijt ein Himmel im Herzen, ein Vorfdmad der Seligfeit, der alles Bittere 
Diefer Welt verfiikt, Pj. 73,23—26; Rim. 8,31—39. Wer mide 
nicht diefen Sabbat, diefe Rube in Gott, haben und behalten? 


2. 

Wie gefagt, ijt die wahre Sabbatsfeier, die auch ein Chrijt halten 
fol, eingig und allein Gottes Werf im Herzen des Chriften. Gott aber 
wirft den Glauben durd) die Gnadenmittel, durd fein Wort und feine 
beiligen Saframente, Rim. 10,17 u.a. Mur durch den nie aufhorenden 
Gebraud der Gnadenmittel wird der innere Sabbat in der Seele des 
Cbhrijten erhalten. Das arme Weib im Terte mar fich deffen wohl be- 
tuft. Darum fam fie gum Gottesdienjt, um durch Gottes Wort im 
Glauben gejtarft und erhalten gu werden. 

Gott hat da Heilige Predigtamt in der Kirde geftiftet, damit die 





Dispofitionen itber die erfte Evangelienreihe ber Synodalfonferens. 765 


Chriften dure Wort und Saframent in der wahren Rube in Gott er- 
halten bleiben, Eph. 4, 10 ff. Wohl wiffen mir, da in der Beit des 
Neuen Teftaments das auperlide Sabbatsgebot aufgehoben ijt; aber 
damit ift nicht gejagt, dak wir die Ordnung der Kirde, am Sonntag gum 
Gottesdienft gufammengufommen, nidt genau gu nehmen braudhten. 
Gott will, dak fein Wort gepredigt wird und dah die Chriften fich ver- 
fammeln, fein Wort zu horen, Hebr. 10, 25; Apoft. 2,42. Darum 
feiern wir Den Sonntag und andere Fefte. (RKat., Frage 32.) Wir danz 
fen Gott, dak wir einen Tag in der Wode haben, da wir in unjer 
Gotteshaus gehen, mit unfern Mitchrijten ungejtort Gottes Wort horen, 
am heiligen Whendmabhl teifnehmen, unfere Stimmen in Bitt- und Lob- 
gebeten und Gefangen erheben und noch gu andern Stunden des Tages 
purd Vetradtung des gottlicjen Wortes gum innerliden Sabbat fommen 
fonnen. Wer fann jagen, dak er den twabhren, innerliden Sabbat halt, 
wenn er Den Guperliden Sabbat veradhtet, an dem ihm die Mittel gereicht 
werden, gum innerliden Gabbat zu fommen? Wie fehr bediirfen wir 
alle deSfelben! Wie leicht wird die Rube in Gott unferer Geele wieder 
geraubt! Darum jo widtig und fo ndtig, immer twieder diefe Rube gu 
fuden, wo Gott verheigfen hat, gu uns gu fommen und uns gu fegnen, 
namlidh too fein Wort erfdhallt, Pj. 26,6—8; Vuf.11,28. Gine ernfte 
Priifung, wie e3 um uns fteht! &. . Eggers. 


Adhtzehnter Sonntag nad) Trinitatis. 
Matth. 5, 1—12. 

Die VBergpredigt ijt Gefebespredigt, aber an die glaubigen Siinger 
de OErrn gerichtet, V.1.2. Das ,lehrte fie” begieht fich auf die 
Singer, die er im Beifein de} Volfs unterridtete; val. Quf. 6,30, und 
die Dortige Form ,,Selig feid ihr”. — Auch Chrijten haben die Geez 
febeSpredigt ndtig, Damit fie immer beffer den Willen de3 HErrn und die 
Notwendigfeit der Heiligung erfennen. Die Verheigungen unfers Tertes 
find daber Gefebesverheipungen, bedingt durd) die Erfiillung der For 
derungen. Wber Chriften, und fie allein, finnen auch dem Willen des 
HErrn nadhfommen und feine Verheifungen erlangen. 


Die Seligpreifungen find an Chriften geridtet. 


1. Nur Chrijten finnen anfangen, ihre Forde-z 

rungen gu erfillen. 

2. Nur Chriften finnen Hoffen, ire Verheifune 

gen gu erlangen. 
1. 

Man Zzeige die Notwendigfkeit der Heiliqung fiir Chriften auf Grund 
bon B.3—10. Das muf eine Serzensheiligung fein, BV. 8; das muh 
eine Oeiligfeit fein, die felbft in Verfolgung ftandhalt, B. 10. 

Solder GHeiligung find nur ,Viinger”, V.1, fabhig, die das Evan- 
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gelium bom Reid, Rap. 4, 23, im Glauben angenommen und durd ihren 
Geiland Kraft befommen haben, den Willen Gottes gu tun, Yoh. 15,5; 
Eph. 2,10. — Aber wie fiimmerlich ift unfere Heiligung! Wenn wir 
un8 auf unfere Sciligung verlafjen miiften, waren tir verloren. Wie 
notig haben wir den Heiland, der uns alle Giinden vergibt, uns taglid 
Kraft gibt gu feiner Nadfolge, unfere Unvollfommenbeit mit feiner Voll- 
fommenbeit bedect und fo unfere ftiimperhaften BVerfuce gu wirflid 
guten Werfen erhebt, uns zu Tatern jeines Willens, gu Crfiillern feines 
Gefebe3, macht, fo dak wir aud) der Verheifungen teilhaftig werden, die 
er allen Tatern feines Willens verfpricht. 


2. 


Um feine Chriften gu ermuntern, den Willen ihres Vaters gu tun, 
geigt der Seiland ihnen, welch herrlide Verheifungen auf die Crfitllung 
diefes Willen gelegt find. Man male den Chrijten recht lebendig die 
fajtliden Verheifungen vor Augen, die Chriftus hier aufgahlt. Aber 
twohl gemerft, dad find Verheifungen, die an die Erfiillung de3 Willens 
Gottes gefniipft find. Verfehlen wir diefe Erfiillung aud nur in einem 
gall, fo gehen wir der Verheipung verlujtig, Jaf. 2,10; 4 Mof. 27, 26. 
Nur weil wir mit Chrijto bereinigt find, der immer wieder gut und bollz 
fommen macht, too wir ettvas verfeblt haben, nur um diefe3 Heilandes 
und feines leidbenden und tatigen Gehorjam3 willen, fornnen twir hoffen, 
die Verheikung, die nur der vollfommenen Erfiillung gilt, gu erlangen. 

Danfen wir unferm Heiland, daB er un durdhs Coangelium vom 
Reich gu begliicten, jeligen Diingern gemacht hat, denen ohne alle ihr 
Verdienft alle3, aber auch alle3, bereits gefdenft worden ijt, was er hier 
an Verheifungen aufgablt, da wir gum Glauben famen. Gebraucjen 
wir nun aber aud) die un bon Chrijto gefdhenften Krafte, um der Heili- 
gung nadgujagen, ohne welche wird niemand den HErrn fehen, GHebr. 
12, 12—26. TH. Qati{ a. 


Neungzehnter Sonntag nad) Trinitatis. 
Matth. 10, 40—42. 


Matth. 24,12. Yn den lebten Tagen wird die Liebe erfalten, die 
Riebe gu Gott und dem Nachjten. Ymmer groper und ausgefprodener 
twird die Veradtung Gotte3, feineS Wortes und feiner Diener twerden, 
immer falter die Liebe und Wobhltatigkeit gegen den bediirftigen Nadjten. 
(Musfiihren.) — Weil eS heute jo in der Welt fteht, ijt es wohl notig und 
heilfam, gu betrachten 


Unfere doppelte Chriftenpflidt: 


1. Die Diener des Worts gerne aufzgunehmen; 
2. allen Menfaden gerne mit Werkfen der VQiebe gu 
dDienen. 
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1. 


a. Rontert. Tertfapitel ergahlt uns, wie der Geiland feine Finger 
ausjendet. Gagt ibnen, two und twas fie predigen follen, foie mas der 
Erfolg ihrer Predigt fein merde. Mande werden ihre Botjdhaft mit 
Freuden annehmen; andere werden die Botidaft veradten, Botfdafter 
verfolgen. Denno) freies Vefenntnis, BV. 33, vollige Gingabe, BV. 37 
bi8 39, notig. TexteSworte find Troft fiir Viinger. Beigen aber auch 
allen Chriften ihre doppelte Pflicht. 

b. Fert, BV. 40. Was heift ,aufnehmen”? Yn damaligen Ver- 
haltniffen bedeutete e3 hauptiachlic) beherbergen. Die} war damals be- 
fonder$ nodtig. iinger muften viel mandern. Gute Herbergen rar. 
Oft ging eS Leuten twie dem hHeiligen Clternpaar: ,,jie fanden feinen 
Raum in der Herberge”. Biinger und auch andere Chriften wurden oft 
verfolgt. Muten oft notgedrungen bei Glaubensgenojfen Unterfunft 
fuden, 3.8. Paulus bet Lydia, Wpoft.16,15; bet Yajon, Apoft. 17, 7. 

ce. Aufnehmen im meiteren Sinne de3 Worts bedeutet die Botfhaft 
der Diinger, ihre Predigt, annehmen, uf. 10, 16; Yoh. 13, 20; 
Apoft. 2,4. Der Heiland macht e3 alfo feinen Chrijten zur Pflicht, feine 
Diener und die VBot\Haft, die fie bradhten, angunehmen. Gdon damals 
gab e3 folde, die das nicht tun wollten. Mande, 3.B. 3 Joh. 10, wollten 
die Apojtel nicht aufnehmen; andere, befonders die Yuden in den 
Stadten, die Paulus befudjte, wollten ihre Botjdhaft nicht annehmen. 
(Bgl. Wpoft.) 

d. Die Bot{dhafter Chrijti aufnehmen bradte die Chrijten gutweilen 
in grofe Gefahr. Ramen unter Verdacdht. Wurden mifhandelt, 3. B. 
Yajon, Apoft.17,6. Darum Chrifti wundervolle Verheifung, Lert, 
%.40. ,Mimmt mich auf’, ,nimmt den auf, der mid gefandt hat’. 
Groke Chre, den Heiland felber gu beherbergen. Gefdicdhte Whrahams. 
Gott fam, ihn gu befucjen. — Der Heiland verfpricht aud) Lohn, B. 41. 
Hat auch herrlidjen Lohn gegeben, 1 Rin. 17,18; 18,4; 2 Ron. 4, 8 ff. 
Wird auch geiftlicdjen und ewigen Lohn geben, Yoh. 1, 12. 

Anwendung. Heute nicht mehr fo ndtig, dak Chriften Diener des 
Worts beherbergen. Wuch heute noch gut, wenn Diener de3 Worts fleigig 
in Chrijtenhaufern verfehren. Leute Hagen oft: ,Unfer Pajtor fommt 
nie gu uns.“ aft du fdon deinen Pajtor, deine Lehrer eingeladen? 
Auch heute noch ndtig, dak man die Votichaft der Diener de3 Worts anz 
nimmt. aftoren find Botjdhafter Chrifti. Bringen Botfdaft gottlider 
Weisheit. Cine Gemeinde, in der die Diener des Worts fchlecdht behandelt 
twerden, fo wenig wie miglich Gehalt befommen, von vielen beradhtet 
werden, erntet twahrhaftig feinen gottliden Segen. Wo Diener des 
Worts um Chrifti willen recht behandelt, hochgeachtet werden, da fteht e3 
gut. Gott wird alle3, tad fie an ihnen tun, reichlich befohnen. 
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2. 

a. Dod eS ijt auch Chrijtenpflicdt, den Mitmenfden Gutes gu tun, 
Lert, BV. 42. Allen Menfdjen jollen die Chrijten Gutes tun. Hier werz- 
den die Geringjften genannt. Dieje Geringjten waren entweder Kinder, 
die dabeiftanden, Miatth. 18,6, oder eS twwaren foldhe, die in geiftlicden 
Dingen Kinder waren. GSolche Leute fiihlen e3 bald, wenn fie guriid- 
geftoken werden, berachtet werden, wenn man ibnen nicht Hilft. 

b. B.42a. Werk der Liebe fceint gering gu fein: nur ein BVeder 
erfrijhenden Wafers. Dod) etwas Groke3. RKommt auf Umftande an. 
om beigen Sommer, nad tanger Wanderjfdaft, in einer Wiiftengegend, 
ift ein Trunf Wajfers viel wert. Befonders Kinder haben erfrifchendes 
Nak fehr ndtig. 

ce. Text zeigt deutlich, dak man nicht reich gu fein braudt, um gute 
Werke gu tun. GSelbjt arme Leute finnen einen Trunf€ Waffers dar- 
teiden. Witwe im Tempel hatte wenig, aber tat ein groke3, dem Heiz 
Tand woblgefalliges Werk. Wittwe gu den Zeiten Clifas war arm; dod 
tat fie ein groke3 Werk an dem Propheten de3 WAllerhidjten. Gott fieht 
auf jedeS Werk der Menjdjen. Cr belohnt aud aus Gnaden jeden Chri- 
ften, der gute Werke tut. Selbjt das geringe Werk, dbagB man einen Durz 
ftigen tranft, wird nicht unbelohnt bleiben, Lert, B.42b. Befonders 
aber in der Cwigfeit werden die quien Werke der Chrijten belohnt, 
Matth. 25, 35. 

d. Much heute noch notig, dak Chriften an diefe Chriftenpflidt er- 
innert twerden. LafKt uns Gutes tun daheim (Familiengenoffen), in der 
Gemeinde (an unfern Sdiweftern und Briidern in Chrifto), in der Welt 
(an unfern Nachbarn). Wiel Lieblofigfeit heute, auch unter Chrijten. 
Werke der Liebe find befte Reflame fiir Chrijtentum, Glaube, RKirde. 
Werke der Liebe fonnen alle Menfchen jehen und verjtehen. Werke der 
Riebe, rechte Werke der Liebe, machen Gott Chre, Matth. 5,16. Lat 
uns nie bergefjen: 1 Theff.5,12.138; 1 Tim. 5,17; Gal. 6, 10. 

saleausiidaneailiisiaion C. L. Rojdfe. 


Bwanzigiter Sonntag nad) Trinitatis. 
Quf. 6, 47—49. 

Unfer Leben ijt gleicdhfam ein Bau. Taglich bauen tir daran. 
Wimahlid) geht er feiner Vollendung entgegen. C3 ijt aber nicht genug, 
dak ein Bau geraumig, fchon, wohl eingeridtet ijt. Hauptiache ijt, daB 
die Mauern auf einem feften Fundamente ruhen; denn eS gibt nidt 
nur gute Tage und Gonnenfdein, fondern auch fchtwere Regengiiffe, 
Sturm und Wafferfluten. 

Wie baut man fider fiir Zeit und Cwigfeit? 

Dadurd, dak man 

1. Gottes Wort hort; 
2. Chriftum im Glauben annimmt; 
3. einen gottfeligen Wandel fihrt. 
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1. 


Das Hiren de3 Wortes Gottes ijt nidt ettwa eine Nebenfade, 
wie viele meinen, fondern Borausfebung der Befehrung gu Gott, 
%.47. Wer Gottes Wort nicht hort, fann feinen Willen nicht twiffen, 
fann alfo auch nicht gum Glauben fommen, Rim. 10, 17. 

Wud bet Chriften ijt das Hiren des Wortes Gottes notwendig. 
,€8 gilt, Gottes Wort fo gu horen, daR wir un3 an demfelben erbauen, 
das heigt, Dak eS gu dem Aufbau unfers waren LebenSgliids immer 
neue Baufteine hingutrage.” (Diillenfiefen.) Wenn Chrijten Gottes 
Wort nicht regelmakig horen, geht ihr Chrijtentum allmabhlicd in die 
Bride. (Crmahnung.) 

2. 

Will man fider fiir Beit und Cwigfeit bauen, dann muB man 
aber auch Chrijtt Rede tun. Wir miiffen tun, was er von un3 haben 
will. Und was will er bor allen Dingen bon uns? Glauben. Das 
gange Cbangelium ijt eine Cinladung gum Glauben an ihn. 

Seder Menjch, der fich weigert, fein Vertrauen und feine Hoffnung 
auf Chriftum gu feben, geht berloren, B.49. Bgl. Matth. 7, 26. 27. 
Hier fallt die Entjdheidung fiir Beit und Cwigfeit. 

Wer aber an Chrijtum glaubt, hat wohl gebaut. Yn den Stiirmen 
diefes Lebens hat er einen feften Grund; er braudht niemals zu berz- 
gagen. Und fommt der lebte Sturm im finftern Todestal und am Tage 
de3 Gerichts, aud) dann hat er guten Halt; denn er ift auf den Felfen, 
Chrijtum, gegriindet, BV. 48. 

3. 

Der Chrift, der darauf bedacht ijt, jider fiir Beit und Cwigkeit gu 
bauen, ftrengt fic) aber auch fortiwabrend an, mit Gottes Hilfe einen 
gottfeligen Wandel gu firhren. Das gehort gur rechten Weisheit und 
Tiegt auch in dDen Worten ,,horet meine Rede und tut fie”, V.47. Aller= 
dings, dDaS fromme Leben bringt un3 nicht in den Himmel; das fann 
allein der Glaube tun. Aber wer fich bemiiht, Hhriftlid) gu leben, der 
adit im Glauben; wer hingegen in feinem Wandel nadlaffig wird, 
der nimmt im Glauben ab. Viele gehen verloren, tweil fie e3 mit ihrem 
Leben nicht ernft genommen haben. (Wntwendung.) 

SHlup. Wie fteht e3 bei dir? Wie bauft du? Wird dein Haus 
feftitehen, wenn die Gewafjer fommen? ©. J. Friedrid. 








Miscellanea. 








Miscellanea. 





The Concordia Seminary Correspondence Courses. 

It seems that we still have many pastors among our readers who are 
not familiar with the fact that our Seminary is offering graduate work 
by mail in a manner that will appeal to every theologian who desires +o 
do systematic work. The following information is copied from our little 
folder and may prove welcome to many brethren: — 

Requirements for Admission. — Only such applicants as are now in the 
ministry of the Lutheran Church will be considered. Each application will 
be judged on its own merits, in agreement with the previous training of 
the applicant and his ability to take up correspondence work successfully. 
Work done at other institutions must be submitted by transcript or by 
other satisfacory evidence. A promise to continue in the ministry of the 
confessionally sound Lutheran Church is implied. Application for admis- 
sion must be in writing and, if the applicant’s name does not appear in the 
regular records, be accompanied by such evidence as will establish the 
standing of the applicant. 

Enrolment. — Enrolment may be made at any time and for any of the 
courses listed. The enrolment-fee, which must accompany the application 
for each course, is $3 per course, this being merely a nominal fee covering 
postage and printing. 

Courses. — The following courses are offered: — 

INTRODUCTORY. 


No.1. Theological Encyclopedia and Methodology. 
No.2. A Study of Luther’s Works. 


EXEGETICAL THEOLOGY. 


No. 3. Biblical Hermeneutics, Textual Criticism, Higher Criticism. 
No. 4. Biblical Isagogics. 
No. 5. Greek and New Testament Exegesis. 

.6. Old Testament Exegesis. 

.7. The English Bible. 

.8. The German Bible and Other Translations. 


HisToRIcAL THEOLOGY. 
. A Survey of Church History. 
. Biblical and Christian Archeology. 
. The Historical Background of the Old Testament. 
. The Historical Background of the New Testament. 
. Special Periods of Church History. 
. Symbolics, Confessions, and History of Dogma. 
. Patrology and Patristics. 


SysTEMATIC THEOLOGY. 


. Dogmatics and Biblical Theology. 
. Apologetics and Polemics. 
- Moral Philosophy and Christian Ethics. 
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PRACTICAL THEOLOGY. 
No. 19. Pastoral Theology and Church Polity. 
No. 20. Catechetics. No. 21. Homiletics. 
No. 22. Diaconics and Missions. 
No. 23. Liturgics, Heortology, Hymnology. 
No. 24. Christian Art and Architecture. 


PHILOSOPHY. 

No. 25. Psychology and Logic. 

No. 26. History and Problems of Philosophy. 

No. 27. Antichristian Religions and Philosophy. 

It is understood, as a matter of course, that any one desiring to 
undertake intensive studies in any field will receive all the assistance needed 
for the work, especially in the matter of an extended bibliography, etc. 
To avoid one-sidedness, however, the requirements are that the course as 
such be taken before one takes up detailed work in any chosen field. 

Diplomas and Degrees.—The chief purpose of the Correspondence 
Course is not that of granting degrees. However, since degrees in divinity 
tend to give the student an incentive for hard work, and since they usually 
result in a better standing for him in the community, the school will grant 
advanced degrees as follows: If the student has successfully completed five 
courses, one from each of the large groups represented, and has been in 
the ministry for at least five years, the degree of Bachelor of Divinity will 
be conferred upon the successful completion of the courses, as indicated. 
A thesis is required. With regard to higher degrees no definite arrange- 
ments have been completed; but those who are interested and have done 
the preliminary work will be dealt with individually. Diplomas will be 
given to all who finish any of the larger sections, whether they are can- 
didates for degrees or not. The fee for a diploma is $5. 


List of Books for the Various Courses. — Every student enrolled will 
be supplied with a list of books and an outline of studies to be used in 
the courses. It may be said that it will not always be necessary to study all 
the books that are given in the list. Other books in the field, taken from 
the student’s own library, may be substituted with the consent of the 
school. It will be best for the student to submit, at the time of his appli- 
cation, a list of the respective books already in his possession. The school 
is ready to supply additional bibliographical information to all such as 
wish to continue beyond the scope of the courses outlined in our pamphlet 
of courses. 

The expense connected with the purchase of books may seem high at 
first; but the expenditure is spread out over a number of years and will 
incidentally result in the collecting of a fairly complete and representative 
theological library. 

Not all statements of the books listed may be accepted by an orthodox 
theologian, and it is part of the work required of students to point out 
such false sections. References to clear passages of Scripture or to the 
symbolical writings of the Lutheran Church will greatly increase the value 
of any criticism offered. Address all communications to — 

Pror. Paut E. KRETZMANN, 
Director of Extension Division, 801 De Mun Ave., St. Louis, Mo. 
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Gin rimijdher Priefter aber die Heiligengebete. 

Ciner der bedeutendften ridmifd-fatholijden Theologen der Gegenwart, 
Karl Adam, begeichnet eS in feinem neueften Werk ,,YCjus Chrijtus” alg 
einen ,grogen BVorgug der rimifden Mefliturgie, dag alle Gebete durd 
Chriftus als den eingigen Mittler an den Vater gerichtet werden“, twahrend 
in den morgenlandifden Liturgien Chriftus gang gum Gott und gum fered. 
Tichen Richter twerde, gu dem man nur durd Vermitilung Marias und der 
GHeiligen gelangen finne. 

Dagu bemerft ein deutidher romifd-fatholijher Priejter ( Hochfirde, 
1938, G. 325. 326. 328): ,Qn der romifden Mebliturgie, die in einer dem 
Volfe unverjtandliden Sprache gefeiert wird, ijt Chriftus der alleinige 
Mittler; aber fonjt? auferhalb der lateinijden Mefje? im Glauben und 
Leben Roms und de3 fatholijden Volkes? Hier gilt eine andere lex orandi 
[GebetSregel] und deShalb auch eine andere lex credendi [Glauben3regel]. 
Man geht nicht durch Chrijtum gum Vater; denn Chrijtus ijt ausfdlieplid 
Gott. Man geht gu Maria und den Heiligen, und diefe miiffen fiirbittend 
und verjohnend einwirfen auf den Ridtergott Chriftus. Dies ijt der dog- 
matifde Hintergrund eines jeden Salve Regina und all der Ave Maria und 
ungabliger Marienz und Heiligengebete. Ya, unfern Tagen fdeint e3 vor- 
behalten gu fein, diefer unebvangelifden HeilZauffajjung und Gebetshaltung 
durch die Dogmatifierung der allgemeinen Gnadenvermittlung Mariens die 
Krone aufgufeben. ... Uauch dem gegenwartigen Papft liegt die Erhebung 
Ddiefer Lehre gum allgemein berpjlidtenden Dogma fehr am Herzen. MNeue- 
ften3 werden auf Unregung de3 romifden Generalfefretariat3s der maria: 
nifden Kongregationen itberall dieSbeziigliche Bittfchriften an den Wpojto- 
lifden Stubl geleitet; getvifje Orden entiwiceln einen groken Cifer in der 
Verbreitung diefer Lehre, wahrend einfidtige Theologen und Profefjoren 
fciweigen — aus Chrfurdt und mehr nod aus Furdt.... Der fatholijde 
Chrijt, der im Cvangelium twurgelt, betrachtet diefe neuecfte dogmatifde 
Entwidlung mit twadfender Gorge. Maria gur MPittlerin aller Gnaden 
erflaren heigt dod) 1 Tim.2,5 aufheben. . . . Saft modjten tir fagen: 
Komm, Bruder Martinus, fomm wieder! .. . 

Wit Katholifen von heute . . . find mit Redht ftolz darauf, dak unfere 
RKirdhe die Kirche de3 Gebet3 ijt; aber auch das andere ift unbejtreitbar: 
wir martern das Gebet de3 HErrn nod immer. Wir beten meijt viele 
Vaterunjer hintereinander, fehr haufig nur die Worte, ohne den Snbhalt gu 
iiberdenfen, meijt fo fdjnell, dak das Denfen nicht mehr mitfonmmt. Ynumer 
nod) twird die OQuantitat iiber die Qualitat geftellt. Geit der Beit der 
Gegenreformation hangen twir dem Vaterunfer ohne jede Paufe und iiber- 
gang da8 Abvbe-Maria an und fiihlen gar nidjt, dak diefe beiden Gebete doch 
nidt in einem Atemgug gebetet werden fonnen. Wir find feit Luthers 
Beiten nod) einen Gdjritt weiter geqangen in der Buriidfebung de3 Gebets 
deS HErrn: mic beten das Ave-Maria drei-, fiinfe und gehnmal haufiger 
alg ba8 Vaterunjfer. Go wird in jenem Gebet, dad befonders durd) Leo XI. 
tweitefte Verbreitung im fatholifden Volk gefunden hat und bon ihm als 
das Nonplusultra de chriftlidjen Gebets iiberhaupt gepriefen wurde, im 
Rofentrang, fiinfzigmal Maria gegriift, mahrend nur fiinfmal das Gebet 
de3 HErrn gebetet wird! Die groke Beborgugung de3 Wbe-Maria vor dem 
Vaterunfer hat fon Kardinal Manning als das dritte grofe Hindernis 
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fiir die Uusbreitung de3 Katholigismus erflart. Der fdlimmfte Mifbraud 
de3 GebetS de3 HErrn bejteht darin, dag e3 Hundert- und taujendmal nicht 
an Gott Vater gerichtet wird, fondern gu [1] den Geiligen. Heute gehen 
viele Ratholifen mit den Heiligen nicht gum Vater, fondern umgefehrt wenden 
fie fice) mit Dem BVaterunfer an die Heiligen. Dadurdh wird da3 Gebet, 
diejer Heilige Umgang Gottes mit dem Menjdhen und de3 Menfden mit 
Gott, in unglaublider Weife materialifiert.“ R. W. Heinge. 


She Stayed at Home. 

Under this caption, America has an editorial, part of which we repro- 
duce for the sake of its pertinent remarks: — 

“In a little burial-ground near Versailles a crumbling stone marks the 
resting-place of a mother who in life rejoiced in a large family of sons 
and daughters. Across the face of the stone a careful artisan has carved 
her name and the date of her birth and of her death. The last line he re- 
served for her eulogy, brief, but comprehensive: DOMI MANSIT, ‘she 
stayed at home.’ 

“To stay at home was doubtless her duty, considering the size of her 
family. But the point is that she stayed. She never made a speech, or 
wrote a book, or cast a vote, or got up a petition to support some new 
way of spending the town’s money. She was too busy making a home, 
that unit upon which the good future of Church and State alike depends. 
In taking care of little bodies, in teaching baby minds to turn to God, 
and in providing for that child of larger growth, her husband, she was so 
fully occupied that she had no time for matters of lesser import. She was 
loyal to God and to her home; like every loyal mother, she was happy, 
and she brought happiness to all about her. 

“If women complained that to manage a household demanded a degree 
of courage and intelligence not often found, we could understand. But 
when they profess to be able to care for a household in odd moments 
snatched from public engagements or aver that home duties are mean and 
narrow, we simply do not know what they mean. A railroad or a great 
banking-house or an international steel corporation can be managed by 
brains, but more than brains are needed to make a home and keep it. It 
takes a strong will and a keen intelligence and a tender heart, all attuned 
to one great purpose; that is to say, it takes a woman into whose heart 
God has put mother love. 

“Whosoever has had such a mother, let him get on his knees daily 
and thank God.” P.E.K. 
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I. Amerika. 

The Inspiration of Scripture.— Under this heading Dr. Loraine 
Boettner, Professor of Bible, Pikeville College (Kentucky), published two 
articles in Christianity Today (July and August) in which he proves the 
doctrine of plenary inspiration (verbal inspiration) to be truly Biblical. 
In the first of the two articles he shows that, while rationalists have in- 
variably denied the divine inspiration of the Bible, this doctrine has always 
been held by Christian believers with absolute unanimity. In the second 
article he supplies the Scripture-proof for the doctrine of plenary inspira- 
tion. His thorough, exhaustive presentation of the Scripture evidence cer- 
tainly must delight every true Christian’s heart. At the close of the article 
he writes: “It is of course impossible to explain away the innumerable 
texts which teach plenary inspiration, and the idea that they might be 
explained away is based on the odd notion that this doctrine is taught 
only in isolated texts here and there. It is true that some texts teach it 
with exceptional clearness, and these are the ones which skeptics would 
most like to be rid of. But these passages are simply the climax of a pro- 
gressive and pervasive testimony to the divine origin and infallibility of 
these writings, a testimony equally strong in the two Testaments. ‘The 
effort to explain away the Bible’s witness to its plenary inspiration,’ says 
Dr. Warfield, ‘reminds one of a man standing safely in his laboratory and 
elaborately explaining, possibly with the aid of diagrams and mathematical 
formulae, how every stone in an avalanche has a defined pathway and may 
easily be dodged by one with some presence of mind. We may fancy such 
an elaborate trifler’s triumph as he would analyze the avalanche into its 
constituent stones and demonstrate of stone after stone that its pathway 
is definite, limited, and may easily be avoided. But avalanches, unfor- 
tunately, do not come upon us stone by stone, one at a time, courteously 
leaving us opportunity to withdraw from the pathway of each in turn, but 
all at once, in a roaring mass of destruction. Just so we may explain away 
a text or two which teach plenary inspiration to our own closest satisfac- 
tion, dealing with them each without reference to its relation to the others; 
but these texts of ours, again, unfortunately do not come upon us in this 
artificial isolation; neither are they few in number. There are scores, 
hundreds, of them; and they come bursting upon us in one solid mass. 
Explain them away? We should have to explain away the whole New 
Testament. What a pity it is that we cannot see and feel the avalanche 
of texts beneath which we lie hopelessly buried as clearly as we may see 
and feel the avalanche of stones! Let us, however, but open our eyes to 
the variety and pervasiveness of the New Testament witness to its high 
estimate of Scripture, and we shall no longer wonder that modern scholar- 
ship finds itself compelled to allow that the Christian Church has read her 
records correctly and that the church doctrine of inspiration is simply 
a transcript of the Biblical doctrine; nor shall we any longer wonder that 
the Church, receiving these Scriptures as her authoritative teacher of doc- 
trine, adopted in the very beginning of her life the doctrine of plenary 
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inspiration and has held it with a tenacity that knows no wavering until 
the present hour.” 

What a pity it is that to-day Lutheran theologians in our country, 
reared on the sola Scriptura, dare deny the plenary inspiration of the 
Bible not only in quarterlies intended for pastors, but even in popular 
periodicals, where the venom of unbelief must vitiate the minds of thou- 
sands of laymen, both old and young, while Fundamentalists in sectarian 
circles, where Modernism has long been destructively current, arise anew 
to proclaim and defend the Biblical doctrine of verbal and plenary inspi- 
ration! We are indeed ashamed that “Lutheran” rationalists should add 
their offense to that of rank Modernists, to whom the Bible is no longer 
a divine, but a human book, full of errors. But all the more do we wel- 
come and appreciate articles like that of Dr. Boettner which bring out the 
Biblical doctrine of inspiration so clearly and emphatically. J.T. M. 


Lutheran Church Unity and Its Hindrances.—In the Lutheran 
of July 23 the editor, Dr. N. R. Melhorn, discusses an article that appeared 
in the Augustana Quarterly and was written by Dr. O. A. Benson on the 
subject “Doctrines and Practises that Hinder Lutheran Church Unity.” 
Dr. Melhorn does not think that our main objective in endeavoring to bring 
about adjustments of groups of Lutherans must be the removal of “in- 
herited hindrances.” Differences there are between the church-bodies, and 
they continue in the mergers that have arisen, says he; but over against 
them he wishes to stress that “the constituencies of the Norwegian, Amer- 
ican, and United Lutheran churches each have the vigor of unity of pur- 
pose, the might of greater numbers, and the lessened weakening of divi- 
sion.” He deplores that Lutherans are not a greater power in this 
country, and he finds the evil in “ineffective or insufficient organization.” 
Perhaps the following paragraph will bring out well what he has in mind: 
“It is our personal belief that what the people who are Lutherans in 
America and Canada want to consider is an organization big enough to 
meet the nation-wide antagonisms to our Lord’s teachings. For every na- 
tion-wide attack on Christianity, good protective strategy calls for ‘nation- 
wide’ church response.” To do justice to him, we quote also the last para- 
graphs of his article: — 

“Dr. Benson decries the desire for bigness. Well, bigness has its uses. 
You can see more from the top of a mountain than from the top of a hill, 
other things being equal. There are times when mass momentum is ab- 
solutely necessary. We have never seen it tried, but we suspect that 
a series of successive collisions between a ten-ton truck and two-ton auto- 
mobiles would do most damage to the small cars. The Lutherans of 
America are really a forceful group. They rank fourth in numerical size, 
and they have the esteem of their fellow-men. Their influence is needed 
against the invasions of secularism, against intolerance, and against the 
subtle planning of hierarchy to obtain a commanding position in American 
life. Combined, it would amount to something. Divided, it is of little 
real effect. 

“It is when these great calls to service are under consideration that 
we become impatient with those who want to back-track into unity by 
first considering hindrances. What we should do is to go ahead into com- 
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mon action against common enemies in the name of our common Word and 
Sacraments. Not hindrances, but objectives should be major to the con. 
sideration of union. We cannot remove differences; but grace can manage 
the miracle of fellowships.” 

We cannot refrain from saying that the writer of the above here seems 
to put human considerations above those given in the Scriptures. What 
God Himself has inculcated as the course which we are to follow is faith. 
fulness to His revelation. Not the question, How can we best function as 
a church-body? should be uppermost in our minds, but, What does loyalty 
to the Word of God demand of us? Everything else is secondary. A. 


Guarding and Preserving.— Under this heading the Lutheran 
Herald (July 21) offers its readers an editorial which, at least in its essen- 
tial statements, must receive the whole-hearted support of every orthodox 
Lutheran. The article really is a plea for the preservation of the pure 
doctrine of the Lutheran Church in its opposition to Calvinistic and 
papistic errors. It is highly gratifying to all lovers of the divine truth to 
read such an editorial in a Lutheran periodical, and by excerpting it here, 
we purpose not only to present to our readers a few thoughts of eminent 
importance, but also to commend that paper for bringing these thoughts to 
the notice of its circle of readers. Quoting the article in part, we read: 
“We hear [to-day] such statements as this: ‘The Lutheran Confessions 
are mile-stones marking how far Christian thinking had progressed at that 
time.’ [By the way, this is the common view on creeds and confessions, 
held by liberal theologians, including Lutheran, in Germany and our own 
country. — The Edd.] We hear warnings against ‘overindoctrination,’ 
against ‘ramming Lutheran doctrine down the throats of our young people.’ 
We see that in some quarters the stressing of Lutheran doctrine and prac- 
tise in contrast to un-Lutheran doctrine and practise has lost its meaning. 
Well, if Lutheran doctrine is of so little importance, why bother about the 
maintenance of a Lutheran Church? We have in this country a number of 
protestant church-bodies and sects. It does not look well, and much con- 
fusion in religious matters is caused thereby. Much of the declamation 
against the evils of ‘denominationalism’ is justified. If there is no vital 
interest involved, men have no right to split the Church and to squander its 
resources in men and means. When there is practically nothing in the 
strong box, why order out the soldiers and march with drawn sword guard- 
ing less than four cents? [The writer here refers to a very apt, illustrative 
story which he narrated in the preceding chapters.] It is far different if 
there is something of great value which deserves to be guarded and pre- 
served. And in the case of the Lutheran Church there is a great treasure. 
And that treasure is the pure doctrine, the Lutheran presentation of the 
saving truth. The Lutheran Church stands for one great principle: ‘Sal- 
vation is of God,’ Rev. 19,1. This is the red thread that runs through the 
whole fabric of Lutheran doctrine. Therefore the Lutheran Church has 
recognized ‘justification by faith’ to be the central Christian doctrine, and 
it has excluded from this doctrine all works and merits of man. ‘Justi- 
fication’ is an act of God, who imputes to sinful and guilty man the right- 
eousness of Christ. Therefore our Church also sees in Christ not simply 
the perfect man, not only the perfect teacher, but the divine Son of God, 
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who became man in order to save fallen man. Salvation is of God; our 
Savior is true God with the Father and the Holy Ghost. This salvation is 
appropriated by us through faith. We are saved through faith. And ac- 
cordingly it is taught that faith is not man’s own creation. Man be- 
lieves, yes, and he believes with a faith wrought by the Holy Spirit, true 
God with the Father and the Son. Faith is created in the sinners’ heart 
through an act of the Holy Spirit which we call the new birth. And since 
the saving faith, which is a new life of faith [this expression can be cor- 
rectly construed, since what the writer means to emphasize is that saving 
faith is not a dead quality, but a living, active appropriating, a justifying 
and also sanctifying reliance upon, the merits of Christ; as a definition 
of saving faith, however, the statement of course is incorrect], consists in 
accepting the salvation wrought for us by Jesus Christ, it follows [?] that 
the Holy Spirit, in creating the life of faith in the hearts of men, will use 
as His means a presentation of Jesus Christ and His work. This presenta- 
tion we have in the Word and the Sacraments. [Also this thought is 
correct, but, to avoid misunderstanding, it should have been differently 
worded: 1) For “life of faith” in the last case better faith ; 2) for “a presen- 
tation of Jesus Christ and His work” better the Gospel, etc.; 3) for the proc- 
ess of ratiocination which the writer here employs, but wrongly so, since the 
latter really does not follow from the former, as the Holy Spirit, under 
given circumstances, might work saving faith even without means, it would 
be better to refer this truth directly to Scripture and to state the teach- 
ing of Scripture that God has actually appointed the Word and the 
Sacraments to be ordinarily the means of grace. That doctrine, too, is 
an article of faith, which we accept because God teaches it in His Word, 
and not because of a logical or rational development from any other Bib- 
lical truth.] We can now appreciate the attitude of the Lutheran Church 
toward the Word and the Sacraments. The Word is divine, inspired by 
the Holy Spirit. It does not simply tell a story of Jesus Christ and His 
work; but it brings Christ and the salvation wrought by Him, the fruit 
of His suffering and death, to the human heart. And likewise the Sacra- 
ments are not simply symbols and tokens, but they also bring Jesus Christ 
Himself and His salvation, and thereby the life of faith is created and 
nourished. [Also here we find an inaccuracy, for the “life of faith” is 
created and nourished by the fact that the Holy Spirit works faith in the 
heart through the means of grace. The “life of faith” is not the result of 
personal contact with Christ, whom the means of grace bring to the heart; 
this would be the error of Osiander, who taught justification by personal 
contact with God’s essential righteousness, i. e., the Son of God, and hence, 
in the last analysis, justification by sanctification. In other words, union 
with Christ is the result of faith; but faith is not created and nourished 
by some union with Christ. Though the latter may be asserted and de- 
fended in the article of sanctification, it is not true in that of justification.] 
We see that the doctrines taught and stressed by the Lutheran Church put 
it into opposition to other church-bodies teaching differently on some point 
or another. But we also see that the various doctrines taught by our Lu- 
theran Church constitute an organic whole. The various doctrines are 
simply various ways of expressing the same fundamental truth: ‘Salvation 
is of God. ... But granted that the Lutheran Church does not teach 
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false doctrine, but only what can stand the closest scrutiny [of course 
in the light of God’s Word], is it important to guard and preserve every 
jot and tittle so as not to lose or to mar any part of the whole system of 
doctrines? We shall in answer point only to one aspect of this question. 
When a person has been roused from spiritual lethargy and indifference 
to realize his lost condition, and when he is seeking something better [the 
underlying thought here is incorrect, for the writer is here thinking of a 
person who has been terrified by the Law, as was Judas, the traitor, and 
who therefore is seeking a better message than the condemning Law. 
But such a person does not seek “something better”; on the contrary, as 
long as he knows only of the Law and nothing of the Gospel, he abandons 
all hope and despairs, as did Judas. The false, misleading premise here is 
that the Law already by itself guides a sinner somewhat, at least in- 
directly, to God. However, the Law cannot do anything of the kind; it 
only removes the sinner all the more from God and drives him into hell], 
does it matter much to him whether you leave him to his own resources 
or direct him to a salvation wrought by God in every respect? And if the 
Lutheran Church in a clear way directs the sinner to God, to His grace, 
and to the means of grace, as ordained by Him, is it not the duty of the 
Lutheran Church as a whole and of every member of the Church to guard 
and preserve the doctrines involved as a priceless treasure? But then we 
shall hear no more talk about overindoctrination, overstressing the im- 
portance of doctrine, and the like.” We are glad that the Lutheran Herald 
has given new emphasis to the necessity of guarding and preserving with 
meticulous care the pure doctrine. Its failure to present all thoughts 
clearly and correctly, however, proves anew how necessary it is for us 
Lutherans to study the Christian doctrine on the basis of Scripture and 
our Lutheran Confessions with renewed interest. As Dr. Norlie recently 
remarked in an interview with the writer: “What all of us Lutherans to- 
day must study first of all is Christian doctrine.” J.T.M. 


The sesquicentennial of the New York Ministerium was observed 
at the eighth annual convention of the United Lutheran Synod of New 
York. The meeting was held, says the Lutheran of July 9, “in Albany, 
... where the New York Ministerium had been organized 150 years earlier, 
in 1786; in Albany, where the United Synod was formed in 1929 from the 
merger of the three synods formerly on this territory (the New York 
Ministerium, the New York Synod, and the Synod of New York and New 
England); in Albany, where the present synod celebrated its fifth anni- 
versay in 1934.” 

In a service of thanksgiving Dr. Augustus Steimle of New York, as the 
festival speaker, according to the Lutheran paid the following tribute to 
the outstanding figures in the development of the Church: — 

“William Christopher Berkenmeyer, who had organized his ‘consisto- 
rium’ in the Raritan Parish, New Jersey, in August, 1735; Joshua Kocher- 
thal, who was the spiritual leader of a group of Palatines, which divided 
between the Hast Camp and the West Camp of the Hudson River, to settle 
on lands granted by Queen Anne; John Christopher Kunze, ‘doubtless the 
most scholarly Lutheran of his day,’ a D. D. from the University of Penn- 
sylvania, professor of Oriental Languages in Kings College, New York, and 
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a member of the Board of Trustees of the same institution (now Columbia 
University) ; Samuel Schwerdfeger, a graduate of Erlangen; John Chris- 
topher Hartwick, ‘traveling missionary of synod,’ who directed in his will 
the founding of an institution for the training of pastors and missionaries 
to the Indians,’ Hartwick Seminary, founded 1796, now located in Brook- 
lyn; Frederick Henry Quitman, ‘whose intellectual attainments and supe- 
rior culture won him a D.D. from Harvard’ and whose son later became 
governor of Mississippi; Ernest Lewis Hazelius, another missionary leader ; 
and Frederick Augustus Conrad Muhlenberg, pastor of Christ Church, New 
York City, and later politically prominent in the nation’s life, serving in 
the Continental Congress for three terms, during two of which he was 
Speaker of the House. It was the latter’s influence, according to 
Dr. Steimle, which caused the New York Ministerium to be the first church- 
body in America to recognize the laity in the scheme of church govern- 
ment. Others whom Dr. Stemle mentioned were: Dr. Frederick William 
Gaissenhainer; the Rev. Morris Officer and the Rev. David A. Day, both 
prominent in the Muhlenberg Mission, Africa; and Dr. Carl Stohlman. 
It was at a meeting of the old Hartwick Synod at Cobleskill, N. Y., in 1837, 
that a group of pastors’ wives organized the ‘female association of Hart- 
wick Synod for the purpose of educating a minister for the foreign mis- 
sion-field,’ the first women’s synodical society in the United States.” 

The Lutheran reports that at the recent convention action was taken 
against men who erred from the truth. Says the Lutheran: — 

“One of the intensely solemn moments of the convention occurred when 
the president, with right hand upraised, ‘by virtue of the authority vested 
in me as president of synod,’ declared the deposition from the Lutheran 
ministry of two of the brethren of synod ‘in the name of the Father and 
of the Son and of the Holy Ghost.’ (The two men, Bartholomew H. 
Schleifer of Buffalo, where he was formerly pastor of Our Savior Church; 
and Kar] P. Steffens of Bethlehem Church, Brooklyn, had declared them- 
selves committed to the principles of ‘anabaptism,’ 7. e., ‘baptism again,’ 
and had repudiated openly the doctrine and practise of the Lutheran 
Church in respect to infant baptism and the manner thereof, namely, 
sprinkling.) Technically the offense was ‘preaching or teaching doctrine 
in conflict with the faith set forth in Article I, Section 2, of synod’s con- 
stitution, which states: “This synod receives and holds the canonical books 
of the Old and New Testaments as the inspired Word of God, the only and 
infallible rule of faith and practise. It believes and confesses .. . that the 
Symbolical Books of the Lutheran Church are a true exposition and de- 
fense of the divine Word.”’” 

Such action is in accord with the words of our Savior, John 8, 31: 
“If ye continue in My Word, then are ye My disciples indeed”; also with 
St. Paul, 1 Cor. 1,10, “that ye all speak the same thing and that there be 
no division among you, but that ye be perfectly joined together in the same 
mind and in the same judgment”; and, again, with Rom.16,17: “Now, 
I beseech you, brethren, mark them which cause divisions and offenses 
contrary to the doctrine which ye have learned and avoid them.” 

Such action against errorists is gratifying to all that love the truth 
as it is in Jesus Christ. The truth of God’s Word is promoted when 
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error is condemned and the proponents of error are disciplined and ex. 
pelled from membership. Courageous and determined action against per- 
sistent errorists proves that the signatures to the Lutheran Confessions 
are not merely a pious gesture, but given in good faith. Such disciplinary 
measures beget confidence and pave the way toward true unity among 
the Lutheran church-bodies in America. F. H. Brunn. 


Why the Church Is Ineffective. — Dr. Martin Lloyd-Jones, the Har- 
ley Street (London) heart specialist, gave up his lucrative practise in order 
to preach the Gospel. To-day large audiences gather in the assembly halls 
in which he speaks. Last December, addressing a huge multitude in the 
Royal Albert Hall, on the occasion of a great Bible demonstration, at which 
he was the chief speaker, he said: “The causes usually mentioned for the 
Church’s present ineffectiveness are merely secondary. The real cause is 
her departure from belief in the Bible and from evangelical doctrine. From 
the moment that philosophy was given the place of revelation things began 
to go wrong. When the Bible began to be regarded as the history of man’s 
quest for God rather than the revelation of God to man; when the doc- 
trines of grace were jettisoned and that of evolution taught, rot set in. 
We should declare the sovereignty of God and the depravity of man and 
his inability to save himself; the sacrificial, expiatory death of C hrist 
and His glorious resurrection as the only hope of human salvation. We 
should declare the justice and wrath of God and Christ as the one and only 
means of salvation from that wrath and its consequences. The Bible 
teaches the progressive deterioration of society, and this is the very oppo- 
site of evolution. We look, not for such an evolution, but for the apoca- 
lypse of the Son of God.” According to the Sunday-school Times, which 
quotes his address in part (May 31, 1936), Dr. Lloyd-Jones is of the 
opinion that the Christian Church is nearing the end of the spiritual 
winter, that many leaders are turning back to the old paths, and that 
a new interest in the old doctrines is evident in the minds of the people. 
His own ministry can be taken as such a sign; for wherever he preaches, 
the largest churches are crowded to capacity long before the beginning of 
the service. With respect to the various schools of higher criticism he 
thinks that it is best to leave them alone since they are bound to demolish 
one another. Let the Church devote her time to the preaching of God’s 
Word, relying on the power of the Gospel for victory and success in 
her work. J.T. M. 


Protestantism “Running Down-Hill.” —That Protestantism is 
“running down-hill” is the opinion of Roger Ward Babson, the well-known 
church statistician, whose latest reports on church statistics startled the 
Association of Statistics of American Religious Bodies gathered for ses- 
sions in Manhattan during the first week in May. As Time (May 11, 1936) 
reports the Babson facts in summary, the average United States Protestant 
minister is drearily dishonest; for he pads his church-membership list by 
about twenty-five per cent. Of the names he keeps on his lists about eight 
per cent. are those of dead people. On an average Sunday he preaches 
to a house seventy per cent. empty. On that Sunday nine out of every ten 
people in the United States either go to a Catholic church or to none. 
Since the Catholic Church claims only 20,500,000 of the United States’ 
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127,785,000 inhabitants as members, and since Protestant attendance is 
estimated at less than 14,000,000, the indication is that only one citizen in 
four is a churchgoer. Mr. Babson’s survey was based altogether on Con- 
gregational figures. It shows that the church attendance of the Protestants 
in the United States reached its peak in 1880 and has been “running down- 
hill” ever since. In 1921 Protestant churches signed up 1,710,000 new 
members, but in 1935 only 990,000. While other church statisticians have 
arranged their figures to indicate that the total United States church- 
membership keeps abreast of the increase of the population in general, 
Roger Babson declares that, while twelve per cent. of the population at- 
tended Protestant churches in 1930, the rate was down to 10.8 per cent. last 
year. Depressed by his findings, Mr. Babson, who himself is a Congrega- 
tionalist, declared: “If church attendance continues to peter out, our mis- 
sion societies and all our other church organizations will go overboard. To 
save the Church, our laymen must go to church.” J.T. M. 


The Presbyterian Church of America. — “That is,” writes Dr.David 
D. Burrell in the Presbyterian of June 25, “the corporate title of the new 
denomination just formed by the supporters of the Independent Board. 
According to the press the new Church begins its life with some thirty-five 
ministers enrolled. I am told that almost a hundred more are prepared 
to leave us and join them and that there is a strong probability of their 
receiving also the entire body of one cf the smaller Presbyterian denomi- 
nations. 

“The new Church’s doctrinal standards are those Westminster Stand- 
ards which, according to Dr. Machen, we have abandoned. The first mod- 
erator is of course Dr. Machen himself; the stated clerk, the Rev. Paul 
Woolley, of Westminster Seminary. The new Church begins its life with 
two substantial assets, Westminster Seminary and the Independent Board 
for Presbyterian Foreign Missions. 

“The existence of this sturdy infant denomination is due solely to 
the conviction in the minds of its members that our Church has so far 
apostatized that they would not stay in it if they could and that the 
action of the last three assemblies shuts them off from any possible future 
ministry among us. 

“Let no one underestimate for a moment the significance of this event. 
It is a genuine calamity for us. 

“For one thing, our Church loses a good hundred or more of its best- 
trained, most intelligent, most consecrated ministers and with them 
a goodly number of ordained elders and devoted members. Many of them 
I know personally, and I honor and love them. We may feel that they 
have made mistakes, that they have been intolerant and brash in speech, 
but we cannot but admire their consistency, their devotion to Christ and 
the Bible, their willingness to sacrifice everything for principle. They are 
strong and able men, whose witness for Christ is unmistakable. Their 
departure is a major loss. 

“This is especially true of the secession of Dr. Machen and some of his 
colleagues in Westminster Seminary. I believe that they were unwise 
in founding the Independent Board. I believe that they are grievously 
mistaken in calling us an apostate Church. I believe that they would do 
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far better for Christ if they stayed with us and fought the battles of 
evangelical conservatism shoulder to shoulder with the rest of us con- 
servatives. The great majority of us are loyal to the faith and do earnestly 
contend for it; and we need their support. It is an immeasurable loss 
to our Church to be deprived of the services of some of her strongest, 
shrewdest, most intelligent, most faithful scholars and teachers. As 
a scholar and apologete, there is no man left in our denomination who 
can compare with Dr. Machen. Like other prophets, he is far more honored 
abroad than at home. I record my very deep sorrow over his departure, 

“This secession is significant, again, because it compels in us a sense 
of shame and remorse that such a thing could have happened in our midst. 
Aside from the fact that many —of whom I am one— believe that the 
charge of Modernism in our denomination and in some of our boards is 
not altogether unfounded, there is our conviction that this three-year-long 
procedure through which we as a Church have been painfully passing need 
never have been entered upon. We cannot but feel that there has been 
pride and intolerance and unkindness on both sides of the controversy. We 
have a painful suspicion that we as a Church have mishandled something 
that should have been dealt with in an infinitely more tender and con- 
siderate fashion. ... I love my Church, and I stand by her; but still 
I confess with shame that she needs more of the Spirit of Christ.” 

The same issue of the Presbyterian quotes Dr. C. E. Macartney, former 
moderator of the General Assembly, who in his sermon on June 21, at his 
church in Pittsburgh, said: “We honor those who felt in conscience bound 
to withdraw from the Church, and some of whom, in so doing, ‘let goods 
and kindred go.’ Such withdrawals and separations have been the glory 
of our Presbyterian and Reformed history and heritage. 

“But no new situation has arisen within the Presbyterian Church, 
U.S. A., of a nature to drive loyal and conservative Presbyterians out of 
the Church. There is no question about the invasion of Modernism in the 
Presbyterian Church and, indeed, all churches. Neither is there any doubt 
about the devastating effect spiritually of this blight or that it eats ‘as 
doth a canker.’... 

“Nothing would suit the Modernists better than that the Conserva- 
tives in the Church should withdraw and leave them in peace to propagate 
their ill-favored doctrines. There are thousands of Bible-believing Pres- 
byterians who have no thought of such a withdrawal and who propose 
to remain within the Church and contend for its grand history and tradi- 
tions and its noble witness to the Gospel. In so doing, they have an 
immense advantage in the history of the Church, in the repeated doctrinal 
deliverances of the General Assembly, and in the repeated doctrinal deci- 
sions of the highest judicatories of the Church. All that we need do in 
contending for our faith is to avail ourselves of this immense advantage. ... 

“The two watchwords for this hour are the two utterances so familiar 
to all Americans — one by the dying James Lawrence, ‘Don’t give up the 
ship,’ and the other by John Paul Jones, ‘I have just commenced to fight.’ ” 

An outsider would hardly say that Dr. Machen and his associates “gave 
up the ship.” — Dr. J. G. Machen, as quoted in the Presbyterian of June 11, 
says: “The decisions brought in by the Permanent Judicial Commission 
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and confirmed by the General Assembly decide the issue now before the 
Presbyterian Church in the United States of America very definitely and 
clearly in favor of Modernism and tyranny and against Christian liberty 
and the authority of the Word of God. ... It seems now entirely in- 
evitable that those who love God’s Word and make Christ the Lord of 
their lives will continue the true spiritual succession of the Presbyterian 
Church in a body separate from the existing organization. ... Our gaze 
is now turned hopefully away from the past and toward the future. We 
have sorrowed because of the apostasy of the organization with which we 
have hitherto been connected, but now we look with great joy to an un- 
trammeled proclamation of God’s Word.... The Church of which we will 
be members will not really be a new Church. It will be Presbyterian 
through and through.” E. 


Dr. Lenski Deceased. — On August 14 Prof. R. H. C. Lenski of the 
Lutheran Seminary at Columbus, 0O., laid aside his tireless pen and obeyed 
the last summons. He was born in Germany in 1864. His graduation 
from the seminary of the Ohio Synod at Columbus took place in 1887. 
After having served as pastor at various places, he in 1911 became pro- 
fessor of Languages and Theology at Capital University, Columbus, 0., 
where in 1919 he was made dean of the seminary and in 1928 given the 
chair of Systematic Theology. In addition to the work referred to, his 
brethren at various times put arduous synodical and editorial burdens 
on him, of which that of editor of the Lutherische Kirchenzeitung deserves 
special mention. 

It is with deep sorrow that we view the passing of this great con- 
servative leader. It is true that years ago he opposed the teaching of our 
Synod, being a consistent pupil of Dr. Stellhorn; but his opposition seems 
to have been largely caused by misconceptions about our position. As late 
as 1923 he wrote articles on election, certain statements in which it would 
be dificult to reconcile with the teaching of the Formula of Concord. In 
his commentary on Romans, which appeared very recently, he still teaches 
the intuitu fidei-doctrine, but a statement of his, published in a review ap- 
pearing in the Lutheran Standard of Aug. 10, 1935, emphatically rejects 
the position “that the difference in the degree or kind of resistance to the 
Gospel accounts for the election of some and the rejection of others.” 
A striking feature of his theological teaching was his insistence on the 
plenary inspiration of the Scriptures, a point on which his trumpet gave 
a clear sound. Similarly he was uncompromising where unionism threat- 
ened. As editor of the Lutherische Kirchenzeitung he uttered many a strong 
blast against this wide-spread evil. 

The deceased will be chiefly remembered as an able and versatile 
exegete. Not only did he publish exegetical studies upon the EHisenach 
pericopes, but of late he issued commentaries with homiletical helps on the 
Epistle- and Gospel-lessons of the ancient Church (the latter appeared 
the week he died). His chief work, however, is his grand commentary on 
the New Testament, of which seven volumes have appeared while the rest 
will be published as soon as feasible. Being clear in his presentation, 
avoiding fantastic speculations, giving close attention to all important 
grammatical minutiae, unfolding in as simple a manner as possible the 
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thought of the sacred writer, eschewing superfluous verbiage and flowery 
speech, and withal remaining mindful of the truth that Christ is the 
center of all the Scriptures, he has given the Lutheran Church a com- 
mentary for which it cannot be too grateful. That there are passages 
where we have to dissent, that, for instance, the interpretation of Rom. 8, 
28—30 alluded to above is unacceptable to us, does not keep us from call- 
ing this work a grand achievement. We cannot show our appreciation of 
the work of this great theologian in any better way than by using and 
studying the volumes which he has bequeathed to the Lutheran Church 
of America. A. 


Mount Airy Seminary Loses Two Professors. — Within the short 
period of ten days the Lutheran Theological Seminary at Philadelphia lost 
two of its faculty members by death. On June 23 Dr. John Conrad Seegers, 
professor of Homiletics and Pastoral Theology, died; and on July 3, 
Dr. Charles Theodore Benze, who occupied the chair of Old Testament and 
Missions, received his last summons. — Lutheran Standard. 


Divine Science. —In the Christian Century we find this paragraph 
emanating from Denver, Colo., which may be of general interest: ‘Denver 
is the mother church of Divine Science. Its pastor is Rev. Harvey Hard- 
man. During the past year Dr. Hardman’s congregations exceeded the 
capacity of his church, which seats a thousand. Services have been held 
during the year in the Aladdin Theater. Dr. Hardman is spending the 
summer in Europe. He will endeavor to organize an interested group in 
London into a Divine Science Church. Divine Science is in many ways 
a modernized form of Christian Science. It has the same emphasis upon 
healing. It places great stress upon an immanent God. Miss Brooks, its 
founder, is still living and propagating this group throughout the world. 
She studied the Bible in the Iliff School of Theology, a Methodist insti- 
tution, and embodied modern Biblical scholarship in the field of the move- 
ment. Emphasis is placed on meditation and prayer in spite of its ‘process’ 
god. It is also consciously and effectively building itself up on the weak- 
ness of many Protestant churches.” The antichristian character of the 
movement is attested sufficiently by the fact that it is a “modernized form 
of Christian Science.” A. 


Cin abjhredendes Seijpiel. Unter diefer itberjdrift lefen mir im ,,Luth. 
Herold”: ,,Cin abjdrecendes BVeifpiel ift uns die WArt und Weife, wie in 
Nordamerifa die Reformierte und die Cvangelifde Kirche im Yahre 1934 
unter dem Yamen The Evangelical and Reformed Church pereinigt twurden. 
Diefe beiden Kirden arbeiten gegentpartig an der GCinfiihrung einer neuen 
Verfaffung. Der Cnttwurf enthali’ Wnfange gu einer firdlidjen Hierardie 
und bedroht die Reformierte Kirde in ihrem Snnerften. DMtan laffe Lieber 
folche CinigungSbejtrebungen, folange einem von Gott nidt das Funda- 
ment gejdentt ijt. Go fdjreibt die Meformierte Schweizer Zeitung’. Auf 
lutherijder Seite denft man nidjt anders. Lieber ein ebrlides ,Schiedlid- 
Sriedlich’ al cine Verbindung, die nur mit KRompromiffen und Verleugnung 
der Wabhrheitserfenninis und Glauben3iibergeugung aufredterhalten werden 
fann.“ Das lebte ijt natiirlid) Bemerfung de3 ,,Luth. Herold“. Beder 
ebrlide Chrift muk diefem felbftverftandlid) gujtimmen; nur hat d08 
nSchiedlidh-Friedlidy” Hier nicht redjten Ginn. Wenn e3 eine gegenfeitige 





Theological Observer. — Rirdlich-Zeitgefhidtlides. 785 


Anerfennung trog aller Lehrunterfdiede gum Wusdrud bringen foll, ijt e3 
natiirlid) verfehrt. Dak die Union gwifden den Reformierten und den 
Crangelifdjen etwas Gemadhtes war, wird auch von den Cvangelifden jebt 
giemlic) Iaut gugegeben. Merkwiirdigerwweife aber jdeint dies der Ron- 
traft gtifdjen den beiden Clementen gu fein: twahrend die Reformierte 
Kirche nod einigermagen fonjervativ ijt, ift die Goangelifde Kirde in ihrer 
Lehritellung vollftandig moderniftijdh eingeftelt. S. T. M. 
Brief Items. — One of our exchanges informs us that the Army and 
Navy Register of June 20, 1936, proposes that the War and Navy depart- 
ments “terminate under proper procedure the commissions of all Metho- 
dist chaplains in regular land or naval forces to uphold ‘the peace pact 
of Methodists.’” It is furthermore proposed that all reserve commissions 
held by Methodist clergy and laymen be likewise terminated and that no 
members of this denomination be received in citizens’ military training 
camps or in collegiate officers’ training corps units. This course is recom- 
mended on account of the attitude of the Methodists toward participation 
in war.— That the machine of the Northern Presbyterians will not brook 
opposition, but is intent on crushing those who refuse to submit to it, 
became apparent when three ministers who espoused the cause of Professor 
Machen and of the Independent Board of Foreign Missions were deposed by 
the West Jersey Presbytery of the Northern Presbyterian Church, another 
minister was suspended, and a fifth one had to see that his case was 
referred to the judicial committee of that presbytery.— When on July 12 
Dr. S. Parkes Cadman died, seventy-one years old, a spectacular pulpit 
career came to its close. While the marvelous versatility and great learn- 
ing of this much-admired man will not be disputed, we have to say that as 
a thorough-going unionist, an advocate of the social gospel, and an enemy 
of the teaching that the death of our Lord Jesus Christ has atoned for all 
our sins, he did much harm. In his early life in England he was a Metho- 
dist. In Brooklyn he served a Congregationalist church. — In connection 
with news on the World Convention of Quakers in Philadelphia, Septem- 
ber 1—8, the press reports that there are 160,000 Quakers in the world. 
The meeting was called because secularism, nationalism, and militarism 
are looming large in the thinking of people nowadays and threaten to 
sweep everything before them. That Quakerism itself has taken the heart 
out of the Gospel is of course something that is not realized by these 
people.— When, four years ago, the Methodists of England united and 
their three bodies formed one, did that mean great conquests and spiritual 
advance? Here is what the president says in reply: “I dreamt of a mighty 
advance, a Church going forward, doing great things for God and humanity. 
Has that dream come true? Not yet. Methodist union has still to justify 
itself.” It would be a mistake of course to hold that, if large figures 
of new members can be presented, there has been great progress. At the 
same time it should be emphasized again and again that the establishment 
of a large denomination does not necessarily mean great things for the 
kingdom of God. Otherwise the Roman Catholic Church with its large 
membership and well-functioning hierarchy would have to be considered as 
the ideal. — “The Rev. Dr. Edward T. Horn with his wife and four children 
will return to Japan for his fourth term of service as a missionary, sailing 
50 
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from this country the latter part of August. November 3 will mark the 
twenty-fifth anniversary of his arrival in Japan. During the third term 
of service Dr. Horn became president of the Lutheran seminary in Tokyo 
and will return to assume the administration of this work.” So reports 
the Lutheran, the official paper of the U.L.C., which carries on mission- 
work in Japan. A. 


II. Ausland. 


Karl Barth und die Auferftehung JEfu. Jn Nr. 11 und 14 der ,,Frei- 
fire” bom Jahre 1934 mar mitgeteilt worden, daR Karl Barth, damals 
der theologifde Fiihrer der ,,.Befenninisfront“, in feinem Bude ,,Die Auf: 
erftehung der Toten” auf S.76 ff. gefdrieben hatte: ,,Die menfdfliden 
Augen de$ Petrus, der Bwolfe, der Finfhundert uf. fehen eben nits 
andereS alS da3 Grab und dafR der HErr nicht mehr da ijt.” C38 war 
Dagegengeftellt die bon Barth ,ausgelegte” CSchriftitelle 1 Ror. 15, 5—7: 
wind dag er gefehen tworden ijt von Rephas, danach von den Biwilfen; 
Danach ijt er gefehen tworden von mehr bvenn fiinfhundert Briidern auf ein- 
mal, deren nod) viel leben, etlide aber find entfdlafen; danadh ift er ge- 
fehen tworden bon Yafobo, danad) bon allen Wpofteln.“ 

Prof. Barth hat fich damals fehr befchwert, dak wir in der ,,Freikirde” 
gefragt haben, ob er ein Chrijt oder nur ,ein augerhalb der Chrijtenheit 
ftehender Chriftlicjtuer” fei. Sebt ift fein genanntes Buch in neuer, dritter 
MAuflage erjchienen. Barth hat da auch in dem von uns auf GS. 84 (1984) 
abgedrudten Wbjdnitte einige gang belangloje Rleinigfeiten abgednbdert. 
Wber den oben mitgeteilten Gab hat er ohne jede Wnderung wieder 
abgedrudt. (S.79.) Wohin gehort er nun? Bu den Chriften oder gu den 
Chriftlicjtuern ? 

Bu feiner Charafterifierung fei aus einem feiner neueren Biicher, 
Credo“ (= ,,%ch glaube“), noch mitgeteilt: ,Die Bibel ijt ein menf d- 
lidhes [von Barth gefperrt] Dofument mitten in der gangen Religions. 
gefdichte.” (S. 62.) ,Wir diirfen uns nicht wundern, in der Bibel dauernd 
Lerten gu begegnen, die dem Wahrheitsbegriff der Gefchidtswiffenfdaft 
nicht jtandgubalten vermdgen, fondern die der Hiftorifer eben nur als ,Sage' 
Oder ,Legende® wird begeicnen fonnen.“ (Cbv.-Luth. Freifirdge.) 

Und die Befenntnisfront? Diefem Leugner der Grundwahrheiten hat 
die , Vorlaufige Leitung der Deutfdhen Cvangelifden Kirche”, die von der 
Oeynhaujener Befenninisjynode eingejebt wurde, gu feinem fiinfzigiten 
Geburt3tage folgendes Schreiben gugefandt: ,Die Vorlaufige Leitung der 
Deutjdhen Cvangelifden Rirde fann Nhren fiinfzigften Geburtstag nicht 
boriibergehen f[ajfen, ohne in tiefer Danfbarfeit gegen den HErrn der 
Kirche alles deffen gu gedenfen, was Gie durd) Yhre theologifde Arbeit 
$aben dagu beitragen diirfen, dak in der Beit des Zufammenbruds nad 
dem Kriege die ebangelijde Kirde in Deutfehland gu ihrem OHErrn guriid- 
gerufen tourde und mitten in aller AUnfedhtung und Bedrangnis der Gegen- 
fwart auf dem Wege ijt, gu ihrer Sache guriicgufinden. C3 ijt uns ein 
bleibender Schmerz, dap die befennende Kirdhe angefidts der taglid) neu 
an fie berantretenden Verfucdhungen und Note Yhren perjinliden und un- 
mittelbaren Rat entbehren muk. Uber wir twiffen aud, dah das gemein- 
fame Gefenninis gu SCfus Chriftus als unferm alleinigen HCrrn fefter 
gufanunenbindet, alS Landergrengen gu trennen vbermigen“ I! 

(Gbv.-Luth. Freifirde.) 
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Refornierte ahuden l[utherifde Befenntnistrene. Bei der Calvinfeier 
in Genf im Suni diefes Yahres tar auch Landesbifdhof D. Meifer gugegen, 
und indem er am Calvinismus [obte, twas daran gu oben ift, betonte er 
pod) fehr fcharf dad Fefthalten am lutherifden Befenninis lutherifderfeits. 
Dies Hat ihm, wie die ,A. C. VL. KN.“ mitteilt, die ,RMeformierte Kirden- 
zeitung” febhr ibelgenommen; twir Tefen da namlid: Wm Samtagvor- 
mittag war unter Leitung Profejfor Choijys in der St. Peters-Rathedrale 
die firchliche Hauptfeier getvefen, bet der eine Lange Reihe bon Reden von 
Vertretern reformierter Kirchen in vielen Landern gehalten wurde. Aus 
Deutfhland fam dabei Landeshijfchof Meijer fiir die Lutheraner gu Wort. 
Gr webrte fic) mit auffallendem Nachdrud gegen jede linionsbeftrebung 
und betonte die Notwendigkeit der UnterfdHeidungen gwifden Reformierten 
und Lutheranern fo ftarf, da wir fchlieplich nur noc) von einer Verbin- 
dung aiwifden Lutheranern und Reformierten Horten, bet der gleichzeitig 
pon folder Verbindung mit den Katholifen die Rede fein finne. Das 
ergab fdjon in Genf ein bedenfliches Fragen, und twir werden uns nun 
erjt recht in Deutfehland, wo D. Meijer vom Lutherijden Rat gur Fabhrt 
nad Genf beauftragt war, gu fragen haben, twas diefer lutherifde Ron- 
feffionalismus eigentlich mill. Gind fiir ihn Barmen und Dabhlem nidt 
mehr vorhanden? Und follten wirklich die Beiden der Zeit von uns recht 
perjtanden fein, twenn twir nun einen reformierten Gonderfonfeffionalis- 
mus in der gleichen fich gegen die Briider unter dem alleinigen Wort Gottes 
in Chrifto abfperrenden Haltung dem Lutherifchen Konfefjionalismus gegen- 
iiberjtellen wollten? Das ift die Frage, die uns angefichts unferer refor- 
mierten Tagungen in der nadhften Woche mit gangem CErnjt gu befdhaftigen 
hat.” Dagu fchreibt die ,W. €. VL. K.“: , Wir mobehten auf diefe Fragen 
erividern: Der ,Sonderfonfeffionalismus’ der Reformierten ijt jchon da, ift 
fogar fehr rege, und niemand beftreitet ihm fein Recht. Wher der Unio- 
nismus drangt fich herein, und den Tehnen wir ab; und den Iehnt auch 
D. Meifer alS guter Lutheraner ab, muff, ifn ablehnen. Was Barmen 
betrifft, fo hat ihm D. Meijer ftets alle Chre gelaffen; aber die Wutoritat, 
unter Der er lebtlich fteht, heiRt nicht Barmen, jondern Confessio Augu- 
stana“ (e§ follte nod) hingugefiigt werden Formula Concordiae; denn bier 
fommt der groke Gegenfab atwijchen Reformierten und Lutherifden erft 
recht gum Wusdrud). Was die ,W. EC. LK.“ Hier bom UnioniFmus fagt, 
ijt un3 aus dem Herzen geforodjen. Nur heift es mit dem Gefagten auch 
Ernjt gemacht. Dap fich aber der Calvinismus erbojt, wenn einmal ein 
Lutheraner bon einem ,,Gonderfonfefjionalismu3“ redet, dad heift, wenn 
er auf den Gegenfab atwifdhen lutherifd und calviniftij aufmerffam macht, 
ijt alS althergebracht hiftorijch ertwwiefen. Da war fdon fo nach Luther3 
Tod im grofen dreiwigiahrigen Theologenfrieg. Das ijt noch heute fo, 
tweil jich Der CalviniSmus mejentlich nicht gedndert hat. Tatfadche ijt, dak 
Die Nluft gwifchen Lutherifchen und Reformierten twefentlich ebenjo grof ift 
iwie Die aivifden Lutherifden und Rimifden. Das bedarf gerade jebt gar 
febr der Betonung. &. T. Me. 

The Centenary of the Leipzig Mission in India. — Both in Europe 
and in India celebrations are held to commemorate the founding of the 
Leipzig Evangelical Lutheran Mission in 1836, and an Indian newspaper 
submits a sketch of the history of this mission written by its correspondent 
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in Tranquebar, the headquarters of the mission, from which sketch we 
here take over the first paragraph. 

“Protestant work in India began when Ziegenbalg and Pluetschau of 
Halle landed at Tranquebar on July 9, 1706, as the missionaries of the 
Royal Danish Mission. Owing to the decline of interest in mission-work, 
the later missionaries of the Danish Royal Mission passed into the service 
of the 8. P.C.K. of England. When missionary interest revived in Ger- 
many, the Basel Mission came into existence. Supporters of the Basel 
Mission in Germany tried to send out missionaries of the Lutheran Church, 
and as a result the Evangelical Lutheran Mission was founded in 1836. 
The first missionary of this society came to India in 1840, and beginning 
with the Lutheran congregations in Tranquebar and Porayar, the mission 
spread towards Madras, Madura, Bangalore, Coimbatore, and Ootacamund. 
In the early years the Leipzig Evangelical Lutheran Mission stood out 
as the joint enterprise of the Lutheran churches of Europe, and though 
both money and men came chiefly from Germany, supporters and mission- 
aries came also from other countries, chiefly Sweden and the Baltic 
provinces. Though the Tamil Evangelical Lutheran Church, which is the 
product of the work of the Leipzig Mission, is not numerically as strong 
as some of the large churches in the Tamil, Telugu, and Malayalam areas, 
its influence has been a very important one.” 

It will be recalled that several honored members of our Synod of 
a former generation belonged to the Leipzig Mission and worked in its field 
in India till reasons of conscience compelled them to withdraw. A. 


The World Sunday-School Convention. — This convention met on 
Lutheran territory this year, Oslo, Norway, being the place of the gathering. 
Three thousand registered delegates and many visitors were in attendance. 
The Lutheran reports as follows: “About one-third of those registering 
came from the United States and Canada. Norway was second. Denmark, 
Sweden, and Finland had large delegations. Forty-nine nations were rep- 
resented. ‘Only Russia was conspicuous by complete non-participation.’ 
From our United Lutheran Church, Dr. Charles P. Wiles, editor of Sun- 
day-school literature, wrote one of the addresses. The publication house 
contributed an impressive section of the ‘display’ of literature available 
for Christian training through Sunday and week-day church-schools. 
Dr. Wiles’s address and a picture of the book display are scheduled for 
publication. The well-planned hospitality of the Lutheran Church of Nor- 
way was greatly appreciated by the delegates. Bishop Primate Lunde of 
Oslo took a constant and effective interest in each day’s proceedings, His 
Majesty King Haakon attended the opening session, and the citizens of the 
capital were courteously helpful to the thousands visiting Norway on the 
occasion of the meeting.” 

The World Sunday-school Convention is of course thoroughly unionistic. 
That every deviation from the teachings of God’s Word is a very serious 
matter, that false doctrine, even if it appear insignificant, is nevertheless 
a leaven which will sooner or later leaven the whole lump, is something 
these people have not learned. If the U. L. C. identifies itself with this con- 
vention, it will have a hard time convincing other Lutheran bodies in 
America that it is not unionistic. A. 
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Das Buch der Unfiinge. Rapitel 1—11 des erften Buches Moje. Fiir Freunde 
und Verachter der Bibel auSgelegt von Mag. Hellmuth Frey, Pfar- 
rec in Dorpat. Calwer VereinSbudbandlung, Stuttgart. 172 Seiten 
6X8%. Preis, Leinen: RM. 3.80. 


Dies ift ein merfwiirdiges, aber doch intereffanteS und lehrreides Buch, be- 
jonders fiir einen, der, wie Die meiften Lefer Diefer Zeitidrift, die Stidhardtjche 
Weife der Uuslegung tennt. Das Buch bietet weniger Uuslegung alS Anwendung, 
legtere oft in ganj mobderner Weife in der Form philofophifher Vetrachtungen. 
Der Verfaffer offenbart eine fehr freie Stellung gegen die Sn{piration der Schrift 
und operiert mit den Dofumenten J, P, E und andern. Regenfent fand ¢8 ndtig, 
an Dugenden von Stellen Fragezeichen an den Rand gu feken, auch bet einer 
Pezichung auf ein Taufendjahriges Reich (S. 162). Bon der meffianifden Weis- 
fagung Gen. 3, 15 fagt der Verfaffer gunddhft: ,Die firchliche Wuslegung hat darin 
von alterS her ein troftlideS Protevangelium (erfteS Evangelium) von Chriftus 
finden wollen. Wir fhwaden aber den Tert ab, wenn wir das Bild unfagbaren, 
zundchft hoffnungslofen Grauen$ nidt fehen, da8 fic) hier auftut: Kampf, 
TooeStampf, von Gefdhledht gu Gefdhledht” Aber nach diefer 
merfiviirdigen Darlegung bringt der Verfaffer in feinen Paragraphen, betitelt 
vBiblijher Uushlid”, eine feine Wusfiihrung, in der er den Text deS Protevanz- 
geliumS auf SCjum anwendet. Da finden wir Sake wie diefen: Sn Ddiefem 
Ubfcnitt de LebenS BEfu fehen wir gum erftenmal in der Gefchidte die Weis: 
jagung bom graufigen Kampf gtvifedhen WeibeSfamen und Sdlangenfamen in 
ihrer ganzen Tiefe erfiillt.” (S.64.) 8 findet fich viel Wertvolles in dem Buche, 
in der wirtliden itberjebung de8 Grundtertes fowohl wie in der bilderreicen, 
gewaiblten Sprache deS Berfaffers. Wer fic) intenfiv mit dem Studium der 
Genefis befaht, wird dies Buch nicht ohne Segen gebrauden finnen. 

f.E Kregmann. 


A Portrait of Peter. By J. Alexander Findlay. The Abingdon Press, 
New York, Cincinnati, Chicago. 214 pages, 4147. Price, $1.25. 


The universal complaint that a large portion of the contemporary 
theological literature is light and superficial cannot be directed against this 
book. The author, lecturer in Greek Testament, University of Manchester, 
England, has something to say, and, without recourse to rhetorical flour- 
ishes and stylistic fireworks, says it well. What is here offered rests on 
studies that extended over many years and were reenforced by residence 
and travels in Palestine. In nine chapters the life and character of 
St. Peter, his teaching as brought before us in his epistles, and the lessons 
contained in it for modern disciples of our Lord, are discussed. On many 
an episode and passage the author, by keen analysis and penetrating 
thought, throws a remarkable flood of light. As illustration I might quote 
from page 86: “All three temptations recurred in the ministry of Jesus: 
the suggestion that He should turn stones into bread, after the feeding of 
the five thousand; that He should cast Himself down from the Temple, 
in the demand for a sign from heaven; and that He should surrender 
to a prospect of world power, in Peter’s well-meant protest. The form is 
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different, but the idea behind the suggestion is the same in each case.” 
There are many points, however, in which conservative Bible Christians 
will disagree with the author. His conception of the character of Second 
Peter, which he holds to be unauthentic, though fragments of occasional 
writings of Peter are incorporated in it (cf. p.191), will not have to be 
rejected as doctrinally erroneous, because Second Peter is an antilegomenon; 
but there are some things which we cannot classify and overlook as mere 
idiosyncrasies. We are pained to find sentences like this one with reference 
to Peter’s walking on the sea, as told by St. Matthew: “As it is not men- 
tioned by Mark, who gives us Peter’s own version of the events of that 
night, we may wonder whether it is actual history. It looks like a history 
of the course of Peter’s association with Jesus in the days of His flesh, 
told in parable form by the first evangelist” (p.62). Though he warns us 
against too ready acceptance of what the masters of “form criticism,” such 
as Dibelius and Bultmann, set forth (p. 65), and though he makes a strong 
point in favor of the reliability of our gospels by reminding us of the vast 
difference between them and the apocryphal gospels, which latter admittedly 
are largely the product of inventive fancy, he himself is not quite immune 
from their seductive speculations. In the appealing last chapter the 
objective meaning of the Cross is somewhat submerged. W. ARNDT. 


The King’s Own Honors Roll. The Book of the Revelation of Jesus 
Christ. By Charles J. Rolls, D. D., missionary in India for ten years, 
dean of the New Zealand Bible Institute, Auckland, N. Z., Dean of 
Education the Kansas City Bible Institute, Kansas City, Mo.— 


Fleming H. Revell Company, New York. 453 pages, 5144X9. Price, 
$3.00. 


We have here, according to the publisher’s blurb, “a study of the first 
seven chapters of the Book of Revelation, which deals with the unveiling 
of the person of Jesus Christ in His four great capacities as Administrator, 
Executor, Mediator, and Adjudicator. His unveiling is a panorama of the 
invincible Christ, in His leadership through the ages, as He identifies 
Himself with those whose names, by virtue of their faithfulness, are in- 
scribed in the Lamb’s Book of Life.” The authcr himself, in explanation 
(p. 10), tells us that he is depicting the significance of Jesus for the 
“ecclesiastical, governmental, national, and social realms.” Our first crit- 
icism of the book is that it takes the reader into a haze where he no 
longer knows in which direction he is traveling. Enthusiasm and rhetoric 
we are given a-plenty, but not enough “dry light.” The sentiments ex- 
pressed are often beautiful and true, but one frequently fails to see why 
they must be uttered in a book purporting to give an explanation of 
Revelation. The second criticism is that the work is chiliastic, the writer 
being a champion of the so-called premillennial view. At that, the reasoned 
exposition of this view, which some searcher might be anxious to obtain, 
is not furnished. With the author’s aim to weave a chaplet to be placed 
on the brow of our heavenly King we are altogether in sympathy, but 
the defects of the book just mentioned must not be overlooked. While the 
work covers merely Rev. 1—7, the author speaks of a later volume in which 
the remaining chapters will be considered. W. ARNDT. 
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The Heavenly Octave. A Study of the Beatitudes. By F. W. Boreham, 
D.D. The Abingdon Press, New York. 115 pages, 514X8. Price, 
$1.00. 

In 1894 Dr. F. W. Boreham, a native of Kent, England, went to New 
Zealand as pastor of a small parish at Mosgiel after having served for 
some time in the London City Mission as lay helper. Since then he has 
held charges in Tasmania and Australia and has become famous in English- 
speaking countries by some thirty titles, mostly popular, which he has 
penned. The Heavenly Octave consists of eight essay sermons on the Beati- 
tudes, composed in simple, but exquisite style for Christians in general. 
The book is full of rare and apt illustrations, and usually the lessons are 
brought home in a striking manner. We have found nothing in the little 
volume to offend the faith and feelings of believing Christians, though, 
if Boreham’s exposition is compared with — let us say — Luther’s profound, 
thorough explanation of Christ’s Sermon on the Mount, the difference be- 
tween an exegesis which goes to the core of the matter and one which 
clings to the periphery becomes startlingly apparent. Nowhere does the 
author aim to be deep. Nevertheless, Zhe Heavenly Octave makes interest- 
ing and profitable devotional reading. The last essay, entitled “The Mar- 
tyr’s Crown,” on the last of the Beatitudes, is by far the best of the eight 
expositions. J.T. MUELLER. 


The Christian Faith in the Modern World. By J.Gresham Machen. 
The Macmillan Company. 1936. 258 pages, 8X5%4. Price, $2.00. 
Order from Concordia Publishing House, St. Louis, Mo. 

These eighteen radio addresses, delivered in 1935, are an able and 
vigorous defense of the Christian faith against the teachings of the Mod- 
ernists. They deal, for the greater part, with the verbal, plenary inspira- 
tion and the sole authority of Scripture (six talks) and with the deity of 
our Savior (seven talks). Upholding these fundamental doctrines of the 
Christian religion, Dr. Machen is serving the cause of truth, and he is will- 
ing to bear shame and reproach in this cause. It is rather easy to denounce 
Modernism at a distance; it is not so easy when it involves turning against 
friends and disrupting cherished associations. Dr. Machen finds himself in 
this difficult situation and acquits himself as a man. “These are rather 
trying days to a man who sorrows when a visible Church that professes 
to believe the Word of God turns from it so often into the pathways of 
unbelief.” (P.231—/in the last address.— As we are writing this, the 
daily paper announces that on June 11 a number of Presbyterians severed 
their connection with the Presbyterian Church in the United States of 
America and formed the Presbyterian Church of America, electing Dr. Ma- 
chen as the first moderator. These men know how to protest not only in 
words, but also by deed.) It is to be hoped that the earnest warning 
uttered in these addresses will bear fruit among the Presbyterians. And 
we of the Lutheran Church will do well to keep our eyes open. A Lutheran 
exchange, reviewing this book, says: “Would we dare say there is no 
danger of Modernism creeping into the Church of the Reformation?” Do 
we not know that there are Lutherans who are ridiculing the doctrine of the 
verbal inspiration of Scripture with the blatant voice of the Modernists? 
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The study of this book will prove profitable to all of us. There is pro- 
found scholarship back of it, the matter is presented in popular, lucid and 
forceful language, and one is heartened in his faith when he is made to see 
—in some instances more clearly than before —that Scripture is able to 
take care of itself against the machinations of Modernism. Moreover, this 
book, apologetic in the main, does not address itself solely to the intellect, 
It presents the need of the sinful world for a Savior, the need of a divine 
Savior, and the need of an absolutely trustworthy message of salvation, 
of an inspired Bible. It is addressed to the heart of the sinner and the 
heart of the Christian. 

We have submitted a lengthy excerpt from this book in our magazine, 
p- 369: “Does Verbal Inspiration Mean Mechanical Inspiration?” We sub- 
mit a few more samples illustrative of Dr. Machen’s style and method. 
“Take, for example, the way in which Paul speaks of Christ in the openings 
of almost all of his epistles: ‘Grace to you and peace from God, our Father, 
and the Lord Jesus Christ.’ We trip along very lightly over them... . 
But in themselves they are really most extraordinary words. Imagine its 
being said about any other man — the greatest of reformers or the holiest 
of saints—: ‘Grace to you and peace from God, our Father, and Martin 
Luther, or the Apostle Paul himself,’— and I think you will see at once 
how blasphemous such a form of words would be.” (P.223.) They say 
“that those first disciples of Jesus became convinced that Jesus had risen 
from the dead because they experienced certain hallucinations, certain 
pathological experiences in which they thought they saw Jesus before their 
eyes when in reality there was nothing there. This is the so-called ‘vision 
theory’ regarding the origin of the Christian Church.... I think we ought 
to understand just exactly what that vision theory means. It means that 
the Christian Church is founded upon a pathological experience of certain 
persons in the first century of our era. It means that, if there had been 
a good neurologist for Peter and the others to consult, there never would 
have been a Christian Church.” (P.204.) “Unquestionably a narrative 
that has no miracles in it is easier to believe than a narrative that contains 
miracles. Of course that is so. Who ever denied it? ... But then it 
would also have one disadvantage. It would be far easier to believe; but 
then, you see, it would not be worth believing. ... If the Jesus of the 
gospels were a purely natural and not a supernatural person, then we 
should have no difficulty in believing that such a person lived in the first 
century of our era. Even skeptics would have no difficulty in believing it. 
Defenders of the faith would have an easy victory indeed. Everybody 
would believe. But then there would be one drawback. It would be this — 
that the thing that everybody would believe would not be worth believing.” 
(P. 189.) “As the words of that Book are expounded, the man who listens 
finds that the secrets of his heart are revealed. It is as though a cloak had 
been pulled away. Then man suddenly sees himself as God sees him. He 
comes to see that he is a sinner, under the just wrath and curse of God. 
Then from the same strange Book there comes a wonderful offer of 
pardon. ... The man who hears needs no further reflection, no further 
argument. The Holy Spirit has opened the door of his heart. “That book 
is the Word of the living God,’ he says; ‘God has found me out; I have 
heard His voice; I am His forever.’ ... Let us never forget that the 
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Spirit of God, who inspired the writers of the Bible, is all-powerful and 
that He can make even dead churches to live.” (Pp. 60. 232.) 

Dr. Machen is a strict Calvinist. That crops out here occasionally, as 
when he says that “Christ’s death meant the redemption, from the wrath 
and curse of God, of a great multitude of men of all nations.” (P. 226.) 
But as a rule the discussion proceeds along Scriptural lines. What he says 
on the inspiration of the Bible, on the deity of Christ and of the Holy 
Spirit, on the doctrine of the Trinity, on the supreme importance of doc- 
trinal preaching, ete., will strengthen the faith and the loyalty of the 
Christian. TH. ENGELDER. 


Great Chapters of the Bible. By G.Campbell Morgan, D.D. Fleming 
H. Revell Co., New York. 379 pages. Price, $2.50. 

These forty-nine chapters were selected by the votes of hundreds of 
members of the Westminster Friday Night Bible School, where Dr. Morgan 
was teaching. Seventeen are from the Old Testament: Genesis, Exodus, 
Deuteronomy, Psalms, Ecclesiastes, Isaiah, Proverbs. The New Testament 
furnishes chapters from Matthew, Luke, John’s gospel, Acts, Romans, 
1 Corinthians, Ephesians, Philippians, Colossians, Hebrews, Revelation. 
These presentations are not detailed exegetical studies; nor are they mere 
summaries; some are the one, some are the other. In 1 Cor. 15 (pp. 256— 
263) Dr. Morgan goes into detail concerning the large question of Christ’s 
resurrection in connection with the Christian faith, but says nothing at 
all on the difficult passage about the “psychical” and the “pneumatic” body. 
On the other hand, in Ps.23 (pp.55—61) he takes up verse for verse. 
Frequently he undertakes separate word-studies, mostly in order to com- 
pare the King James and the Revised Version. Occasionally he offers his 
own translations, which are not always happy solutions. For example, in 
Gen. 3, 1, for “serpent” he suggests “the shining one” (p. 21), as indicating 
“Satan fashioned into an angel of light.” Paul uses the latter phrase, but 
he also has “Eve beguiled by the dic, serpent, 2 Cor.11,3, and dic 
clearly is a snake. So Dr. Morgan does not solve the “serpent” difficulty, 
but changes it into a question of New Testament speakers’ use of the 
Septuagint, for the Septuagint translates the word of Gen. 3,1 with 8qis. — 
In Gen. 1, the author expresses no opinion about the “six days’; but he 
finds space for the possibility of various worlds having been created (p. 15). 
“Then my imagination carries me further, and I think it probable that 
all these will have a Bible, or a revelation which He has made to them.... 
I think every one of them will begin: ‘In the beginning God made the 
heavens’ and then settle down to a reference to the particular world for 
which it is made.” 

The author’s tone is matter of fact, calm. He assumes his readers 
to be Christians and does not work himself up into a stilus sublimus. 
His objective seems to be to show of already well-known Biblical passages 
the inner construction, unit for unit. There is no connecting line between 
the various units or chapters. While it is refreshing to observe indepen- 
dence of investigation in exegetical readings, the book can be recommended 
only to such pastors as have many two and a half dollars to spare for 
the interesting study — not of the Bible, but of Dr. Morgan. 

R. W. HEINTZE. 
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Theologijde Auffite. Von D. Paul Ulthaus, Erlangen. Bweiter Band, 
Verlag von C. Bertelsmann, GiiterSloh. 1935. 182 Seiten 914X61%, 
Preis, gebunden: M. 6.80. 

Dieje Wuffage behandeln widtige Gegenftinde. Mande davon gehiren ju 
den allerwidtigiten: 1. GotteS Gottheit alS Sinn der Rechtfertigungslehre Lu- 
ther8. 2. Zum Verftindnis der Rechtfertigung. 3. Die Geftalt diefer Welt und 
die Siinde. 4. Der Wabhrheitsgehalt der Religionen und das Evangelium. 5. Die 
Hrage deS Cvangeliums an das moderne Yudentum. 6. Tolerang und Bntoleran; 
deS8 Glaubens. 7. Der Geift der lutherifden Cthif. 8 Sdhuld und Verantiwor- 
tung im Deutfdglauben. 9. ,Und wenn e8 fdftlid) gewefen ift’ (Pj. 90, 10). 
10. Der ,hiftorifhe SEfus’ und der biblifdhe Chriftus. 11. Brunner ,Mittler’« 
Man findet hier eine Anzahl vortrefflider Unterfucungen und Ausfiihrungen. 
Manche gutlutherijde Gedanten fommen gum AWusdrud. ,Hier gibt e8 nach dem 
Neuen Teftament nur die Doppelmiglidteit: Verhaltnis unter dem Borne Gottes 
oder Verhailtnis unter der Gnade Gottes; entweder — oder. Auer Chriftus ijt 
der Menjch unter Dem Borne mit allem, was er hat und denft, auc) in und mit 
feiner Religion, und wenn fie fic) nod) fo hoch entwidelt hatte; bei Chrijtus, 
sin Chriftus‘’, ift ber Menfe) unter der Gnade” (S.68.) ,Dem Cvangelium 
eignet im Entfcheidenden wefentlid) Vewuptiein der einzigen und aus{chliepliden 
Wahrheit und daher Yntolerang.... Wollen wir mit Willy Hellpad ,3wifden 
Wittenberg und Rom‘ ftehen und jedeS Entweder — Oder in der Kirchengejdicyte 
burd) ein freundliceS ,und‘ erfegen: Wuguftinus und Pelagius, Quther und 
Erasmus, warum dann nist aud Paulus und die Judaiften, JEjus und die 
Pharijaer, Clia und die BaalSpfaffen?” (CS. 112.114.) ,Keinem von uns ift 
das chriftlide Wort von der Siinde und Gnade ,artgemaf’.” (S. 137. Gegen den 
nDeutfdglauben”.) Der Menfdh bleibt in feiner Sdhuld Gotte verantwortlid, 
und fein Gedantfe an Gottes Verhingni in unferm Siindigfein fann das Gewicht 
der Schuld verringern.” (©. 142.) ,Wir wiffen, dak die Wahrheit des Cyan- 
geliums uns ergriffen hat, ift ein reineS Gefdenf, daS un8 vor andern unbegreif- 
lich guteil wurde... . Wir ehren und fceuen da8 Geheimnis der Erwahlung. 
2&8 fann niemand 3u mir fommen, e8 giebe ihn denn der Vater’, fagt BEfus bei 
Sohannes.” (S.116.) Und der Grundfak, der in diefem Sak gum AWusdrud 
fommt: ,Das ift jpefulative Grengiiberfdhreitung und hat mit Theologie nichts 
mehr 3u tun” (S. 63) ift ein gutlutherifder, ber gerade dem heutigen Theologen- 
cefdledht eingebleut werden mug. 

Man wundert fic) da, dak gerade in dem Auffak, der diefen Grundfak aus- 
fpridt, D. UWthaus fid) mit purer Spefulation abgibt. Cr verteidigt den Sat, 
dak Chrifti Menfdhwerdung, auc) abgefehen von der Siinde, notwendig getwefen 
wire. Ya, er wagt e8, den Sak auszufpreden: Seine [de$ Sohnes] irdijde 
Gejchidte ift ein Mittel Gottes, Neues, Groferes in dem Verhiltnis von Vater 
und Sohn 3u fdaffen.” (S.57.) UWus diefer Spefulation ergibt fic) die andere: 
nDie Theologie wird dem Tode nicht gerecht, wenn fie ihn nur als der Siinde 
Sold verfteht. . . . Hier [1 Kor. 15, 45 ff.] wird offenbar das Sterben Adams 
nicht ausdriidlid) aus feinem Giindigen, fondern allgemein aus feiner irdifden 
Wefenheit hergeleitet’.” (CS. 58.62.) So findet fic) nod mandhes andere, twas 
fih mit den lutherifden Grundfaigen nicht vertragt, aud nidt mit dem, was 
D. Althaus fonft ausfpridt. Er fann den Sak auSfpreden: ,Der Kampf um 
bie Wahrheit [Rom gegeniiber] darf nicht preiSgegeben werden; denn nur die 
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eine Wahrheit wird die Cinheit begriinden.” (S.119.) Dabei vertritt er aber 
aud) die Anfidht, dak das Luthertum nidjt die ganje, volle Wahrheit befige. 
»Dabet find wir aber gewip, Dak die fommende Cinheit nur fo guftande fommen 
wird, Dab die andern auf threm Wege weitergefithrt werden, nidt auf unfjern 
iibertreten.... Nicht nur fie werden unerhirt Neues erleben, fondern aud) wir.” 
Mir finnen den Sak auf Seite 115 nicht verjtehen: ,Die rimifdh-fatholijdhe Kirche 
ift fic unS immerbdar auch eine befondere Geftalt dev Rirche Chrifti, die ihre 
eigenen Gaben und in mancer Hinficht echte itberlegenheit iiber uns hat. Auch 
wenn einmal der Gegenfak gwifden un iiberwunden ift, wird die rimifd- 
fatholijde Kirche eine Yiingerin JEfu von eigener Wrt bleiben, die neben uns 
fteht wie cine Schwefter neben der andern.” Was damit gemeint ijt, dak die 
timijd-fatholifdhe Rirdhe in mancher Hinficht echte itberlegenheit iiber un hat, 
verftehen twit: fie hat eben Stiide der Wahrheit, die wir nicht haben. Aber 
wenn nun der Gegenfak iiberwunden ift, die lutherifde Kirche von ihr das Nétige 
und fie bon un8 das Notige gelernt hat, wie fann fie dann nod eine Cigenart 
befiken? Die Rede von der ,fommenden Cinheit” iibrigens entfpricdt dev fdhwar- 
merijden Erwartung, ,dak einmal ein Hirt und eine Herde fein wird’. 
(S.119.) Gang entfchieden verwirft Wlthaus den Sak: ,Die Religionen find 
teilweife Wahrheit, teilweife nidt. ... Was fiir eine unmiglidhe Betradhtung!4 
(S. 67.) Wher dabei fann er fagen: »Die Religion ift in der Verfehrung eben 
doch GotteSverhaltnis. ... Sie ijt nidt reines Menfdenwerf, .. . fondern aud 
in der BVerfehrung Wusdrud der Wahrheit.” Man finnte dies gur Not recht 
verftehen. Wher durchaus falfd ift eS im Licht deS durchaus faljden Sages: 
n©o ift dDaS fiihne Wort Mal. 1,11 gu verftehen: ,Vom Aufgang der Sonne bis 
jum Riedergang ift grof unter den Vslfern mein Name, und an jeder heiligen 
Statte opfert man reine Gabe meinem Namen.’ Man meint den Gigen, aber 
aud) in Diejfer Verfehrung ift das aufridtige Opfer der Heiden auf den einen 
wahren Gott begogen.” (6. 71.) Jn der Lehre von der Redhtfertigung fiihrt 
Ulthaus reformierte Rede. Er faft das Evangelium nicht dhriftozentrifdh, fondern 
theojentrifd) auf. ,GotteSs Gottheit alS Sinn der Redhtfertigungslehre Lu- 
thers” — was heift das? ,Wenn Luther da8 Cvangelium als ein Gebot 
Gottes horte, dann wufte er: jegt geht e8 nicht mehr nur um did) und dein 
Heil, fondern um Gott felbft, um die Wutoritat feines Willens.... Bndem das 
Changelium Luther in der Form deS GeboteS GotteS begegnete, erfannte er zum 
erften Male den theogentrifdhen Charatter de$ Eoangeliums — und 
Diejfer gewann ihm den Glauben alS Gehorjam gegen GotteS Gottheit ab.” 
(S.11.) ,Das Evangelium ift guerft und gulekt das Wort von Gottes Gottheit.” 
(S.125.) ,Wir erfennen: Luthers Redhtfertigungslehre ift gu tief in feinem 
Gedanten von GotteS Gottheit begriindet.” (S.19.) Die theogentrifce Linie 
der Rechtfertigungslehre hat dennoc in der evangelifden Theologie nicht die 
mafgebende Bedeutung erlangt, die ihr gufommt. . . . Diefer theozentrifche 
Gefihtspuntt wird dann befonder$ in der Theologie Calvins ftarf betont. 
Bei der Behandlung der Redtfertigung in feinem dogmatifden Hauptwerfe ftellt 
et dem Gedanfen, dak allein die Rechtfertigung aus freier Gnade das Gewiffen 
jum Frieden bringe, den anbdern, theojentrifden vorauf, dab allein der Redht- 
fectigungsglaube die Ehre Gottes unangetaftet laffe” (S.29.) 8 ift 
Datum nicht verwwunderlid, dak Wlthaus ,im ganjen 3u Brunners Chriftologie 
wie gu feiner Offenbarungslehre iiberhaupt” fein ,freudigeS Cinverftindnis aus- 
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fpreden fann”. (©.171.) Denn Brunner verwirft den Sak Melanchthons: 
»sHoe est Christum agnoscere, beneficia eius cognoscere“ aus diefem Grunde: 
“It contains the germ of the whole anthropocentric point of view of later 
Lutheranism. Man occupies the center of the picture, with his need for 
salvation, not God and His glory, His revelation.” (The Mediator, S, 407 f.) 
Weldhes ift nun »das Herz deS Coangeliums"? Auf Seite 135 ift e8 die Botfdaft 
von der Erlijung durd Chriftum, auf Seite 125 ift e8 Gottes Gottheit. Das 
eine ift die Iutherifde, das andere die dialettijd-reformierte Begeidhnung. Ulthaus 
ijt aud) ,»mit Brunner in der Wblehnung der communicatio idiomatum ganj 
einig” (S. 181), und ,al8 egflufive chriftologifdhe Beftimmung ift daS Dogma von 
der Unhypoftafie unhaltbar”. (S.180.) C8 ift tief gu beflagen, dak die Gelehr- 
famfeit, der Ernft, die Entjdhiedenheit und der Cifer deS Verfaffers diefer Wuffage 
nicht allewege der Lutherifden Sache zugute fommt. — Wus dem treffliden Artifel 
Und wenn e8 fiftlicd) gewefen ift” hat die Margnummer diefer Beitidrift einiges 
mitgeteilt. Th. Engelder, 


Gebete der Kirde. Bm Auftrag de8 baverifden Pfarrervereins gefammelt und 
herausgegeben bon Otto Diek Mit einem Geleitwort von Landes: 
bijhof D. Meifer. Erfter Vand: Gebete fiir die Gottes: 
Dienfte Der Rirdhe. Verlag deS Pfarrerverein$s der Ev.-Luth. Kirche 
in Bayern redhtS deS Rheins, Niirnberg. 1935. 480 und XV Geiten 
8X10. Preis: Jn Halbleinen gebunden, mit Goldtitel M.10; in Ganj: 
leder mit Goldfdnitt M. 20. 

Cin befannter Theolog der Gegenwart hat vor einiger Beit gefdyrieben: 
oSeten ift fhwere Kunft. Gewif, beten im Kimmerlein, das fann jeder Chrift; 
aber beten, Daf eine ganze Gemeinde mitbeten fann, dah die Gemeinde erhoben 
wird 3u Gott, dak e3 cin Gebet der Cinfalt, ein heiliges Raudopfer des Gebets 
aller wird, dDaS gu Gottes Thron auffteigt, wo find diefe Veter?” Bon diejem 
GefichtSpuntt aus ift diefeS dine, auch fchin gedrudte und auSgeftattete Werk 
entftanden. Der Sammler und Herausgeber hat fic) fchon friiher auf diefem 
Gebiete betatigt, und wir haben den erften Band feines Werkes ,Gebete der 
Vater”, mit dem Untertitel ,Die Evangelienfolleften de$ Veit Dietrich”, in diefer 
Beitidrift (4,718) befprodhen. Er geht von bem Gedanfen aus, dah ein Pfarrer 
bfter$ in die Lage fommt, dak er Gebete fiir befondere Gelegenheiten gebrauchen 
michte und folche nicht in feiner WUgende findet und dak er iiberhaupt an der Hand 
und unter der Anleitung guter Gebete ein redhtes GebetSleben fiihren fol. 
Darum heift e8 auch im Vorwort unter den ,Praktifden Anleitungen ju dem 
Gebrauch de8 Buches“: ,Der Pfarrer lefe, vielmehr er bete, in demfelben fo lange, 
bis e8 ihm fo vertraut ift, Dak er gu jedem feiner Predigtterte das diefem ent: 
fprecende Gebet leicht findet. Die WusSwabhl ift aus dem reiden GebetSfdak der 
Ganzen Kirche getroffen worden. Wir finden unter den Gebeten folche von dem 
Kirchenvater Bafilius, von den Theologen de ReformationszeitalterS Veit Dietrid 
und Johann Mathefius, Gebete von Benjamin Sdmold, Like und andern, freilid 
auc) bon Reformierten, die weniger geeignet find. Viele und verfdhiedene Ugenden 
find ausgenugt worden. So finden wir furge und ldngere Gebete fiir das Rirden- 
jabr, allgemeine Gebete und Gebete fiir befondere Feiern und Fefte. Wir finden 
Stiide, die man in das allgemeine Rircengebet aus befonderer Veranlaffung gut 
einfdalten fann, gum Beifpiel eine Fiirbitte fiir die Ronfirmanden oder Kranten- 
gebete. Wir lafen ein fehr fines Neujahrsgebet ,in fchwerer Beit”. Die Sprache 
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ift immer getwablt. €8 ift nidt eine gefuchte, antiquierte Sprache, aber aud) nidt 
pie Sprade der Seften und der Gaffe. Bm gangen find e§ 919 Gebete, die dar- 
geboten werden. Wm Anfang findet fid) eine genaue BnhaltSiiberfidt auf fiinf 
Seiten; am Schluf fteht der Quellennachweis auf fiinfsehn Seiten und ein Ver- 
jeidhni8 der Schriftitellen, die in den Gebeten gum UWusdrud fommen, auf fiebsehn 
Seiten. Diefe Ungaben zeigen, wie reidhaltig die Sammlung ift. Wenn wir nur 
eine folde Sammlung in englifder Sprache bitten! Wir gedenfen gelegentlid 
einmal da eine oder andere Gebet gum Ubdrud gu bringen. Das Gebet ,bei 
qrofer Trodenheit” (Lutheraner, Mr. 15, ©. 252) ftammt daber. Der Preis ift 
fiic daS grofe, auch in firdlidem Stil gebundene Buch ficherlich nidt gu hod). 
&. Firbhringer. 
The Nature of Religion. By Hdward Caldwell Moore. The Macmillan 
Co., New York. 1936. 368 pages, 514X8. Price, $2.50. 

To one who is specializing in the history and philosophy of religion 
this book will offer some interesting thoughts for discussion. The author is 
Plummer Professor of Christian Morals, Emeritus, in Harvard University, 
and his book contains many stimulating pages. But no man can write an 
adequate philosophy of religion who does not believe in a special revelation, 
in the absoluteness of the Christian religion, and in the supernatural in- 
spiration of the Bible. This writer clearly does not hold these three tenets. 
Statements like the following, taken from the book, will bear out this judg- 
ment: “The very preposition used in the title ‘The Gospel according to 
Mark’ shows that the apostle [?] was not necessarily the author of the 
whole tradition which he embodied.” (P.16.) Passing over the naiveté 
of this remark, we have others of “he same type. “We do not for a moment 
think that ‘In the beginning’ all the animals just as we know them were 
there assembled to receive their names or that the trees were just the same 
that we ourselves could familiarly name. History is longer than that, and 
the history which went before history is longer still.” (P.35.) “An histor- 
ical view of Scripture . . . does not believe in their [sic] miraculous origin 
save in the sense in which the movement of the Spirit of God upon the 
souls of men is a part, and the greatest part, of the mystery of life.” 
(P.88f.) The entire book abounds in passages of this type, many of 
which show a strange lack of understanding of the tenets held by orthodox 
Christians. But if one is working in this field and desires to study as 
many monographs as possible, he will not want to omit this book from his 
bibliography. P. E. KRETZMANN. 


Voices from Calvary. By Harry Rimmer, D.D. Wm.B. Eerdmans Pub- 
lishing Co., Grand Rapids, Mich. 142 pages, 544X734. Price, $1.00. 


The author of this series of seven addresses is a Fundamentalist, and 
therefore the material offered is, by and large, true and acceptable. But 
these are not expository sermons, and therefore the doctrinal sections are 
frequently diluted by moralizing sections. There is frequently more imagina- 
tion than Biblical history. And the author believes in the final restoration 
of Israel as a part of the millennial dream. A discriminating pastor may 
use this volume for stimulation, but will hardly pattern his Lenten ad- 
dresses after the samples here offered. P. E. KRETZMANN. 
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Paul before Caesar. From the Legal Viewpoint. By Irving Gaines Roddy. 
The Judson Press, Philadelphia. 144 pages, 54,8. Price, $1.00. 

The author is a member of the New York bar and is at the same time 

a Baptist minister serving a church in Pocatello, Idaho. In this well- 
written book he first discusses Roman jurisprudence and the provincial 
system, also the various officials that were vested with civil and criminal 
jurisdiction. Then he considers in detail the experiences of Paul under the 
Roman system of law, his conduct under trial, the nature of the charges 
raised against him, and the two trials in the court of Emperor Nero. 
Mr. Roddy makes clear that Paul was tried on two separate counts — 
complicity with the incendiaries (burning of Rome) and treason. On the 
first count he was acquitted (2 Tim. 4,16.17); on the second he was sen- 
tenced to death. But “his mighty mind as a divine compass still directs 
the course of Christendom upon the high seas of human experience as the 
multitudes of earth move onward toward the eternal harbor” (p. 142). 

TH. GRAEBNER. 


Das Reid) Gottes und die Reidhe der Natur. Cin iioerbli€ von Lic. Karl 
Qudwig Runge. Mit einem Geleitwort von D. Paul Althaus, 
Verlag von C. Bertelsmann, GiiterSloh. 122 Seiten 434X714. Preis: 
2 RM. 

Wer fich fiir philofophifdhe Betrachtungen iiber die im Titel genannten 
ragen interejfiert, befonderS wenn fie in der Form fchwieriger Bilder und Ver: 
gleiche dargeboten werden, fann fic) an Ddiefem Buch erbauen. Ob man allen 
UAusfihrungen deS Verfaffers beiftimmen wird, ift fraglic), namentlich nicht feinem 


Bweifel an der Wortinfpiration (S.32). Dak der lutherifde Theolog mandymal 
Sragezeichen feken muh, fann nicdt ausbleiben teilS wegen der oft ratjelhaften 
Darjtellung, teilS wegen folder Wusfagen, die fic) in der vorliegenden Fafjung 
nicht mit der Schrift in Cintlang bringen laffen. ZK. €. Krekmann. 


Die dhrijtlide Ortsgemeinde. Synodalberidht. Berhandlungen der Evangelijd- 
Lutherijdhen Synode von Miffouri, Ohio u. a. Staaten Brafilianifden 
Diftrifts Anno Domini 1936. 88 Seiten in dem iibliden Format. Preis: 
1$200. 

Nicht nur die Lehrverhandlungen diefeS Bericdts, geleitet von P. €. H. Warth, 
die Hier unverfiirzt dargeboten werden, find von groker Widhtigteit, jondern aud 
die Berichte iiber die Miffionsfelder diefeS ausgedehnten Diftrifts. Paftoren, die 
DiefeS Referat ftudieren, werden fic) freuen, dak ebenfallS in Siidamerifa die 
lautere Wahrheit de$ Wortes Gottes auch iiber diefe Frage gelehrt wird. 

yp. EC. Kregmann. 

Forty Happy Years in Japan. By George P. Pierson and Ida G. Pierson. 
130 pages, 5X7%. Price, $1.25. Fleming H. Revell Co., New York. 
Order through Concordia Publishing House, St. Louis, Mo. 

This is the story of two Presbyterian missionaries who labored in 
Hokkaido, northernmost of four great islands of the empire of Japan, 
between 1888 and 1928. It is an inspiring account of workers who believe 
in the power of divine revelation and whose aim is to save souls for Christ. 
Our pastors will find the book filled with interesting material; it describes 
the details of bringing the Gospel to all classes, high and low, that will 
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aid them in their mission-study groups. Challenging are the “twenty-one 
demands” of Japan (meaning what Japan really needs) with which the 
authors close their story, e.g., “Japan demands God’s revealed truth as 
it is revealed in the Bible and not pale humanistic, vague, or distorted 
modernistic versions of the truth, nor the half-truths already in the 
possession of her people. She will not be charmed by comprises. She is 
weary of speculation. She demands something real, unconformable, heaven- 
sent, Spirit-born.” “Japan demands an explanation of evil, its origin, 
nature, effects; a definition of sin and the way of deliverance therefrom; 

. something more convincing than the negative of those who say, to 
quote Dr. Hugh T. Kerr, ‘Sin is an inferiority complex; the inherent 
goodness of man can work his own destiny. We do not need to postulate 
God; He is a project of our wish-thinking. Conversion is infantile re- 
gression; prayer is emotional release; religion is pathological.’ To one 
who has been summoned to stand on the rock beside the Lord God the 
invitation to go down and join himself to the pronouncers of these dicta 
is not attractive.” W. G. Potack. 


Wadht und Weide in Kirde und Sule. Fachblatt fiir evangelijd-lutherifde 
Paftoren und Gemeindefdhullehrer in Siidamerifa. 

Mit Freuden begriifen wir diefeS neue theologijde Journal unferer Briider 
in Siidamerifa. Da unfer eigeneS Blatt, das CoNncorDIA THEOLOGICAL 
MONTHLY, obgleich fiir die gange Synode beftimmt, jegt fchon fehr ftarf — unferer 
Meinung nach 3u fdnell — inS Englifche iibergeht, und da viele der darin ‘se: 
riihrten Probleme mehr fiir die Arbeit in Nordamerifa gelten, fanden e8 Ddie 


Briider unter dem Siidlicen Kreuz g raten, ihr eigeneS wlatt ju griinden. C8 ift 
berechnet fiir Paftoren und Lehrer. Die erfte Nummer liegt bor uns, und wir 
miiffen ihr das ehrende Beugnis geben, dak fie cinen deutliden Ton von fich gibt. 
Das Blatt erfcheint vorlaufig fiinfmal im Jahr gum Bezugspreis von 10$000 
fiir Brafilien. Gott fegne das neue Unternehmen! G.€. Krekmann. 


“Just Going to”? and Other Stories for Juniors. By Rev. A.J. Sadler, 
A.M., pastor of the First Presbyterian Church, Jersey City, N.J., 
author of Story-Sermons for Juniors, The Communicant Class. 
With an Introduction by Rev. W. R. Bowie, D.D., rector of Grace 
Church, N. Y. (Fleming H. Revell Co., New York, N.Y.) 160 pages, 
5X8. Price, $1.50. 

This is the second volume of Story-Sermons for Juniors, which the 
author submits to parents, teachers, and pastors. As their predecessors, 
so also these “children’s sermons” have grown out of the writer’s varied 
experiences in dealing with the younger boys and girls in his Sunday-school. 
The sale of the first volume proves that “children’s sermons” are in demand 
and that any pastor who can write interesting “children’s sermons” will 
find a ready market for his books. Of course, in a proper sense, the 
“story-sermons” in this volume are neither stories nor sermons, but rather 
moralizations based on “texts” taken from stories, fables, mountains, 
skies, dandelions, autumn leaves, snowflakes. To illustrate: The title 
“Just Going to” is borrowed from a dialog in which little Peter, upon 
the question of his father whether he is not going to school, replies: “I was 
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just going to.” So Peter was always “just going to do things,” but 
never did them. The lesson which the author draws from Peter’s rash 
promises, but forgotten fulfilments is apparent. While we cannot recom- 
mend the “children’s sermons” presented in this volume to our pastors, 
we wonder whether they could not help some pastor of ours in finding 
a way to prepare real Lutheran “children’s sermons” for Sunday-school 
services. What are we doing to reach our Juniors by our sermons? And 
in what way can they be reached? Here is a problem to which “Just 
Going to” directs our attention. J.T. MUELLER. 


Cingegangene Literatur. 


W. wie i 8 Verlagsbudhandlung, D. Berner Swholt, 
eipzig: 

Ciner Frage, die mit der heutigen tirdhliden und theologifden Lage aufs 
engfte verbunden ift, geht Heinrid Matthe8=-Darmftadt in einem um: 
faffenden Wuffage ,RKann die dialettifce Theologie die Grunbdlage fiir die Exiftens 
det Rirde und ihr Handeln darbieten? nad) in dem Juniheft de8 ,Vuthertum. 
Auf ein verwandteS Gebiet fiihren un die ftetS gern gelefenen NRandbemer- 
fungen bon Han8 Sdhomerus, die gegeniiber der Kritif Rethmeiers in 
der ,Reformierten Kirchenjzeitung” Nedht und Notwendigheit einer Theologie der 
Ordnungen in der lutherifdhen Kirche vertreten. 

Sm Yunibeft der wnBbheologie der Gegenwart” behandelt Prof. H.W. Sco: 
merus die Neuigfeiten aus dem Gebiete der Religionsgefdhicdte. Die itberfidten 
itber die literarifden Neuerfceinungen auf dem Gebiet der Theologie zeidnen fic) 
aus durd tare Objettivitat und facdhlide Rube. Man vermag an der Hand der 
ndbheologie der Gegentwart” den Bewegungen auf den eingelnen Gebieten der theo: 
logifdhen Wiffenfdaft genau zu folgen, ift hinlinglic) orientiert und bleibt darum 
in Beriihrung mit der fortgehenden Urbeit der Wiffenfdjaft. 

Es ijt eigentlich) etwas Selbftverftindlides, dah eine lutherifde Qeitfdrift des 
hundertjabrigen Beftehens der KaijerSwerther Mutterhausdiafonie gedentt. Diejer 
Aufgabe untergieht fid) in der Sulinummer de8 ,Luthertum’ Ridhard Otto: 
Cifenackh, der felbft jahrelang in der Diatoniffenarbeit der Kirche geftanden und 
Daraus das Rect ableiten tann, in diefer Frage gehirt gu werden. — Der Beit: 
{hriften= und Biicherberidt, den der Herausgeber regelmafig bearbeitet, twill nicht 
nut einen itberblid iiber die neuere Literatur geben, fondern vor allem hinfithren 
gu den heute fiir Theologie und Kirche gleic) attuellen Fragen. 


From Fleming H. Revell Company, New York, London, and Edinburgh: — 


The Splendor of His Glory, and Other Evangelistic Addresses. 
By W. W. Melton. 160 pages, 5X714. Price, $1.25. 
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